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This study explores the correlation between pronouncements of judgment against

specific nations on the day of Yahweh and accusations of aggression by those nations

toward Israel or Judah in the Book of the Twelve.  This dissertation proposes that in the

Book of the Twelve only nations that launched attacks against Israel or Judah that were

neither sanctioned nor prompted by Yahweh will be recipients of Yahweh’s hostile

intervention on the day of Yahweh.  Nations Yahweh raised to inflict punishment on

Israel and Judah will not be recipients of Yahweh’s hostile intervention on the day of

Yahweh.

Recent studies on the Twelve demonstrate that it is possible to read the Twelve as

a coherent literary compilation.  The results of synchronic studies of the Twelve suggest

that the tools of contemporary literary criticism yield fresh insights to the Twelve that

may otherwise go unnoticed.  In light of these analyses, this dissertation aims to read the

Twelve synchronically as a coherent literary compilation.  It employs principles of

contemporary literary criticism in order to produce an understanding of the theme of the



fate of the nations on the day of Yahweh in the Book of the Twelve.  In so doing it

describes the cumulative effect these pronouncements have on the Twelve’s targeted

reader’s understanding of the day of Yahweh.
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CHAPTER ONE

Introduction

This dissertation analyzes the theme of the fate of the nations on the day of

Yahweh in the Book of the Twelve.  Specifically, this dissertation proposes that in the

Book of the Twelve, only nations that launched attacks against Israel/Judah that were

neither sanctioned nor prompted by Yahweh would be recipients of Yahweh’s negative

intervention on the day of Yahweh.  This dissertation seeks to understand this

presentation from the perspective of the Twelve’s1 targeted reader.  To do so, this study

employs principles of contemporary literary theory in order to explore the cumulative

effect of passages that describe Yahweh’s negative intervention against foreign nations

accused of committing acts of atrocity against Israel/Judah.  Building on recent studies

that propose the Twelve can be read as a unified literary compilation, this dissertation

views each of the selected passages as contributors of distinct elements to the targeted

reader’s understanding of the Twelve’s cumulative presentation of the fate of the nations

on the day of Yahweh.

The present chapter surveys selected recent works on the Twelve that help create

an appropriate point of entry for the topic under consideration.  Two procedural

considerations with regards to the study of the Twelve give shape and direction to this

survey: namely, 1) whether to read the Twelve as a unified literary compilation; and 2)

whether to read the Twelve synchronically or diachronically.  Chapter two discusses the

1Throughout, this dissertation alternates between “the Book of the Twelve,” and “the Twelve”

without distinction when referring to the collection that is the Book of the Twelve.
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theoretical considerations that will guide this analysis.  Specifically, it discusses how the

present study will incorporate principles of contemporary literary theory and criticism. 

Chapter two also discusses the criteria for selecting the texts to be studied, and provides

a list of these texts.  Subsequent chapters present the analysis proper of the selected texts

and discuss each text’s distinct contribution to the theme of the fate of the nations on the

day of Yahweh.

1.  Reading the Book of the Twelve

The past twenty-five years have witnessed much interest in the study of the Book

of the Twelve.2  Representative of this interest are collections of essays which highlight

fresh approaches to the study of the Twelve.  Three such collections are Forming

Prophetic Literature (eds. James W. Watts and Paul R. House, 1996), Reading and

Hearing the Book of the Twelve (eds. James D. Nogalski and Marvin A. Sweeney, 2000),

and Thematic Threads in the Book of the Twelve (eds. Paul L. Redditt and Aaron Schart,

2003).

Some recent studies on the Book of the Twelve have focused on a pervasive,

indeed dominant, theme that appears in the Twelve: the day of Yahweh.3  Nogalski

2For a summary of recent studies in the Twelve, see Paul L. Redditt, “Recent Research on the Book

of the Twelve as One Book” in Currents in Research: Biblical Studies 9 (Sheffield: Sheffield Academic

Press, 2001), 81-130; see also David L. Petersen, “The Book of the Twelve/The Minor Prophets: Hosea,

Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi,” in The

Hebrew Bible Today: An Introduction to Critical Issues (ed. Steven L. McKenzie and M. Patrick Graham;

Louisville: Westminster John Knox Press, 1998), 95-126; see also Paul Redditt, “The Production and

Reading of the Book of the Twelve,”in Reading and Hearing the Book of the Twelve (ed. James D. Nogalski

and Marvin A. Sweeney; Atlanta: Society of Biblical Literature, 2000), 11-33.

3For the most part, until recently, analysis of the day of Yahweh has been limited to standard

exegetical treatments in commentaries.  There are some notable exceptions, however.  See , for example,

Sigmund Mowinckel, He That Cometh (trans. G. W. Anderson; New York: Abingdon,1956), 132-133;

Gerhard von Rad, “The Origin of the Concept of the Day of Yahweh,” JSS 4 (1959): 97-108; and Douglas

Stuart, “The Sovereign’s Day of Conquest,” BASOR 221 (1976): 159-164.

Mowinckel proposes that the festal cult at the New Year festival provides the origins for an
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emphasizes the importance of this theme in the Twelve when he writes, “Significant

verbal and thematic links show that the concept of a day of divine intervention provides

literary cohesion to the writings of Hosea through Obadiah. These links suggest that the

other writings of the Twelve are also involved.”4  Rendtorff also emphasizes the

importance of the theme of the day of Yahweh when he writes, “[Joel, Amos, and

Zephaniah] represent the span within which the topic of the Day of the LORD appears,

except for Malachi.  Thus, in a certain way, they provide the message of the whole

book.”5

These studies provide examples of efforts to demonstrate that the theme of the

day of Yahweh spans the Book of the Twelve, is significant in the Book of the Twelve,

and even serves as a unifying element for the writings6 of the Twelve.  Their conclusions,

understanding of the concept of the day of Yahweh.  Contra Mowinckel, von Rad suggests that nothing in

texts in the HB that deal with the day of Yahweh lends support to the notion that the day of Yahweh

involves the celebration of Yahweh’s enthronement and proposes that the concept has its origins in the holy

wars of ancient Israel.  Stuart proposes that the development of the concept may have been influenced by

non-Israelite traditions, as well.  Although the importance of these works should not be minimized, it should

be noted that they do not attempt to analyze the theme of the day of Yahweh as such.  Instead, they focus on

the origins and historical development of the concept of the day of Yahweh in ancient Israel.

4James D. Nogalski, “The Day(s) of YHWH in the Book of the Twelve,” in Thematic Threads in

the Book of the Twelve (ed. Paul L. Redditt and Aaron Schart; New York: Walter de Gruyter, 2003), 192-

213.

5Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological Unity,” in Reading and

Hearing the Book of the Twelve (eds. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of

Biblical Literature, 2000),  85.  House expresses agreement with Rendtorff’s assessment of the importance

of the theme of the day of Yahweh in the Book of the Twelve.  He writes, “This article has sought to chart

some of the ways themes such as returning to the Lord, seeking the Lord, considering one’s ways, and

fearing the Lord relate to the day of the Lord and promises of renewal. . . .  These ideas intersect so often

that it seems reasonable to conclude that they provide several unifying elements to the Twelve.”  Paul R.

House, “Endings as New Beginnings: Returning to the Lord, the Day of the Lord, and Renewal in the Book

of the Twelve,” in Thematic Threads in the Book of the Twelve (ed. Paul L. Redditt and Aaron Schart; New

York: Walter de Gruyter, 2003), 337.

6Throughout, this dissertation employs the term “book” only in reference to the unified literary

composition that is the Book of the Twelve, and “writing” to refer to the individual prophetic writings that

make up the Book of the Twelve (e.g, the writing of Amos, the writing of Joel, etc.).
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especially that the theme of the day of Yahweh gives thematic and structural unity to the

Book of the Twelve, provide an appropriate starting point for further study of the day of

Yahweh in the Book of the Twelve.  Moreover, they provide the basis for an area of

investigation on the theme of the day of Yahweh that has not received much attention:

how a reader of the Book of the Twelve understands the Twelve’s presentation of the

theme of the day of Yahweh.

The abundance of day of Yahweh passages in the Twelve involving Israel/Judah

suggests that the events on an occurrence of the day of Yahweh are directed primarily

towards Israel/Judah.7  Still, though comparatively few, day of Yahweh passages in the

Twelve that describe Yahweh’s intervention against foreign nations accused of

committing acts of aggression against Israel/Judah presumably serve an important role in

forming the targeted reader’s understanding of the day of Yahweh.

1.1.  Preliminary Procedural Considerations

A survey of recent studies in the Book of the Twelve reveals that anyone who

studies the Book of the Twelve must render decisions on two basic issues at the outset of

the study.  First, one must decide whether to read the Twelve as an anthology of twelve

disparate and independent works, or as twelve works that form a unified whole.  Second,

7Recent studies demonstrate that the Book of the Twelve does not present the day of Yahweh as a

single, final cataclysmic event.  Instead, the day of Yahweh in the Twelve can refer to any occasion in which

Yahweh intervenes in human events.  The use of the term “the day of Yahweh” throughout this dissertation

should be understood in this light.  The term simply refers to an occasion or manifestation of the day of

Yahweh.  As such, this dissertation will alternate between “the day of Yahweh,” “a day of Yahweh,” and “an

occasion of the day of Yahweh,” depending on which term fits the context best.  For further discussion on

the multiple occurrences of the day of Yahweh, see Rolf Rendtorff, “How to Read the Book of the Twelve

as a Theological Unity,” in Reading and Hearing the Book of the Twelve (eds. James D. Nogalski and

Marvin A. Sweeney; Atlanta: Society of Biblical Literature, 2000), 75-87; and James D. Nogalski, “The

Day(s) of YHWH in the Book of the Twelve,” in Thematic Threads in the Book of the Twelve (eds. Paul L.

Redditt and Aaron Schart; Berlin: Walter de Gruyter, 2003), 192-213.
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one must decide whether to read the Book of the Twelve from a synchronic perspective,

a diachronic perspective, or some combination of the two.  This section addresses both of

these fundamental issues by providing summaries of scholars’ works that represent these

different approaches to the Twelve.  The conclusion of this section explains the position

this study takes with regards to both issues.

1.1.1.  Twelve Books that Form a Unit.  James Nogalski’s position is

representative of those scholars who maintain the Twelve is a composite, literary and

theological unity, the interpretation of which should reflect its unity.8  By analyzing

catchwords, key phrases, and layers of redaction in the Twelve, Nogalski demonstrates

from a redactional perspective that the writings of the Twelve contain unifying elements

that allow interpreters to read them in light of one another.9  Nogalski suggests that

reading the Twelve in this manner assists the interpreter in making sense of problematic

passages within individual writings of the Twelve.  He espouses that the unity of the

Twelve results from much more than simply the positioning of the writings next to each

other.  Instead, the growth, unity, and intentions of the catchword phenomenon in the

8James D. Nogalski, Literary Precursors to the Book of the Twelve (Berlin: Walter de Gruyter,

1993); and Redactional Processes in the Book of the Twelve.  Berlin: Walter de Gruyter, 1993).

9Nogalski and others also appeal to long-standing traditions that treat the Twelve as a single book

to demonstrate that reading the Twelve as a unified literary composition is not contemporary practice only,

but one that extends to antiquity.  For discussion of the traditions that treat the Twelve as a unified, literary

unit, see, James D. Nogalski, “Reading the Book of the Twelve Theologically.  The Twelve as a Corpus:

Interpreting Unity and Discord,”Int 61 (2007): 115-122; and James D. Nogalski and Marvin A. Sweeney,

Reading and Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta:

Society of Biblical Literature, 2000), vii-x, and Barry A. Jones, The Formation of the Book of the Twelve: A

Study in Text and Canon (SBLDS 149; Atlanta: Scholars Press, 1995), 1-13.
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Twelve reveals suggests deliberate editorial shaping intended to guide readers in the

discovery of the literary and theological intentions of the Twelve as a unified corpus.10

Prior to Nogalski’s analysis very little work had been done to answer the question

of the development and production of the Twelve.11  In his analysis Nogalski outlines the

different phases of growth of the Twelve and the manner in which each phase developed. 

A feature of Nogalski’s work that is important to research on the Book of the Twelve is

that it demonstrates that the redactional process that resulted in the Book of the Twelve

deliberately, methodically, and purposefully united disparate writings to produce a

unified, literary composition that conveys a particular message.12

Whereas Nogalski’s early works focus on demonstrating that a deliberate process

of redaction guided the production of the Twelve as a unified literary composition, in

some of his subsequent works Nogalski focuses on discussing the process of reading the

Twelve as a unified composition.  He explains that although the redactors of the Twelve

intended for the Twelve to be read together, said redactors did not provide the

conventions for accomplishing such a task.13  The first step in the process Nogalski

10Nogalski, Literary Precursors, 281.

11Nearly twenty years after his initial work on the redactional processes of the Twelve, Nogalski

proposes that there exists a general acceptance that the Book of the Twelve should be treated as a

redactional unit.  See, James D. Nogalski, “One Book and Twelve Books: The Nature of the Redactional

Work and the Implications of Cultic Source Material in the Book of the Twelve,” in Two Sides of a Coin:

Juxtaposing Views on Interpreting the Book of the Twelve / the Twelve Prophetic Books (Ehud Ben Zvi and

James D. Nogalski; Piscataway, N.J.: Gorgias Press, 2009), 12.

12Terence Collins suggests that if scholars were to read the Twelve from end to end as a single

work, numerous interconnections would emerge and demonstrate an underlying unity to the Twelve's

superficial diversity.  Terrence Collins, The Mantle of Elijah: The Redaction Criticism of the Prophetical

Books (Sheffield: Sheffield Academic Press, 1993), 60.

13James D. Nogalski, “Intertextuality and the Twelve,” in Forming Prophetic Literature.  Essays on

Isaiah and the Twelve in Honor of John D. W. Watts (JSOTsup 235; eds. James W. Watts and Paul R.

House; Sheffield: Sheffield Academic Press, 1996), 102-124.
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describes is one which he sets forth in his previous works: Establish that the texts of the

Twelve relate to one another.14  After establishing that the texts of the Twelve do relate

to one another, the next step, according to Nogalski, is to evaluate the relationships

between the writings in order to determine what clues they offer for reading the Twelve

as a composite work.15  Elsewhere, Nogalski focuses his analysis on thematic phenomena

in the Book of the Twelve.16  He identifies four themes that provide a lens for reading the

Twelve as a composite unity.  He explains that the importance of these themes to the

study of the Twelve is that they show signs of editorial activity, literary development, and

diverse theological perspectives, and that they intersect with one another in various

places in the Twelve.17

Paul House proposes the Book of the Twelve develops a discernible plot that

serves to bind its Twelve writings into a cohesive literary composition.18  In his analysis,

House proposes that the various stages of plot in the Twelve coincide with the notion of a

U-shaped comic framework.19  After providing a discussion on the different aspects of

plot, House assigns each of the writings in the Book of the Twelve to a particular aspect

of the Twelve’s plot: 1) Introduction to the Plot’s Problem – Hosea and Joel; 2)

14Demonstrating the relationship between the texts of the Twelve is, in large measure, the aim of

Nogalski in Literary Precursors and Redactional Processes.

15Nogalski, “Intertextuality and the Twelve,” 102.

16James D. Nogalski, “Recurring Themes in the Book of the Twelve: Creating Points of Contact for

a Theological Reading,” Int 61 (2007): 125-136.

17Nogalski, “Recurring Themes in the Book of the Twelve,” 125.

18Paul R. House, The Unity of the Twelve (JSOTSup 97; Sheffield: Almond Press, 1990).

19House, The Unity of the Twelve, 123.  House bases his notion of plot in the Twelve on the

discussions of comic and tragic plots in Northrop Frye’s Anatomy of Criticism (Princeton: Princeton

University Press, 1957).

7



Complication of the Plot’s Problem – Amos-Micah; 3) Crisis Point of the Plot – Nahum-

Habakkuk; 4) Climax and Falling Action – Zephaniah; 5) Resolution of the Plot’s

Problem – Haggai-Malachi.20

The purpose of the comic plot in the Twelve, as House sees it, is to present

Yahweh’s final restoration of Israel, and through her the restoration of the rest of the

earth; each aspect of the plot contributes to this presentation.  Despite certain difficulties,

Yahweh accomplishes his goal of restoring Israel and all creation, thereby reconciling

them to his divine plan.21  The importance of House’s work lies in the fact that it marks

one of the first attempts to apply procedural and methodological considerations of

contemporary literary criticism to the study of the Hebrew Bible, and to the Book of the

Twelve specifically.22  The Unity of the Twelve represents one of the first works in

contemporary studies of the Twelve that presents an understanding of the Twelve as a

unified, literary composition.23

20House, The Unity of the Twelve, 123-124.  House provides a visual aid to demonstrate where

each of the writings of the Twelve fit in the U-shaped framework of the plot of the Twelve.

21House, The Unity of the Twelve, 119.

22Of House’s work R.P. Gordon states, “House writes with a comely caution, and suggests a

number of areas where basic study remains to be undertaken.  He has stated ably a position on the Twelve

Prophets whose time had fully come.  It will remain for further research to test the hypothesis and, for

example, to determine how much of what is claimed as evidence for unity applies to the larger prophetic

corpus or even to the whole Hebrew Bible.”  R.P. Gordon, review of Paul R. House, The Unity of the

Twelve, VT 43 (1993): 426-27.

23Appearing nearly twenty years after The Unity of the Twelve, the work by Paul Redditt also sees

the unity of the Twelve as revolving around the element of plot.  Redditt’s work differs from House’s in that

it is concerned with the Twelve’s development of plot, but it is also concerned with the redactional activity

that resulted in the production of the Book of the Twelve.  Although Redditt loosely bases his analysis on

the work done by House, he suggests that House's identification of the plot of the Twelve is somewhat

oversimplified and does not take into consideration the complexities Zech 9-14 and Jonah present to the

discussion of the plot of the Twelve.  Redditt uses the marriage metaphor to describe the plot of the Twelve

and its different elements: 1) Warnings of Impending Divorce from Israel – Hosea-Amos; 2) Punishment for

Judah and Others – Obadiah-Micah; 3) Punishment to Restoration – Nahum-Zephaniah; 4) Restoration,

Renewal, and God’s Eternal Love – Haggai-Malachi.  Paul L. Redditt, Introduction to the Prophets (Grand

Rapids: Eerdmans, 2008), 203-207.
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1.1.2.  Twelve Disparate Books.  Not all scholars find the evidence for reading the

Twelve as a unit convincing.  Ehud ben Zvi, for example, opposes reading the Twelve as

a unified literary composition.24  In his reservations Ben Zvi notes that simply because

the Book of the Twelve can be read as a unit does not mean that it should be read as

such; neither does the possibility of reading the Twelve as a unit indicate that its editors

intended for it to be read in this manner.  It is also significant for Ben Zvi that from

antiquity there appears to be no fixed order for the Twelve.25  For Ben Zvi, this fact

mitigates against the notion of a communally acceptable sequential reading of the

Twelve as a single, literary, theological work.  Most importantly for Ben Zvi, the several

superscriptions or incipits that appear in the Twelve separate the books from each other

and are the most significant pieces of evidence that suggest these books should be read

24See Ehud ben Zvi “Twelve Prophetic Books or ‘The Twelve’: A Few Preliminary

Considerations,” in Thematic Threads in the Book of the Twelve (ed. Paul L. Redditt and Aaron Schart;

Berlin: Walter de Gruyter, 2003), 125-156.  See also the work by Petersen, who suggests that to speak of

the Twelve as a book is misleading and instead proposes to view and study the Twelve as a “thematized

anthology.”  See David Petersen, “A Book of the Twelve?” in Reading and Hearing the Book of the Twelve

(ed. James D. Nogalski and Marvin Sweeney; Atlanta: Society of Biblical Literature, 2000), 3-10.

25Ben Zvi, “Twelve Prophetic Books or ‘The Twelve’,” 134.  Ben Zvi cites four different sequences

of the books of the Twelve in addition to the order in the MT: 1) the Septuagintal order; 2) the order

suggested by the Martyrdom and Ascension of Isaiah; 3) the order suggested by The Lives of the Prophets;

and 4) the order in 4QXIIa.  This variance, according to Ben Zvi, strongly undermines the hypothesis of

reading the Twelve sequentially as a unified literary compilation since such a reading strategy would presume

a fixed order of the books.

Nogalski notes that there is now a general consensus that the order attested in the MT should take

priority over the orders in the other manuscripts.  Implicitly, the MT serves as the basis for the arrangements

in the other manuscripts.  See, James D. Nogalski, “One Book and Twelve Books: The Nature of the

Redactional Work and the Implications of Cultic Source Material in the Book of the Twelve,” in Two Sides

of a Coin: Juxtaposing Views on Interpreting the Book of the Twelve / the Twelve Prophetic Books

(Piscataway, N.J.: Gorgias Press, 2009), 13.  With regards to the order in the Qumran scroll of the Twelve,

Fuller notes that the variance is due to the fact that the documents reflect a stage prior to the standardization

(canonization) of the text of the HB; the order of the MT should still be viewed as authoritative.  See Russell

Fuller, “The Form and Formation of the Book of the Twelve: The Evidence from the Judean Desert,” in

Forming Prophetic Literature: Essays on Isaiah and the Twelve in Honor of John D. W. Watts (JSOTSup

235; ed. James W. Watts and Paul R. House; Sheffield: Sheffield Academic Press, 1996), 86-101.
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independently of one another.26  In his final analysis Ben Zvi concludes, “None of the

arguments supporting the validity of the claim [that the editors of the Twelve considered

the Book of the Twelve a unified work] withstood scrutiny.  Moreover, clear, textually

inscribed pieces of evidence seem to invalidate such a claim.”27

Petersen also questions the validity of reading the Book of the Twelve as a

unified literary composition.28   Indeed, he even challenges the use of the term “book” in

reference to the Twelve, suggesting that contemporary notions of what a book is misleads

a reader’s perception of the nature of the Twelve.  As part of his rejection of the claim of

the unity of the Twelve, Petersen challenges the manner in which scholars interpret

ancient scribal evidence to advocate that the Twelve was perceived as a literary unit in

antiquity.29  For Petersen, the fact that there were scribal practices unique to the copying

and transmission of the Twelve does not necessarily suggest that in antiquity the Twelve

was perceived as a unified literary unit.  Petersen concedes, however, that these unique

practices certainly demonstrate that scribes and copyists saw the need to transmit the

twelve books together on one scroll.  The most these practices allow the contemporary

interpreter to infer, however, is that the twelve writings formed an anthology of some

sort, not a book.30  Also, Petersen notes that even though the size of the Twelve is

roughly comparable to those of Isaiah, Jeremiah, and Ezekiel, the fact that the Twelve

26Ben Zvi, “Twelve Prophetic Books of ‘The Twelve’,” 137.

27Ben Zvi, “Twelve Prophetic Books of ‘The Twelve’,” 154.

28David L. Petersen, “A Book of the Twelve?,” in Reading and Hearing the Book of the Twelve

(ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical Literature, 2000), 3-11.

29For a detailed discussion on the ancient manuscript traditions of the Twelve, see Barry Alan

Jones, The Formation of the Book of the Twelve, 2-12.

30Petersen, “A Book of the Twelve?”, 4.
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lacks the presence of an “author” to hold the entire work together speaks against its

unity.  Finally, it is significant for Petersen that the MT and the LXX differ in the

presentation of the order of the Twelve.31  Despite these hesitations, Petersen does see

some unifying features in the Twelve, primarily the theme of the day of Yahweh.  To

speak of the Twelve as a “book,” however, is not accurate says Petersen.  He prefers

instead to speak of the Twelve as a thematized anthology.32

1.1.3.  Summary.  One must concede that the Twelve nowhere explicitly instructs

its readers to engage it as a unified literary composition.  Textual and literary phenomena

within the Twelve, however, certainly provide invitations and points of entry for readers

to do just that.  For example, one can hardly expect that a reader of the Twelve would

encounter the identical phrase in Joel 4:16 (Eng. 3:16) and in Amos 1:233 and not

consider that its repetition reflects an interpretive significance that extends beyond the

two individual writings.  Also, Joel 2:14 and Jonah 3:9 contain similar phraseology and

discuss the same general idea: Will a people’s repentance move Yahweh to relent from

sending determined punishment?  Why should a reader of the Twelve not pause to

consider the cumulative presentation of these two writings?  To deny an approach to the

Twelve that reads the writings in light of one another is to forfeit meaningful interpretive

insights that the Twelve seems to invite the reader to discover.

31Petersen, “A Book of the Twelve?”, 6-7.

32Petersen, “A Book of the Twelve?”, 10.

33wlwq !ty ~÷lvwrymw gavy !wycm hwhy – “Yahweh roars from Zion and delivers his voice from

Jerusalem.”
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1.2.  Reading Strategies: Synchronic, Diachronic, or a Combination of the Two

The second fundamental issue one must address at the outset of one’s study of the

Twelve is whether to read the Book of the Twelve from a synchronic perspective, a

diachronic perspective, or some combination of the two.34  Studies by Rolf Rendtorff,

Edgar Conrad, and Paul House represent a synchronic reading of the Twelve.  Rendtorff

acknowledges the merit of diachronic studies of the Twelve that focus on the Twelve’s

development in its different stages.  The goal of his study of the Twelve, however, is “to

do the next step, namely to read the Book of the Twelve as a unity taking such

development for granted.”35  Edgar Conrad proposes to read the Twelve synchronically in

a manner that seeks to understand the whole in terms of its parts and the parts in terms of

the whole, and which explores the literary rather than the historical unfolding of the

Twelve.36  Paul House proposes that the actual plot structure which binds the twelve

books into a literary whole calls for a synchronic reading of the Twelve.37

34For a discussion on the differences between diachronic and synchronic studies as they relate to the

Twelve, see Redditt, Introduction to the Prophets, 201-203.

35Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological Unity,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 75-87.  O’Brien’s study of Nahum, Habakkuk, and Zephaniah, though it focuses on a

portion of the Twelve and not the Twelve in its entirety, is also representative of synchronic analysis of the

Twelve.  See Julia M. O’Brien, “Nahum-Habakkuk-Zephaniah: Reading the "Former Prophets" in the

Persian Period,” Int 61 (2007): 168-183.

36Edgar W. Conrad, “The End of Prophecy and the Appearance of Angels/Messengers in the Book

of the Twelve,” JSOT 73 (1997): 65-79.  See also, Edgar Conrad, Reading the Latter Prophets: Towards a

New Canonical Criticism (New York: T & T Clark International, 2003), 1-3.

37Paul R. House, The Unity of the Twelve.  The entirety of House’s study focuses on the

development of this plot.
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The work by Nogalski represents a diachronic approach to the study of the

Twelve.38  Employing a redaction-critical methodology, Nogalski analyzes the

phenomenon of catchwords that appear primarily at the seams of the writings of the

Twelve.  Through this analysis Nogalski identifies literary precursors to the Twelve –

literary corpora that circulated independently prior to becoming part of the Twelve – and

reconstructs the redactional processes that resulted in the Book of the Twelve.39

In addition to scholars who read the Twelve synchronically and scholars who read

the Twelve diachronically are those scholars who combine aspects of synchronic and

diachronic reading strategies in their study.  Marvin Sweeney, for example, proposes to

do a synchronic analysis of the Book of the Twelve.  He explains, however, that he

“includes the diachronic considerations in order for the synchronic analysis to make

38See James D. Nogalski, Literary Precursors to the Book of the Twelve (Berlin: Walter de Gruyter,

1993); and idem, Redactional Processes in the Book of the Twelve.  Berlin: Walter de Gruyter, 1993).  See

also Barry A. Jones The Formation of the Book of the Twelve: A Study in Text and Canon (Atlanta:

Scholars Press, 1995); Byron G. Curtis, “The Zion-Daughter Oracles: Evidence on the Identity and Ideology

of the Late Redactors of the Book of the Twelve,” in Reading and Hearing the Book of the Twelve (ed.

James D. Nogalski and Marvin Sweeney; Atlanta: Society of Biblical Literature, 2000), 166-184; Paul L.

Redditt, “Zechariah 9-14: The Capstone of the Book of the Twelve,” in Bringing out the Treasure: Inner

Biblical Allusion in Zechariah 9-14 (JSOTSup 370; London: Sheffield Academic Press, 2003), 305-332;

Martin Beck, Der „Tag YHWHs” im Dodekapropheton: Studiem im Spannungsfeld von Traditions- und

Redaktionsgeschichte (Berlin: Walter de Gruyter, 2005); Jakob Wöhrle, Die frühen Sammlungen des

Zwölfprophetenbuches: Entstehung und Komposition (Berlin: Walter de Gruyter, 2006); and Jakob Wöhrle,

Der Abschluss des Zwölfprophetenbuches: Buchübergreifende Redaktionsprozesse in den späten

Sammlungen (Berlin: Walter de Gruyter, 2008).

39According to Nogalski, some time during the sixth century Deuteronomistic editorial activity

resulted in a literary corpus consisting of the writings of Hosea, Amos, Micah, and Zephaniah.  During the

first half of the fourth century BCE, there was a “Joel-related layer” of redactional activity, which, according

to Nogalski, accounts for the majority of the editorial work related to the production of the Twelve

(Redactional Processes, 274-275).  This layer of redaction combined the Deuteronomistic corpus with

another pre-existing corpus comprised of Haggai-Zechariah 1-8.  This layer of redaction also expanded the

framework of the existing corpora by combining them with Joel, Obadiah, Nahum, Habakkuk, and Malachi. 

A fourth and final stage of redaction some time during the Greek period saw the addition of Jonah and

Zechariah 9-14.
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sense.”40  In some of his more recent work, Nogalski also employs a blend of diachronic

and synchronic methodological procedures.  He does so by analyzing recurring

theological themes in the Book of the Twelve that show signs of editorial activity and

literary development and that provide a lens for reading the Book of the Twelve as a

composite unity.41  Redditt, too, presents an analysis of the Twelve that blends diachronic

and synchronic approaches.42  He proposes to proceed straight through the Twelve

commenting on each writing in order, all the while noting the development of the plot of

the Twelve.  Although he proposes to blend synchronic and diachronic approaches in his

study, it is evident that in this work at least, he grants privileges the synchronic approach.

1.3.  Interpretive Perspectives This Study Employs

The present study will read the Twelve as composed of twelve writings that form

a composite, literary and theological unity.  The present study acknowledges that such an

approach to the Twelve is not the only approach for studying the Twelve and that to

study the writings of the Twelve as disparate and independent works is a viable option. 

Recent studies investigating the unity of the Twelve, however, demonstrate there is

sufficient evidence in the Twelve to suggest that its editors reworked and arranged the

40Marvin Sweeney, The Twelve Prophets, (2 vols.; Berit Olam; Collegeville, Minn.: Liturgical Press,

2000), 1:xxxix.  Schwesig also gives attention to both synchronic and diachronic issues in his analysis of day

of Yahweh poems (Dichtungen) in the Book of the Twelve.  See Paul-Gerhard Schwesig, Die Rolle der

Tag-JHWHs-Dichtungen im Dodekapropheton (Berlin: Walter de Gruyter, 2006).  See especially pages 1-5

where Schwesig briefly discusses the methodological approach he employs in his study.

41James D. Nogalski, “Recurring Themes in the Book of the Twelve: Creating Points of Contact for

a Theological Reading,” Int 61 (2007): 125-136.  Within the journal in which Nogalski’s study appears are

other studies that also combine synchronic and diachronic approaches to the study of the Twelve.  See,

Aaron Schart, “The First Section of the Book of the Twelve Prophets: Hosea-Joel-Amos,” Int 61 (2007):

138-152, and Paul Redditt, “Themes in Haggai-Zechariah-Malachi,” Int 61 (2007): 184-197.

42Redditt, Introduction to the Prophets, 203.
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individual writings of the Twelve so that the Twelve could be read as a literary and

theological unity.  This study will examine individual writings’ expressions of the fate of

the nations on the day of Yahweh.  The initial outcome of this process will be an

articulation of each individual writing’s presentations of the fate of the nations on the

day of Yahweh.  Ultimately, however, this process will result in an articulation of the

theme of the fate of the nations on the day of Yahweh as expressed in the literary and

theological unit that is the Book of the Twelve.

In addition to reading the Twelve as a literary and theological unity, the present

study will also read the Twelve synchronically.  The present study assumes the Twelve

underwent a long and complex process of growth and redaction.  Diachronic studies of

the Twelve investigate that process and present results that assist in understanding the

circumstances that resulted in the production of the Twelve.  The value of diachronic

studies notwithstanding, this study will neither attempt to identify literary corpora that

were eventually combined to form the Twelve, nor to trace the redactional activity that

resulted in the production of the Twelve.  Instead, this study takes those phenomena for

granted and chooses the product of that growth and redactional activity, the final form of

the Book of the Twelve, as the object of analysis.43  This study, then, will not investigate

the theme of the fate of the nations on the day of Yahweh in order to determine the

theme’s historical development or to discover its significance in different periods of

43Although the aim of this study is not to trace the historical development of the Book of the

Twelve, it must be noted that this study assumes that the Twelve is rooted in a particular historical period of

Israel/Judah’s history.  That is, this study does not view the Twelve as an a-historical document whose

production was not affected by the historical circumstances surrounding it and the community that produced

it.  In large measure, this study can proceed with this assumption because of the results of historical-critical

investigations that discuss historical realities that affected the production of the Twelve.  See the section

“Describing the Twelve’s Targeted Reader” in the following chapter for further discussion of the historical

roots of the Twelve.
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Israel’s history as represented in the Book of the Twelve.  Instead, this study will

investigate the literary and theological development of this theme across the final form of

the Book of the Twelve in order to determine what the Twelve communicates about this

theme.
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CHAPTER TWO

Theoretical and Procedural Considerations

Introduction

This chapter consists of two sections that discuss the theory and procedures that

will guide this dissertation.  The first section analyzes the methodologies of two

contemporary literary theorists and explains how this dissertation will incorporate

aspects of their literary theories.  The second section outlines the criteria that guide the

process of selecting the texts this dissertation will analyze.

1.  Theoretical Considerations

This study will read the Twelve synchronically as a literary and theological unity. 

In terms of theoretical procedure, this study will read the Twelve from the perspective of

the Twelve’s targeted readers and construct an understanding of the fate of the nations on

the day of Yahweh that is plausible from that perspective.  In order to construct the

perspective of the Twelve’s targeted readers, the present analysis will draw on the

insights of two contemporary literary theorists, Wolfgang Iser and Umberto Eco, whose

goal it is to read literary texts from the perspective of their targeted readers.  Although

Iser’s and Eco’s philosophical foundations differ, their reading strategies have enough in

common so as to allow the combination of aspects of their literary methodologies to

guide the reading strategy the present study will employ.
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1.1.  Wolfgang Iser

1.1.1.  Reception theory.  Wolfgang Iser advocates a reception theory of reading

in which the active participation of the reader is fundamental to the reading process; the

reader, in Iser’s theory, actualizes potential meaning prestructured by the text.1  For Iser,

the reading process is a collaborative endeavor in which

reader and author participate in a game of the imagination.  If the reader were
given the whole story, and there were nothing left for him to do, then his
imagination would never enter the field, the result would be the boredom which
inevitably arises when everything is laid out cut and dried before us.  A literary
text must therefore be conceived in such a way that it will engage the reader’s
imagination in the task of working things out for himself, for reading is only a
pleasure when it is active and creative.2

Since in a text an author cannot communicate all the necessary information concerning

characters, situations, relationships, and other textual elements, readers are called upon

to engage their imaginations in order to fill in this missing information.  This missing

information, or indeterminacies, depends upon the reader’s interpretation for its effect.3

1According to Iser, reception theory came about as a result of the dilemma in the study of literature

in the late 1950s and 1960s, which Iser calls the “conflict of interpretation.”  One of the results of this

dilemma, according to Iser, was the shift from searching for the author’s intention in a literary work to

discussing the impact a piece of literature has on its potential recipients.  “Basically,” Iser writes, “the focus

switched from what the text means to what it does, and thus at a stroke relieved literary criticism of a

perennial bugbear: namely, the attempt to identify the author’s actual intention.”  To focus on what the text

does means to analyze and discuss how readers engage literary texts and how they produce meaning from

literary texts.  See, Wolfgang Iser, How to Do Theory, (Malden, Mass.: Blackwell, 2006), 58–60.

2Wolfgang Iser, The Implied Reader: Patterns of Communication in Prose Fiction from Bunyan to

Beckett (Baltimore, Md.: The Johns Hopkins University Press, 1974), 275.

3According to Iser, the missing information in a text allows readers to use their imaginations to

picture what is not there.  Iser writes, “the written part of the text gives us the knowledge, but it is the

unwritten part that gives us the opportunity to picture things; indeed without the elements of indeterminacy,

the gaps in the text, we should not be able to use our imagination.”  Iser, The Implied Reader, 282–283.  See

also Eagleton’s discussion on Iser’s understanding of textual indeterminacy in Terry Eagleton, Literary

Theory: An Introduction (2d ed.; Minneapolis: The University Of Minnesota Press, 1996), 66.

For a different perspective on the effect of a text’s missing information on the reading process, see

Roman Ingarden, The Cognition of the Literary Work of Art (trans. Ruth Ann Crowley and Kenneth R.

Olson; Evanston, Ill.: Northwestern University Press, 1973), 33–34. Unlike Iser, who views a gap in a text

as an opportunity for a reader to engage his/her imagination, Ingarden views a gap in a text as a flaw that
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Although Iser proposes the reader is actively engaged in the production of a text’s

meaning, he also clarifies that the text provides guideposts for the reader as s/he

endeavors to produce meaning from the text.  He writes, “If [Fielding’s intention in

Joseph Andrews] is to be realized, the process of change cannot be left entirely to the

subjective discretion of the reader – he must, rather, be gently guided by indications in

the text, though he must never have the feeling that the author wants to lead him by the

nose.”4  Iser also writes,

Since it is the reader who produces the configurative meaning of the novel,
certain controls are essential to prevent his subjectivity from playing too
dominant a part.  This is the function of the author-reader dialogue, the extent of
which in Fielding varies in proportion to the increased complexity of the
narrative. . . . This imaginary dialogue refrains from prescribing norms of
judgment for the reader, but it continually gives him guidelines as to how he is to
view the proceedings.5

In Iser’s reception theory, then, a text guides a reader toward certain conclusions by

imposing limits on its unwritten implications.6

Since readers approach texts with different storehouses of knowledge and

presuppositions, texts cannot fully dictate readers’ responses.  Iser’s reception theory

allows for both a text’s power to guide readers in certain directions, and for the various

produces unwelcome surprise or vexation.  The reader must overcome these “blocks” in order to renew the

flow of reading.

4Iser, The Implied Reader, 36–37.  In this and other works Iser espouses his literary theory by

providing examples of his theory “in action” instead of simply discussing the aspects of his theory in the

abstract.  As such, in the present study many of the quotes of Iser’s works include Iser’s references to

specific works of literature; the principles Iser discusses, however, apply to literary works in general.  Iser

explains this approach to discussing his theory with the following statement:  “Such a theory, if it is to carry

any weight at all, must have its foundations in actual texts, for all too often literary critics tend to produce

their theories on the basis of an esthetics that is predominantly abstract, derived from and conditioned by

philosophy rather than by literature–with the regrettable result that they reduce texts to the proportions of

their theories, instead of adapting their theories to fit in with the text.”  Iser, The Implied Reader, xi–xii.

5Iser, The Implied Reader, 46–47.

6Iser, The Implied Reader, 276.
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expressions of a text’s meaning that inevitably arise due to a diverse pool of readers.7 

Iser’s reception theory balances the roles of text and reader by granting readers the

latitude to construct readings of a text so long as those readings are within the boundaries

the text establishes and therefore sustainable by the text.8

1.1.2.  The implied reader.  To maintain the appropriate balance between the

boundaries a text establishes and a reader’s imagination, Iser proposes the concept of the

implied reader.9  The implied reader must be distinguished from the actual or real reader

– the real, flesh-and-blood person who reads the literary work from the perspective of

personal and cultural norms and predispositions.10  Although according to Iser the

implied reader functions differently from the actual reader, the actual reader must

embody the role of the implied reader in order to respond appropriately to the text: “No

7Selden, Widdowson, and Brooker speak about the dynamic that takes place between text and

reader in Iser’s reception theory thusly:  “A sort of oscillation is set up between the power of the text to

control the way it is read and a reader’s ‘concretization’ of it in terms of his or her own experience – an

experience which will itself be modified in the act of reading.”  See, Raman Selden, Peter Widdowson, and

Peter Brooker, A Reader’s Guide to Contemporary Literary Theory (4th ed.; Hartfordshire: Prentice Hall,

1997), 56.

8See the comments by Selden, Widdowson, and Brooker, however, who suggest that in the

relationship between textual determinacy and the reader’s experience/imagination, Iser privileges the role of

the reader.  Selden, Widdowson, and Brooker, A Reader’s Guide to Contemporary Literary Theory, 56. 

For a general critique of Iser’s reception theory, see Eagleton, Literary Theory, 69–74.

9In discussing Iser's concept of the implied reader Bressler notes that “By positing the implied

reader, Iser affirms the necessity of examining the text in the interpretive process while declaring the validity

of an individual reader’s response to the text by acknowledging the actual reader.”  See Charles E. Bressler,

Literary Criticism: An Introduction to Theory and Practice (2d ed.; Upper Saddle River, N.J.: Prentice Hall,

1999), 72.

10Selden, Widdowson, and Brooker note that even though the actual reader receives mental images

from the text s/he is reading, those images are inevitably colored by the reader’s “existing stock of

experience.”  Selden, Widdowson, and Brooker, A Reader’s Guide to Contemporary Literary Theory, 56.
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matter who or what he may be, the real reader is always offered a particular role to play,

and it is this role that constitutes the concept of the implied reader”11

For a real reader to embody the role of the implied reader Iser proposes two basic,

interrelated aspects to the concept of the implied reader.  The first aspect is the reader’s

role as a textual structure.  According to Iser, any literary text represents its author’s

perspective view of the world.  Through the text the author creates a standpoint from

which the reader understands the author’s perspective.  The meaning of the text, which is

a convergence of the textual perspectives of narrator, characters, the plot, and the

fictitious reader,12 can only be visualized from this standpoint.  Iser maintains that neither

the standpoint the text creates for the reader nor the convergence of textual perspectives

is actually represented in the text.  “Rather,” Iser writes, “they emerge during the reading

process, in the course of which the reader’s role is to occupy shifting vantage points that

are geared to a prestructured activity and to fit the diverse perspectives into a gradually

evolving pattern.”13

11Wolfgang Iser, The Act of Reading: A Theory of Aesthetic Response (Baltimore: The Johns

Hopkins University Press, 1978), 34–35.

Elaborating on the concept of the implied reader, Iser writes, “[The implied reader] embodies all

those predispositions necessary for a literary work to exercise its effect – predispositions laid down, not by

an empirical outside reality, but by the text itself.  Consequently, the implied reader as a concept has his

roots firmly planted in the structure of the text; he is a construct and in no way to be identified with any real

reader. . . . The concept of the implied reader is therefore a textual structure anticipating the presence of a

recipient without necessarily defining him: this concept prestructures the role to be assumed by each

recipient, and this holds true even when texts deliberately appear to ignore their possible recipient or actively

exclude him.  Thus the concept of the implied reader designates a network of response-inviting structures,

which impel the reader to grasp the text.”  Iser, The Act of Reading, 34.

12It is not clear whether Iser uses the terms “fictitious reader” and “implied reader” interchangeably. 

The context of Iser’s discussion of the reader’s role as a textual structure, however, suggests he does use

these terms interchangeably.

13Iser, The Act of Reading, 35.
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The second aspect to the concept of the implied reader is the reader’s role as a

structured act.  According to Iser, the reader’s role as textual structure “will be fully

implemented only when it induces structured acts in the reader.”14  Structured acts occur

when the reader engages her/his imagination to create meaning from the textual

perspectives and their convergence.  Iser writes, “This is the point where the textual

structure of his role begins to affect the reader.  The instructions provided stimulate

mental images, which animate what is linguistically implied, though not said.”15

What Iser’s explanation of these two aspects of the concept of the implied reader

means is that at any given point in a literary work the reader should be able to articulate

the different textual perspectives and their coalescence up to that point in the work. 

These articulations guide the reader as s/he reads subsequent material so that the reader

expands her/his understanding of the different textual perspectives and their coalescence

– this process continues to the end of the literary work.  By the end of the literary work

the reader should be able to articulate the author’s perspective of the world as

communicated through the text.  All the while the reader engages her/his imagination in

order to accomplish this task.16

14Iser, The Act of Reading, 36.

15Iser, The Act of Reading, 36.

16Summarizing his discussion of the concept of the implied reader, Iser writes, “By virtue of this

standpoint, the reader is situated in such a position that he can assemble the meaning toward which the

perspectives of the text have guided him.  But since this meaning is neither a given external reality nor a copy

of an intended reader's own world, it is something that has to be ideated by the mind of the reader.  A reality

that has no existence of its own can only come into being by way of ideation, and so the structure of the text

sets off a sequence of mental images which lead to the text translating itself into the reader's consciousness. 

The actual content of these mental images will be colored by the reader's existing stock of experience, which

acts as a referential background against which the unfamiliar can be conceived and processed.  The concept

of the implied reader offers a means of describing the process whereby textual structures are transmuted

through ideational activities into personal experiences.  Iser, The Act of Reading, 38.
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1.1.3.  Implications of Iser’s theoretical construct for this study.  This study will

incorporate two aspects of Iser’s theoretical construct.  First, there is an awareness in this

study that, as is the case in other works of literature, there are gaps of information in the

Book of the Twelve.  These gaps notwithstanding, the Book of the Twelve provides

sufficient information for the reader17 to supply what is missing.  In order to supply the

missing information the reader will engage his imagination.18  What information the

reader provides, however, will follow the guidelines the text of the Book of the Twelve

provides.

Second, as a means to following the guidelines the Book of the Twelve provides,

the reader will embody the role of the implied reader.  This embodiment is done in an

effort to understand the author’s perspective, regarding the fate of the nations on the day

17In this section “the reader” refers to the author of this study.

18Given the poetic and highly stylized nature of the literature to be analyzed in this study, the

decision for a reader to engage her/his imagination as s/he reads this material should not be surprising.  A

vivid imagination is necessary, for example, for one to visualize the scenes in passages such as Joel 2:2b,

“Like blackness spread upon the mountains a great and powerful army comes,” and Joel 2:3, “Fire devours

in front of them, and behind them a flame burns. Before them the land is like the garden of Eden, but after

them a desolate wilderness, and nothing escapes them.”  Only by engaging her/his imagination can a reader

capture the magnitude of the events passages such as these intend to convey.

Literary critics are not the only ones who advocate the use of imagination in the interpretive

endeavor.  O. H. Steck in his description of the exegetical task explains why, from an historical-critical

perspective, imagination is a necessary component of exegesis.  Steck explains that the exegete should not

relegate the use of imagination to one phase, whether the beginning or the end, of the exegetical procedure. 

Instead, the use of imagination is a part of the entire exegetical work.  O. H. Steck, Old Testament Exegesis. 

A Guide to the Methodology (trans. James D. Nogalski; Atlanta: Scholars Press, 1998), 13.

Steck’s application of imagination in the exegetical endeavor seeks an outcome that is different

from what this study seeks in its use of imagination.  This study proposes to use the element of imagination

in order to fill in gaps of information that help the reader create meaning from the text.  The use of

imagination is how the real reader understands the text from the perspective of the hypothetical reader and

thus, the emphasis is on the reader’s reception of the text.  Steck engages the imagination in order to

determine the origin, intention, and meaning of the text (Steck, 6-8, 13); the emphasis is on the

author/redactor’s intended meaning.

This study limits the reader’s imagination to the historical and cultural parameters the text

establishes for itself.  This reader engages his imagination such that it assists in the production of a reading

that is plausible within the context of a mid- to late-Jewish audience living in the wake of the Babylonian

Exile.  This approach finds its roots in the results of historical-critical studies of the Twelve that have defined

the historical circumstances that surrounded the production and transmission of the Twelve.
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of Yahweh specifically, as communicated through the text of the Twelve.  The Book of

the Twelve reveals that perspective incrementally through texts that are distinct

expressions of the author’s perspective on that topic.  As such, the reader cannot fully

articulate the author’s perspective on the fate of the nations on the day of Yahweh until

he has examined each of the texts where the author takes up this topic.  Only then can the

reader articulate the cumulative force and significance of these passages.

1.2.  Umberto Eco and the Model Reader

Umberto Eco agrees with response-oriented theories that affirm “that every

interpretation can and must be compared with the textual object and with the intentio

operis.”19  For Eco, while a literary text can have a multiplicity of interpretations (“every

interpretation”), the text and its intention is the standard for gauging the validity of any

interpretation.  He writes,

How to prove a conjecture about the intentio operis?  The only way is to check it
against the text as a coherent whole.  This idea, too, is an old one and comes from
Augustine, (De doctrina christiana 2-3): any interpretation given of a certain
portion of the text can be accepted if it is confirmed and must be rejected if it is
challenged by another portion of the same text.  In this sense the internal textual
coherence controls the otherwise uncontrollable drives of the reader.20

Elsewhere Eco writes, “I shall claim that a theory of interpretation – even when it

assumes that texts are open to multiple readings – must also assume that it is possible to

reach an agreement, if not about the meanings that a text encourages, at least about those

that a text discourages.”21  For Eco, then, literary texts themselves serve as controls

19Umberto Eco, The Limits of Interpretation (Bloomington: Indiana University Press, 1990), 52.

20Eco, The Limits of Interpretation, 59.

21Eco, The Limits of Interpretation, 46.
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against inappropriate interpretations; although there may be a multiplicity of

interpretations of a text, not all are valid.  Moreover, it is the literary texts themselves

that establish the parameters for determining the validity of any interpretation.

Because of the important role the literary text occupies in his interpretive process,

Eco opposes literary theories that privilege the role of the reader to such an extent that

they reduce the role of the text to nothing more than an interpretive stimulus for the

reader.22  Yet, despite the controlling role Eco assigns texts in the interpretive process of

a literary text, Eco nonetheless grants readers an important role in that process.  He

proposes that literary texts depend on the cooperation of their readers and expect their

readers to make a series of decisions throughout the interpretive process.23  By positing

that literary texts depend on the cooperation of their readers, Eco establishes balance

between the roles of text and reader in the interpretive process.

Eco’s theory of interpretive cooperation views a literary text “as a system of

instructions aiming at producing a possible reader whose profile is designed by and

within the text, can be extrapolated from it and described independently of and even

before any empirical reading.”24  Eco explains that when an author organizes a text he

relies on a series of codes that infuse his expressions with given contents.  The author

assumes the reader has the same set of codes and therefore believes the message will be

22Eco, The Limits of Interpretation, 52.

23Eco explains this interpretive principle by referring to a particular literary text, Charles

Baudelaire’s, “Les Chats.”  One may infer from Eco’s discussion, however, that he intends to apply this

principle to a wide variety of literary works.  Umberto Eco, The Role of the Reader: Explorations in the

Semiotics of Texts (Bloomington: Indiana University Press, 1979), 3-4.

24Eco, The Limits of Interpretation, 52.
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communicated successfully.25  What takes place at this generative stage of the literary

work is that the author envisions a model reader “who is able to deal interpretively with

the expressions in the same way as the author deals generatively with them.”26  In this

way, according to Eco, “[T]he reader as an active principal of interpretation is a part of

the picture of the generative process of the text.”27  For a reader to interpret a text

according to the text’s intention and within the boundaries the text establishes, s/he must

play a certain role.  Eco writes, “The empirical reader is only an actor who makes

conjectures about the kind of Model Reader postulated by the text.”28  The goal of the

empirical reader, then, is to read a literary text from the perspective of the model reader

– that potential reader the author had in mind as he generated the text, who possesses the

knowledge required to make sense of the codes the author uses to give his statements

significance.29

25Herein lies a potential weakness of Eco’s theoretical procedure.  An author can assume the model

reader uses a set of codes similar to that of the author to interpret a literary work.  An author cannot assume,

however, that empirical readers will interpret the text with the same set of codes the author used to generate

it.  If an author generates a text using one set of codes, and an empirical reader interprets the same text using

a different set of codes, it is possible that the empirical reader will not grasp the intentio operis. Eco himself

is aware of this weakness, as he writes that the existence of various codes along with other phenomena in the

interpretive process can render the text into “an empty form to which various possible senses can be

attributed.”  Umberto Eco, The Role of the Reader, 5.  For comments on this problem as it relates

specifically to prophetic literature of the HB, see Edgar Conrad, Reading the Latter Prophets: Towards a

New Canonical Criticism (New York: T & T Clark International, 2003), 18-23.

26Umberto Eco, The Role of the Reader, 7.

27Eco, The Role of the Reader, 4.  Eco also writes, “An open text cannot be described as a

communicative strategy if the role of its addressee (the reader, in the case of verbal text) has not been

envisaged at the moment of its generation qua text.”  Eco, The Role of the Reader, 3.

28Eco, The Limits of Interpretation, 59.  Eco uses the term “empirical reader” in the same way Iser

uses the term “real reader” to refer to the actual, real, flesh-and-blood reader who reads a literary text.

29Conceptually, Eco’s model reader is similar to Iser’s implied reader in that it is not an empirical

entity, but rather one created by and residing within the text.
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According to Eco, there are two ways by which the empirical reader attains the

knowledge the author assumes of his model reader.  First, the empirical reader may

attain, or perhaps already possesses, a specific encyclopedic competence which, though

perhaps not explicitly related to the literary text under consideration, may aid the

empirical reader in deciphering the author’s codes.30  Second, as it unfolds, the literary

text itself provides the empirical reader with knowledge necessary to become a

competent model reader.  “Thus,” writes Eco, “it seems that a well-organized text on the

one hand presupposes a model of competence coming, so to speak, from outside the text,

but on the other hand works to build up, by merely textual means, such a competence.”31

1.2.1.  Implications of Eco’s interpretive procedure for this study.  The benefit of

Eco’s interpretive procedure is that while it allows for multiple interpretations of a text,

it nonetheless views the text as the gauge for the validity of an interpretation and as the

very thing that assists the reader in producing a reading sustainable by the text.  Thus,

although Eco’s approach positions the text as the standard by which interpretations

should be judged, it also grants readers latitude in the interpretive process.  Furthermore,

Eco’s approach views the reader not as an afterthought in the production of a literary

text, but as a necessary and integral component of a text’s generative process.

This study will adopt two elements of Eco’s theoretical approach to literature. 

First, this study will present interpretations of passages that focus on the fate of the

nations on the day of Yahweh in a manner that demonstrates their consistency with the

text as a coherent whole.  The contexts of the individual books in which the passages

30Eco, The Role of the Reader, 7.

31Eco, The Role of the Reader, 7-8.
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occur as well as the broader context of the Book of the Twelve as a coherent, unified,

literary unit will confirm the acceptability of these interpretations.

Second, this study recognizes that the Book of the Twelve envisions a particular

reader, a model reader, who possesses the knowledge and assumptions necessary to grasp

the intentio operis.  The text of the Twelve assumes this model reader possesses a certain

encyclopedic knowledge that is assumed by and not explicitly expressed within the text

itself.  It will be necessary, then, for this empirical reader to reconstruct and appropriate,

as best as he is able, the encyclopedic knowledge the Book of the Twelve assumes of its

model reader, and consequently read the Book of the Twelve from a perspective that

reflects that knowledge.  This empirical reader also recognizes that as the text of the

Book of the Twelve unfolds it too will provide knowledge he needs to read the text from

the perspective of the model reader.

1.3.  Describing the Twelve’s Targeted Reader

The literary theories of Wolfgang Iser and Umberto Eco inform the reading

strategy employed in this study.  In distinct fashion, each theorist seeks a balance

between the roles of the text and the reader in the interpretive enterprise.  Both theorists

see the text as the starting point of the interpretive process.  Moreover, for both theorists,

the text is the structure which provides the guidelines according to which a reader must

operate and the standard for measuring the validity of any interpretation.

Both theorists posit that a hypothetical reader is an inherent component of any

piece of literature.  Iser and Eco call this hypothetical reader the implied reader and the

model reader, respectively.  In order to interpret a literary text correctly, a real reader

must embody the role of this hypothetical reader and experience the text from that
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perspective.  Both Iser and Eco propose that the image of this hypothetical reader

develops incrementally as the real reader progresses through the literary text.  Eco

suggests that in addition to information the text provides, the real reader uses

encyclopedic knowledge external to the text to create the image of the hypothetical

reader.  The image of the targeted  reader32 of the Book of the Twelve will develop

incrementally as this study progresses from one text to the next.  At this point, however,

it is possible to discuss some of the external, encyclopedic knowledge the Twelve

assumes its targeted reader possesses.

This study views the Book of the Twelve as a unified, literary compilation that

attained its final form some time between the middle Persian and Hellenistic eras.33  The

Twelve assumes, then, that its targeted reader possesses knowledge external to the Book

of the Twelve concerning the events leading up to and including Judah’s exile in Babylon

and Judah’s subsequent return from said exile during the Persian era.  The following

32From this point forward, this study will use the term “targeted reader” when referring to the

Twelve’s hypothetical reader.  For the purposes of this study, the term targeted reader refers to the

combination of elements of Iser’s concept of the implied reader and Eco’s concept of the model reader.

33Opinions vary among scholars regarding the date the Twelve attained its final form.  In his

analysis, Watts proposes the Book of the Twelve attained its final form some time during the fifth century. 

See John D. W. Watts, “A Frame for the Book of the Twelve: Hosea 1-3 and Malachi,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 209-217.  Nogalski proposes the latter half of the Persian period as the period when the

formative work of the Twelve took place, but suggests that subsequent revisions took place in the early

Hellenistic era.  See Nogalski, Redactional Processes, 279-280.  Despite the variance in dates, Watts’ and

Nogalski’s proposals are representative of the general consensus among scholars of the Twelve that the

Twelve’s formative elements were in place during the Persian period and that additional material may have

been added as late as the fourth century BCE.  See also the discussion in Paul L. Redditt, “Recent Research

in the Book of the Twelve,” in Currents in Research: Biblical Studies 9 (ed. Philip Sellew and Scot

McKnight; Sheffield: Sheffield Academic Press, 2001), 47-80, and the comments by Terrence Collins, The

Mantle of Elijah: The Redaction Criticism of the Prophetical Books (Sheffield: Sheffield Academic Press,

1993), 61-64.  In her analysis of Nahum-Habakkuk-Zephaniah, O’Brien proposes that the final forms of the

books of the Twelve reflect Persian-period interests.  See Julia M. O’Brien, “Nahum-Habakkuk-Zephaniah:

Reading the "Former Prophets" in the Persian Period,” Int 61 (2007): 168-183.
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example illustrates how the Twelve assumes its targeted reader possesses this

knowledge.

In Zephaniah the targeted reader encounters a prophecy of the imminent demise

of Assyria (2:13-15).  The Book of the Twelve, however, does not include a description

of the fulfillment of that prophecy.  Instead, the targeted reader proceeds to Haggai,

which assumes the targeted reader possesses knowledge of Assyria’s demise and of other

events not narrated in the Twelve.  Since the Book of the Twelve provides no explanation

of who Darius the king is (Hag 1:1), one may infer that the Twelve assumes its targeted

reader knows that Darius is a king of Persia.  One may also infer that the Book of the

Twelve assumes its targeted reader knows that the Persians had toppled the Babylonian

empire, and that the Babylonians had invaded Jerusalem, exiled the Judean community,

and destroyed the temple in Jerusalem.  It is also reasonable to infer that the Book of the

Twelve assumes its targeted reader knows that the Babylonians were responsible for the

demise of the Assyrian empire as described in Zeph 2:13-15.  Without knowledge of

these events, the targeted reader would hardly be able to make sense of the messages of

Haggai, Zechariah, and Malachi and would therefore be unable to articulate a satisfactory

conclusion to the Book of the Twelve.

The targeted reader the Twelve assumes, then, is a Jew living in a post-exilic

context, likely during the middle Persian period, who was knowledgeable of Judah’s pre-

exilic, exilic, and early post-exilic situations.  Combining the elements of Iser’s and

Eco’s theoretical procedures as outlined above, the present study will articulate an
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understanding of the fate of the nations on the day of Yahweh in the Book of the Twelve

from the perspective of this targeted reader.34

2.  Selection of Texts

This section outlines the criteria that will guide the selection of texts for this

study.  The first portion of this section will describe the components of a day of Yahweh

text.  The second portion of this section will discuss the particular aspects of these

components a text must possess in order to be included in a study of the fate of the

nations on the day of Yahweh.

2.1.  Components of a Day of Yahweh Text

In a preliminary analysis of the day of Yahweh in the Book of the Twelve a list of

102 occurrences of ~wy (day) in various construct phrases and formulas was analyzed in

34Throughout, this dissertation will refer to the understanding or the perspective of the targeted

reader.  In doing so, this study seeks to maintain a distinction between the perspective of the actual or real

reader (the author of this dissertation) and the proposed understanding of the hypothetical reader for whom

the “author” of the Twelve writes (the targeted reader).

Although this study concerns itself with reading the Twelve from the perspective of the targeted

reader, real readers must consider the contemporary theological-ethical implications of prophetic texts that

describe Yahweh’s violent actions against foreign nations.  For example, because the targeted reader may

have expected and perhaps been in favor of Yahweh’s punitive actions against enemies of Israel/Judah, does

that mean that real readers today should expect Yahweh to respond hostilely against modern-day enemies of

God’s people?  Also, how should the real reader reconcile the prophets’ portrayal of Yahweh as a violent

and vengeful deity with the portray of God as loving and benevolent in the Christian writings which include

the Hebrew prophets as part of their canon?  These questions go beyond the immediate scope and focus of

this study, but do play a significant role in one’s interpretation of Hebrew prophetic literature.  Consult the

following studies for further discussion of this issue.  Julia M. O’Brien, Challenging Prophetic Metaphor. 

Theology and Ideology in the Prophets (Louisville: Westminster John Knox, 2008).  O’Brien writes,

“[Prophetic metaphors], clearly, provide fertile ground for the question of how contemporary people might

respond to the messiness of the prophetic texts.  If the Prophets present us with worldviews that we consider

problematic, even dangerous, should we continue to read them? If so, in what way?” (xiii).  Expressing the

same conundrum elsewhere, O’Brien writes, “The book of Nahum both attracts me and repels me

ethically. . . .  Even more disturbing to me is the relish with which the destruction of enemies is described,

the joy that it takes in envisioning, in painstaking detail, the humiliation and death of others.”  Julia M.

O’Brien, Nahum (London: Sheffield Academic Press, 2002), 28.
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order to identify instances in which ~wy may refer to an occurrence of the day of

Yahweh.35  This analysis revealed that in the Book of the Twelve a reference to an

occurrence of the day of Yahweh typically includes the following elements.36

2.1.1.  A syntactical element that includes ~wy.  Study of the day of Yahweh in the

Book of the Twelve cannot be limited to texts in which only the phrase hwhy ~wy (day of

Yahweh)  appears.37  In the Twelve, a variety of formulas function as possible indicators

of an occurrence of the day of Yahweh: hwhy ~wy (day of Yahweh), awhh ~wyb (on

that day), and hmhh ~ymyb (in those days), for example.  In addition to formulas,

idiomatic expressions such as hmxlm ~wyb (on the day of battle), wnykh ~wyb (on the

day of his mustering), and hlpaw $vx ~wy (a day of darkness and gloom) also serve

as indicators of an occurrence of the day of Yahweh, as does even ayhh t[b (in that

time) in Zeph 3:18-20.38

35Texts in which ~wy (day) clearly functions only as a chronological indicator were not included in

this list.  Haggai 1.1, vdxl dxa ~wyb yvvh vdxb $lmh vwyrdl ~ytv tnvb (In the second year of

Darius the king, in the sixth month on the first day of the month), serves as an example of this usage of ~Ay. 
See also, Hos 1:1, Amos 1:1, Mic 1:1, Zeph 1:1, and Hag 1:15.

36These elements developed from a combination of the author’s reading of the Twelve, Nogalski’s

criteria for identifying day of Yahweh texts in James D. Nogalski, “The Day(s) of YHWH in the Book of the

Twelve,”in Thematic Threads in the Book of the Twelve (ed. Paul L. Redditt and Aaron Schart; New York:

Walter de Gruyter, 2003), 195-196, and conversations with Professor Nogalski.

37This observation coincides with Emerson’s, Rendtorff’s, and Nogalski’s, discussions on

identifying day of Yahweh texts.  See A. Joseph Everson, “The Days of Yahweh,” JBL 93 (1974): 329-337;

Rendtorff, “How to Read the Twelve as a Theological Unity,” 86-87, and Nogalski, “The Day(s) of

YHWH,” 193-196

38Addressing Nogalski’s criteria specifically, Martin Beck questions using a wide variety of ~wy
formulas to identify day of Yahweh texts.  Beck suggests that the result of the breadth of this criterion is that

practically any text that contains a ~wy element qualifies as a day of Yahweh text.  For Beck, identifying a

large number of texts as day of Yahweh texts confuses the interpretation of the day of Yahweh and

ultimately renders the concept irrelevant.  See Martin Beck, Der „Tag YHWHs,” 27-28.  See pages 43-45,
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2.1.2.  The presumption of Yahweh’s intervention on that day.  For a use of ~wy

(day) to qualify as an indicator of an occurrence of the day of Yahweh, the context must

presume the most fundamental aspect of the day of Yahweh – Yahweh’s intervention

into human events.39  While a text may include a formulaic or idiomatic expression

involving ~wy, if the context does not presume Yahweh’s intervention, then the passage is

not describing an occurrence of the day of Yahweh.40  This analysis revealed that 87 of

the 102 occurrences of ~wy that may serve as indicators of an occurrence of the day of

Yahweh are in contexts that presume Yahweh’s intervention into human events.41

2.1.3. Identification of the recipient(s) of Yahweh’s intervention on that day. 

Recipients of Yahweh’s intervention can be classified according to two broad categories

- 1) Israel/Judah; and 2) Foreign Nations.  In the Book of the Twelve, 68 of the 88

occurrences of Yahweh’s intervention on the day of Yahweh identify Israel, Judah, or

where Beck discusses his criteria for selecting the day of Yahweh passages that are the object of his analysis.

Although Beck’s general critique is well-founded, it does not acknowledge that Nogalski discusses

multiple criteria in addition to a ~wy element for identifying day of Yawheh texts in the Book of the Twelve. 

Beck’s critique does highlight the importance of developing a list of criteria for identifying day of Yahweh

texts in the Book of the Twelve, such as the one by Nogalski and the one in this section of this dissertation,

rather than depending on a singular textual phenomenon or element.

39The notion that YHWH’s intervention is the most fundamental aspect of the day of Yahweh is

present in different scholars’ summation of the day of Yahweh.  Rendtorff writes, “[The day of Yahweh] is

the day when the LORD acts,” Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological

Unity,” in Reading and Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney;

Atlanta: Society of Biblical Literature, 2000), 75-87.  Nogalski observes, “All prophetic day of YHWH texts

presume a point of divine intervention into human events,” Nogalski, “The Day(s) of YHWH,” 192-213.

40Zech 6:10, for example, uses awhh ~wyb (on that day), the formula used most frequently in the

Twelve to refer to a day of Yahweh, as a chronological indicator and does not presume Yahweh’s divine

intervention.  Similarly, in Hos 10:14 the idiomatic expression hmxlm ~wyb (on the day of battle), used

elsewhere in the Twelve as an indicator of a day of Yahweh, is used as a reference to a past event, but does

not presume divine activity.

41See the Appendix of this dissertation for a list of the occurrences of ~wy (day) in contexts that

presume Yahweh’s intervention.
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both as the recipients of the intervention.  Thirteen of the occurrences identify foreign

nations as the recipients of Yahweh’s intervention.  The remaining 6 occurrences identify

both Israel/Judah and foreign nations as the recipients of Yahweh’s intervention.

2.1.4.  A description of the type of intervention.  Yahweh’s actions on a day of

Yahweh’s intervention are either negative or positive; negative intervention involves

Yahweh’s punitive action against the recipient(s), while positive intervention involves

Yahweh blessing, prospering, restoring, or extending salvation to the recipients.  Forty-

three of the 68 texts that identify Israel or Judah as the recipient of Yahweh’s actions

describe a negative intervention.  By comparison, 16 of the 19 texts that identify foreign

nations as the recipient of Yahweh’s intervention describe a negative intervention.  In

each of the 6 occurrences that identify both Israel/Judah and foreign nations as the

recipients of Yahweh’s intervention, Israel/Judah is the recipient of positive intervention

and the foreign nations are the recipients of negative intervention.

2.1.5.  A reason for Yahweh’s intervention.  Yahweh intervenes positively toward

Israel or Judah in order to provide restoration after a period of punishment (Hos 2:1-2;

Zeph 3:9-13, 16-18; Zech 2:14-17).  Yahweh also intervenes to appoint leadership for the

restored community (Hag 2:23), and to purge Judah of its sin (Zech 13:1-4).  Yahweh

intervenes negatively against Israel or Judah when these nations worship gods other than

Yahweh (Hos 5:4-12; Zeph 1:4-8; Mal 3:19-21), or when they refuse to repent of

unspecified (cultic, ethical?) transgressions (Joel 1-2:16).  Yahweh also intervenes

negatively to punish Israel/Judah’s leaders for acts of oppression and injustice committed

against other human beings (Hos 1:4-5; Mic 2:1-5).
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Yahweh intervenes positively on behalf of foreign nations in order to teach the

people of the nations the ways of Yahweh and to establish Yahweh’s peaceful reign over

all nations (Mic 4:1-5).  When intervening negatively against a foreign nation, Yahweh

typically acts against a nation that committed an act of atrocity against Israel or Judah

(Joel 4:1-3 [Eng 3:1-3]; Amos 1:14; Obad 8-11, 15-16; Zeph 3:19). 

2.1.6.  A description of the agent or instrument(s) of Yahweh’s intervention on

that day.  On the day of intervention, Yahweh is typically the agent of intervention (Hos

1:5; Joel 1:15, 4:1-3 [Eng 3:1-3]; Mic 4:6), though Yahweh also makes use of a cosmic

army (Joel 2:1-11), Israel/Judah (Joel 4:7-8 [Eng. 3:7-8), and foreign nations (Zech 14:1-

2).

2.2.  Texts to Be Analyzed

The abundance of day of Yahweh passages in the Twelve involving Israel/Judah

suggests that the targeted readers of the Twelve are to understand Yahweh’s intervention

on the day of Yahweh as directed primarily towards Israel/Judah.  Still, though

comparatively few, day of Yahweh passages in the Twelve that describe Yahweh’s

intervention against foreign nations presumably serve an important role in forming the

targeted readers’ overall understanding of the day of Yahweh.

The texts selected for analysis in this study contain each of the six components of

a day of Yahweh text as described above.  This study will focus on texts which contain

the following components of day of Yahweh texts.  First, this study will focus on texts in

which the recipient of Yahweh’s intervention on the day of Yahweh is a foreign nation or

a group of foreign nations identified specifically by name or identified by a general term
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such as “the nations.”  Next, because 16 of the 19 texts that identify foreign nations as

the recipient of Yahweh’s intervention describe a negative intervention, this study will

focus on texts in which the type of Yahweh’s intervention against the foreign nation(s) is

negative – that is, punitive.  Finally, this study will focus on texts in which the reason for

Yahweh’s negative intervention against the foreign nation(s) is Yahweh’s retaliation for

some act of atrocity the foreign nation(s) committed against Israel/Judah; virtually all

texts cite retaliation as Yahweh’s reason for intervention against the foreign nation(s). 

Measuring day of Yahweh texts in the Book of the Twelve by these criteria results in the

following list of passages to be analyzed in order to articulate the Book of the Twelve’s

expression of the fate of the nations on the day of Yahweh:  Joel 4 (Eng Joel 3); Obadiah

15-21; Zechariah 2:5-17; Zechariah 14:1-5, 12-15.

Conclusion

To summarize, the methodologies of two contemporary literary critics, Wolfgang

Iser and Umberto Eco, inform the theoretical procedure of this dissertation.  Their

influence surfaces especially in terms of maintaining balance between the text and the

reader in the interpretive process, and reading the text from the perspective of the

targeted reader.  To articulate the targeted reader’s perspective on the fate of the nations

on the day of Yahweh, this dissertation will analyze day of Yahweh texts in which the

recipient of Yahweh’s negative intervention is a foreign nation or group of foreign

nations that committed an act of atrocity against Israel/Judah.  The following texts

compose the list of texts to be analyzed:  Joel 4 (Eng Joel 3); Obadiah 15-21; Zechariah

2:5-17; Zechariah 14:1-5, 12-15.
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CHAPTER THREE

The Targeted Reader’s Understanding of the Fate of the Nations in Joel 4

Introduction

Joel 4 makes a significant contribution to the theme of the fate of the nations on

the day of Yahweh.  In terms of a sequential reading of the Book of the Twelve it is the

first extended presentation of this theme.  As such, Joel 4 provides the first building

block for a cumulative understanding of the theme of the fate of the nations on the day of

Yahweh in the Book of the Twelve.

The description in Joel 1 of the calamities that befall Judah and the description in

Joel 2:1–11 of calamities that will befall Judah’s citizenry if they do not return to

Yahweh suggest Yahweh is not averse to sending calamity to Judah when such action is

warranted.  Unlike the calamities Joel 1:2–2:11 describe, however, the calamities the

people of Judah endure as described in Joel 4 do not originate with Yahweh.  Indeed,

there is no association between Yahweh and the aggressive actions of enemy nations

against Judah since the enemy nations act out of their own impulse and without

Yahweh’s sanction or prompting.  Accordingly, Joel 4 describes the fate of these enemy

nations: to endure Yahweh’s punishment on the day of Yahweh.

This chapter will argue that the fate of the nations on the day of Yahweh in Joel 4

is to endure Yahweh’s attacks, which will be Yahweh’s justified and appropriate

response to the nations for their unsanctioned, aggressive actions against Yahweh and

Yahweh’s people.  First, this chapter will examine how Joel 1–3 communicate to the
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targeted readers that Yahweh is the originator of all activity that takes place in Judah,

both calamitous and beneficial, and that only Yahweh or entities operating under

Yahweh’s prompting have the authority to take action against Judah.  Second, this

chapter will propose that Joel 4 communicates to the targeted readers that Yahweh is not

the origin of the calamitous phenomena that befall Judah when enemy nations act

aggressively toward Judah.  Last, this chapter will analyze the different components of

Joel 4’s presentation of the fate of the nations on the day of Yahweh.

1. Yahweh’s Activity in Joel 1–3

Joel 1–3 communicate to the targeted readers that no entity besides Yahweh is

responsible for what happens to Judah.  This section of Joel communicates to the

targeted readers that as Judah’s sovereign deity Yahweh has the authority to send

calamity to Judah when Judah offends Yahweh.  Yet, the text also communicates that if

Judah returns to Yahweh in sincere repentance Yahweh would respond by restoring what

Judah lost to calamitous phenomena.  Joel 1–3, then, communicate to the targeted

readers that Yahweh is the origin of both the calamitous and restorative phenomena that

occur in Judah.

1.1 Yahweh is the Originator of Judah’s Calamities

Joel 1 does not explicitly cite Yahweh as the originator of the locust plague it

describes.1  Implications of three rhetorical features Joel 1 employs to describe the

calamities that befall Judah, however, make it possible to identify Yahweh as the

1The targeted readers do not encounter a statement that expresses Yahweh sent the locust plague

until 2:25. Yahweh’s declaration in 2:25 serves as explicit confirmation for the targeted readers of what Joel

1 implies: Yahweh is the originator of the locust plague.
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originator of this calamity.  The three rhetorical features that alert the targeted reader to

this identification are: 1) locust imagery; 2) agricultural imagery; and 3) day of Yahweh

formulas.

1.1.1. Locust imagery.  The locust imagery in Joel 1 functions as a metaphorical

description of the waves of enemy nation attacks on Jerusalem.2  It is reasonable to infer

that upon encountering the locust plague imagery in Joel 1 the targeted readers would

have thought of the curses of Deuteronomy 28.3  In Deuteronomy 28 one of Yahweh’s

responses to Israel’s disobedience would be to use locusts to destroy the Israelites’ crops

(Deut 28:38).  It is plausible that the locust plague imagery in Joel 1 would have

suggested to the targeted readers that the locust plague of Joel 1 is Yahweh’s response to

Judah’s disobedience.  If so, the conclusion the targeted readers are likely to have drawn

is that the locust plague of Joel 1 originated with Yahweh.

2Nogalski suggests that literary texts in the Twelve that employ locust imagery “point to a

consistent hermeneutic which interprets the locusts of Joel as the political superpowers (Assyria, Babylon,

Persia) who ‘devour’ the land.”  James Nogalski, “Intertextuality and the Twelve,” in Forming Prophetic

Literature: Essays on Isaiah and the Twelve in Honor of John D. W. Watts (JSOTSup 235; ed. James W.

Watts and Paul R. House; Sheffield: Sheffield Academic Press, 1996), 102–124.  Elsewhere, Nogalski

proposes that Joel 1:4,6f serves as a paradigm for the punishment of Judah at the hands of enemy nations. 

Other portions of the Book of the Twelve, Nahum and Habakkuk, for example, adapt this metaphor to their

contexts.  See James Nogalski, Redactional Processes in the Book of the Twelve (BZAW 218; Berlin:

Walter de Gruyter, 1993), 23.

3In addition to the locust plague imagery, Stuart proposes there are several literary elements in Joel

1 that suggest Joel 1 intends to evoke knowledge of the curses for covenantal disobedience Deuteronomy

describes.  See Douglas Stuart, Hosea–Jonah, (WBC 31; Waco, Tex.: Word, 1987), 241–246.

Specific literary elements in Joel that evoke curses in Deuteronomy 28 are: failure of oil (Joel 1:10;

Deut 28:40); drought (Joel 1:16–20; Deut 28:22–24); not enjoying one’s own vineyard (Joel 1:12; Deut

28:30); not enjoying one’s own fruit (Joel 1:12; Deut 28:33; lack of wine (Joel 1:5; Deut 28:39).

According to Redditt, the ending of Malachi (3:22–24) suggests the redactors of the Twelve, and

the targeted readers by implication, had familiarity with the events of the book of Deuteronomy and the

Deuteronomistic corpus.  Paul L. Redditt, “The Redaction of the Book of the Twelve,” in Forming

Prophetic Literature: Essays on Isaiah and the Twelve in Honor of John D. W. Watts (JSOTSup 235; ed.

James W. Watts and Paul R. House; Sheffield: Sheffield Academic Press, 1996), 245–268.
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The HB employs locust imagery to convey a variety of ideas.4  The two most

extensive descriptions of  the devastating results locust plagues cause are the description

of the locust plague in Egypt in the book of Exodus, and the description of the locust

invasion in Judah in Joel 1.  Both descriptions relate that locusts completely devour the

land, leaving it barren and void of vegetation (Joel 1:4; Exod 10:5, 13–15).  Given the

importance of the Exodus narrative, including the plagues narrative, to Israelite history, it

is reasonable to suggest that Joel 1 assumes the targeted readers’ familiarity with the

description of the locust plague in the book of Exodus.5  Considering the scarcity of the

locust plague imagery as such in the HB, it is possible that one reason Joel 1 employs this

theme is because it would invariably recall for the targeted readers such a distinctive

event in Israelite history.6  It is plausible, then, that Joel’s targeted readers would have

4Large numbers of people (Judg 6:1–6), eagerness to plunder (Isa 33:1–4), and discipline and

orderliness (Prov 30:27) are a few of the ways in which the HB employs locust imagery metaphorically.  See,

A. Myers, ed. “Locust,” Eerdman’s Bible Dictionary 659.

5One may infer from studies such as the one by Blenkinsopp that the post-exilic Jewish community

that made up the Twelve’s targeted readers possessed familiarity of the Exodus narrative and the contents of

the Pentateuch in general.  See Joseph Blenkinsopp, The Pentateuch: An Introduction to the First Five

Books of the Bible (New York: Doubleday, 1992), 239–242. See also, R. Norman Whybray, Introduction to

the Pentateuch (Grand Rapids: William B. Eerdmans, 1995), 133–143.

That many of the Psalms highlight Yahweh’s activity at the time of Israel’s exodus from Egypt

gives further credence to the notion of general familiarity with the Exodus narrative in Israelite society (see

for example, Psalms 78:12, 51; 81:10; and 135:8–9).  Presumably, then, the post-exilic Judean community

that made up the Twelve’s targeted audience was familiar with the Exodus tradition and would have

understood the significance of the locust imagery in Joel 1 as more than just an exceptional natural

phenomenon.

6For a detailed analysis of Joel 1’s allusion to the locust plague of Egypt see Siegfried Bergler, Joel

als Schriftinterpret (Beiträge zur Forschung des Alten Testaments un des Antiken Judentums, 16; Frankfurt

am Main: Verlag Peter Lang, 1988), 247–294.  Sweeney, The Twelve Prophets, 154.  See also, Leslie C.

Allen, The Books of Joel, Obadiah, Jonah and Micah (NICOT; Grand Rapids: Eerdmans, 1976), 68–69.
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interpreted aspects of the locust plague in Judah in light of the locust plague that took

place in Egypt at the time of the Exodus.7

It is likely that Joel’s targeted readers would have seen an association between the

locust plague of Joel 1 and the locust plague of Exodus 10.  Joel 1’s use of locust plague

imagery, then, creates for the targeted readers a link to a well-known event in Israelite

history.  This link guides the targeted readers in filling in gaps of information in Joel 1. 

Explicit statements in Exodus 10 concerning the origin of the locust plague that took

place in Egypt inform the targeted readers of Joel 1 and their understanding of the locust

plague that took place in Judah.  The locust plague in Egypt clearly originated with

Yahweh (Exod 10:4, 13).  One may reasonably infer that Joel 1 assumes its readers

possess this knowledge and therefore that Joel 1 employs locust plague imagery in order

that the targeted readers might understand that Yahweh was the originator of the locust

plague in Judah as well.

The locust imagery of Deuteronomy 28 and Exodus 10 provide interpretive

information for the targeted readers of Joel 1.  Both texts explicitly communicate that

Yahweh is the originator of locust plagues, including those that have devastating results

for Israel/Judah.  It is reasonable to assume that the targeted readers of Joel 1 were

familiar with these texts and that these texts played a major role in the interpretive

significance the targeted readers would have assigned to the locust plague imagery in

7According to Umberto Eco, a well-organized text presupposes its readers possess a certain

encyclopedic competence that comes from outside the text.  This competence is necessary if the targeted

reader is to deal interpretively with the expressions and ideas the text employs.  Knowledge of the locust

plague in Egypt is an example of the encyclopedic competence Joel 1 presupposes of its readers.  See

Umberto Eco, The Role of the Reader: Explorations in the Semiotics of Texts (Bloomington: Indiana

University Press, 1979 ), 7–8.
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Joel 1.  The locust plague imagery itself, then, would have communicated to the targeted

readers that Yahweh was the origin of the calamities that befall Judah.

1.1.2. Agricultural imagery. A second rhetorical feature whose implications

suggest Yahweh is the origin of the calamities that befall Judah is the imagery of grain,

wine, and oil.8  The use of these agricultural images extends back to Hos 2:10–15 where

the prophet describes Israel’s ignorance of the provenance of her agricultural bounty.9 

Unaware that Yahweh provides her grain, new wine, and oil, Israel offers these and other

items to deities besides Yahweh, namely Baal (Hos 2:10).  As a result of these misguided

offerings Yahweh resolves to punish Israel by withholding these provisions from the

nation (Hos 2:11–15).  This punishment notwithstanding, Yahweh declares his

willingness to restore the relationship between Yahweh and unfaithful Israel (Hos

2:16–25); this restoration includes the restoration of grain, wine, and oil (Hos 2:24).

Nogalski observes that when the grain, wine, and oil imagery appears again in

Hosea (7:13–14), it is apparent the people of Israel cannot maintain the standards of

fidelity Yahweh demands.10  In effect, Israel does not respond to Yahweh’s attempts at

reconciliation in Hosea 2.  The consequence of this infidelity is that Israel would

continue to experience a period of meager provision (Hos 9:1–2).  As in Hosea 2,

however, in Hosea 14 Yahweh extends to Israel the opportunity for reconciliation, which

8Nogalski discusses this imagery in the context of the significance of intertextuality to the

production of meaning in the Book of the Twelve.  See Nogalski, “Intertextuality and the Twelve,”

112–116.

9James D. Nogalski, “Joel as ‘Literary Anchor’ for the Book of the Twelve,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 91–109.

10Nogalski, “Joel as ‘Literary Anchor’,” 101.
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if seized upon would reverse Yahweh’s punishment.  For Yahweh to reverse the

punishment, Israel would have to approach Yahweh with words that demonstrate sincere

repentance (Hos 14:3–4).

In his analysis of the grain, wine, and oil imagery Nogalski makes the following

observation: “When one follows this fertility imagery beyond Hosea, one cannot escape

the sense that Joel presumes knowledge of this motif, juxtaposing the current situation

with the promise of Hos 14:5ff.”11  For Nogalski, the shared imagery of grain, wine, and

oil between Hosea and Joel “forces one to see Joel and Hosea together.”12  Nogalski

proposes that Joel 1:2 implies the people did not take advantage of Yahweh’s offer of

reconciliation in Hosea 14 and as a result the land lies in ruins; among other things, the

devastation of the land includes the ruin of the grain, wine, and oil (Joel 1:10).13  In Joel

2:19 the grain, new wine, and oil imagery point back to the calamity of Joel 1:10.  The

11Nogalski, “Joel as ‘Literary Anchor’,” 101.

12Nogalski, “Joel as ‘Literary Anchor’,” 102.  Ben Zvi raises objections to efforts to read the

Twelve as a redacted, unified literary whole.  See Ehud Ben Zvi, “Twelve Prophetic Books or ‘The Twelve’:

A Few Preliminary Considerations,” in Forming Prophetic Literature: Essays on Isaiah and the Twelve in

Honor of John D. W. Watts (JSOTSup 235; ed. James W. Watts and Paul R. House; Sheffield: Sheffield

Academic Press, 1996), 125–156.  Among his objections Ben Zvi notes that the Book of the Twelve is no

different from other collections of disparate works not necessarily intended to be read as unified works, the

Book of Psalms, for example, that existed in ancient Israel (131).  Moreover, Ben Zvi argues that simply

because one can read the Twelve as a unit does not mean that one should read them in such a way or that the

editors of these twelve books intentionally edited them to be read as a unit (130–131).

Ben Zvi’s objections to a unified reading of the Twelve merit careful consideration.  It may be true

that there is no demonstrable evidence that indicates the editors of the Twelve intended for these 12 books to

be read as a unit.  What recent scholarship in the Book of the Twelve has demonstrated, however, is that

there are sufficient redactional, theological, and thematic indicators in the Twelve that suggest the editors of

the Twelve intended for these 12 books to be read as a unit.  See, for example, Nogalski, Redactional

Processes; Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological Unity,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 75-87; and James D. Nogalski, “Recurring Themes in the Book of the Twelve: Creating

Points of Contact for a Theological Reading,” Int 61 (2007): 125-136.

13Nogalski points out that although in Joel the combination of “grain, wine, and oil” occurs only in

1:10; 2:19; and 2:24, Joel 1–2 is full of agricultural imagery that portrays the land’s ability to produce as

dependent on the people’s return to Yahweh.  See Nogalski, “Joel as ‘Literary Anchor’,” 102. 
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fact that in 2:19a Yahweh may restore these items if the people heed the call to repent

suggests to the targeted readers that it was Yahweh who removed them to begin with and

further strengthens the notion that Joel 1 intends that the targeted readers identify

Yahweh as the origin of the calamity in Joel 1.14

It is clear from Hosea 2 that Israel’s infidelity is the reason for the nation’s

agricultural calamity, and that it is Yahweh who effects the calamity.  Joel 1 does not

explicitly identify Yahweh as the origin of the devastation that befalls Judah.  Yet, when

one reads Hosea and Joel together, in part by using the link the grain, wine, and oil

imagery forms between the writings, it is appropriate to conclude that Joel 1 presumes

Yahweh is the origin of the calamities it describes and that Joel 1 intends that the

targeted readers understand as much, too.

1.1.3. Day of Yahweh formulas.  A third rhetorical feature whose implications

suggest Yahweh is the origin of the calamities that befall Judah is the day of Yahweh

formulas of Joel 2:1b–2a and 2:11b.  These formulas communicate to the targeted

readers that the destruction the invading army in Joel 2:2b–10 causes is, in effect,

Yahweh’s activity on the day of Yahweh.15  Joel 2:11 makes this point all the more clear

by stating that it is Yahweh who leads the army’s advance against Jerusalem.  Also, in

Joel 2:12–17 Yahweh admonishes the people to return to Yahweh in sincere repentance. 

14According to Ahlström, covenant ideology is the framework for the disaster of the locust plague –

it is because of the broken covenant that Yahweh punished the people.  See G. W. Ahlström, Joel and the

Temple Cult of Jerusalem (VTSup 21; Leiden: Brill, 1971), 32.

15According to Wolff, the yk clause in Joel 2:11 makes explicit what was presupposed in Joel 2:2:

the numerous and mighty army of Joel 2:2b–10 is Yahweh’s military camp and executor of Yahweh’s word. 

See Hans W. Wolff,  Joel and Amos, Hermeneia (trans. Waldemar Janzen, S. Dean McBride, Jr., and

Charles A. Muenchow; Philadelphia: Fortress, 1977 ), 48.
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This admonishment suggests the targeted readers are expected to recognize the army’s

attack on Jerusalem as Yahweh’s direct response to an offense Jerusalem’s citizens

committed.16

From the foregoing analysis it is reasonable to conclude that Joel 1:1–2:17 intend

that the targeted readers understand Yahweh is the origin of the calamities that befall

Judah.  Specifically, this section communicates to the targeted readers that attacks

against Jerusalem from foreign armies originate with Yahweh.  Furthermore, this section

of Joel communicates to the targeted readers that Yahweh is not averse to sending

calamity to Judah when such action is warranted.

1.2. Yahweh is the Originator of Judah’s Restoration.

Joel 2:18 is a major turning point in the writing.  Starting at Joel 2:18–4:21 the

focus of the material changes from descriptions of past or impending judgments to

descriptions of impending restoration and blessing.  In 2:19–27 the essence of Yahweh’s

response to Judah’s calamities is that Yahweh reverses the damage of 1:4–2:11.17  There

are four first-person grammatical constructions in Joel 2:19–27 in which Yahweh is the

subject of restorative action.  In 2:19 Yahweh sends (xlv ynnh) grain, new wine, and oil. 

In 2:20 Yahweh removes (qyxra) the Northerner from Judah’s midst, and Yahweh

16Wolff’s comments on Joel 2:12 support this idea.  He writes, “From Amos (4:6–11) and Hosea

(3:5; 14:2 [1]; cf. Jer 3:10; 24:7) on, returning is known as the saving effect of Yahweh’s punitive judgments

(cf. Dtn 4:29–31).”  Wolff, Joel and Amos, 48.

17David A. Hubbard, Joel & Amos (TOTC 22b; Downers Grove: Intervarsity, 1989), 62.  See also

Dillard, who writes, “Three areas had been affected by the locust outbreak and accompanying drought: the

land, animals, and humankind (1:16-20).  Now all three are mentioned again in the reversal of the recent

plague.”  Raymond B. Dillard, “Joel,” in The Minor Prophets: An Exegetical and Expository Commentary

(3 vols.; ed. Thomas McComiskey; Grand Rapids: Baker Book House, 1992), 1:289.
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banishes (wytxdhw) the Northerner to a desolate land.  In 2:25 Yahweh restores (ytmlvw)

to Judah the years of devastation that result from the locust invasion.

In addition to the first person constructions there are two third-person references

to Yahweh that identify Yahweh as the originator of benevolent acts toward Judah.  In

2:21–22 Yahweh does great things on behalf of the land and the wild animals of the

fields.  In 2:23 Yahweh sends an abundance of rain to Zion that results in a bountiful

harvest of grain, wine, and oil (2:24).  The restoration Yahweh effects on Judah’s behalf,

expressed in both first and third person constructions, results in abundant provision and

leads to an expression of Yahweh’s benevolent acts toward Judah (2:26 – “[Yahweh your

God] has worked wonders for you”).

Joel 3:1–5 (Eng 2:28–32) also uses first-person grammatical constructions to

convey the notion of Yahweh’s favorable actions toward Judah.  Whereas Joel 2:19–27

emphasizes the agricultural renewal Yahweh would effect on Judah’s behalf, Joel 3

describes Yahweh’s inauguration of an era of spirit activity among Yahweh’s people.18 

In that era Yahweh will pour out Yahweh’s spirit (yxwr-ta $wpva 3:1, 2) on all

members of Judah’s society regardless of their gender, age, or social status (3:1–2). 

18!k-yrxa in 3:1 (Eng 2:28, “afterward”) marks the transition from descriptions of the agricultural

renewal Yahweh effects in Judah to a description of Yahweh’s inauguration of a new era of spirit activity in

Judah. According to Barton,  !k-yrxa suggests that the oracles following the formula are additions to the

prophet’s original material, and that the use of the phrase implies that a “prophetic prediction will one day

have come true and then other events–not foreseen by the original prophet–will follow.”  The “other events”

are the promises of Joel 3–4.  See John Barton, Joel and Obadiah (OTL; Louisville: Westminster John

Knox, 2001), 93–94.  Thus, !k-yrxa functions as a temporal transition that establishes a chronological

sequence in which the promises of Joel 3-4 find fulfillment some time in the undefined future after the

promises of 2:18-27 have been fulfilled.  See also Wolff, Joel and Amos, 65.

Though !k-yrxa marks a transition in the description of Yahweh's favorable actions, it maintains

the essence of the preceding material.  Sweeney notes, “[!k-yrxa] establishes a direct link to YHWH's

statement of the recognition formula in the previous unit.  Thus, the various signs and portents announced in

Joel 3:1-5 [NRSV: 2:28-32] come as a direct result of Zion’s recognition of YHWH.”  See Marvin

Sweeney, The Twelve Prophets (2 vols.; Berit Olam: Studies in Hebrew Narrative & Poetry; Collegeville,

Minn.: The Liturgical Press, 2000), 1:173.
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Yahweh also accompanies the outpouring of Yahweh’s spirit with cosmic signs.  These

signs, according to Stuart, are associated with Yahweh’s intervention on behalf of

Yahweh’s people.19  The foregoing investigation of Joel 2:19–3:5 suggests that the cluster

of first- and third-person constructions in this section communicates to the targeted

readers that Yahweh is the originator of the restoration Judah enjoys.

1.3. Conclusion

Two aspects of Yahweh’s activities toward Judah emerge in Joel 1–3.  First,

Yahweh originates the calamities Joel 1–2:11 describe as befalling Judah.  The invading

enemy army of Joel 1–2 and the devastation the land and people of Judah suffer are the

means by which Yahweh executes punishment on Judah.  One may infer from the

invitation to return to Yahweh in sincere repentance (2:12–17) that the invading enemy’s

attack on Jerusalem is Yahweh’s response to an offense the people of Judah commit

against Yahweh.  Yahweh’s punitive response against Judah demonstrates that Yahweh

is not averse to sending calamity to Judah when Judah’s behavior warrants such action. 

Joel 1–2:11 communicate to the targeted readers that though Judah’s offense against

Yahweh is the reason Judah experiences calamities, Yahweh is the origin of the

calamities Judah experiences.  No entity in Joel 1–2:11 operates against Judah unless

Yahweh so allows.

Second, in Joel, Yahweh’s activity toward Judah is not solely punitive.  Joel

2:18–3:5 communicate to the targeted readers that Yahweh is the origin of the restoration

19Douglas Stuart, Hosea–Jonah (WBC 31; Waco: Word Books, 1987), 261.  Stuart cites the

following references as examples of events where signs similar to the ones in Joel 3:1–5 accompany

Yahweh’s intervention on Yahweh’s people’s behalf: Exod 7:17–21 where Yahweh turns the water of the

Nile River to blood; Exod 19:18 where fire and smoke accompany Yahweh’s appearance at Sinai; and Exod

10:21 where Yahweh covered the land of Egypt with darkness.
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the prophet anticipates for Judah.  One concludes from the admonition in Joel 2:12–17

that Yahweh’s restoration of Judah will occur only after Judah returns to Yahweh in

sincere repentance.20  Joel 2:12–17, then, present Judah’s restoration as contingent on

Judah’s willingness to repent and return to Yahweh, and Joel 2:18–3:5 describe how the

prophet anticipates Yahweh will respond to Judah’s repentance.21  The contingency of

this restoration, however, does not negate the fact that when Judah’s restoration does

take place it will have been Yahweh who caused it.  The same is true of Yahweh pouring

out Yahweh’s spirit in Joel 3.  The pouring out of Yahweh’s spirit is equally contingent

on Judah’s repentance, but it too originates from Yahweh.

All the events in Joel 1–3, both the calamitous and the restorative, affect Judah. 

Joel 1–3 communicates to the targeted readers that Yahweh is the originator of all these

events and that no entity besides Yahweh is responsible for what happens to Judah. 

Furthermore, the text communicates that as Judah’s sovereign deity Yahweh has the

authority to send calamity to Judah when Judah offends Yahweh.  Still, when Judah

20Joel 2:12–17 strikes a balance between inward and outward actions of repentance.  On the one

hand, the prophet admonishes the people to demonstrate sincere inner repentance by rending their hearts, not

only their garments (2:13).  On the other hand, the prophet on more than one occasion calls for external

expressions of repentance (fasting [2:15]; convening a sacred assembly [2:16]; weeping [2:17]) .  From the

perspective of the prophet, then, one form of repentance should not be favored over the other.  Instead,

when done correctly, both are appropriate expressions of repentance.  See Jörg Jeremias, Die Propheten

Joel, Obadja, Jona, Micha (ATD 24,3; Göttingen: Vandenhoeck & Ruprecht, 2007), 32.

21In Joel 2:14 [dwy ym expresses the prophet's uncertainty concerning whether Yahweh will

respond favorably should the people repent.  Apparently, the prophet is not entirely sure of Yahweh's

response.  The prophet’s uncertainty illustrates that Yahweh is not obligated to respond in the fashion

Yahweh’s people may expect.  See James L. Crenshaw, “Who Knows what Yahweh Will Do?  The

Character of God in the Book of Joel,” in Fortunate the Eyes that See.  Essays in Honor of David Noel

Freedman in Celebration of His Seventieth Birthday (ed. Astrid B. Beck et al.; Grand Rapids: William B.

Eerdmans, 1995), 185–196; and James L. Crenshaw, “The Expression mi  yodea in the Hebrew Bible,”

VT 36 (1986): 274–88.
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returns to Yahweh in sincere repentance Yahweh responds by restoring what was lost to

calamitous phenomena.

2. Yahweh is not the Originator of Judah’s Calamities in Joel 4

Descriptions of Judah’s calamities continue in Joel 4.  Specifically, this chapter

presents three sections that describe calamities that befall Judah: 4:1–3; 4:4–8; and 4:19. 

There is a marked difference, however, between the descriptions of calamities in Joel 4

and those in Joel 1–2:11.  Through both implicit and explicit references, Joel 1–2:11

associate Yahweh with the calamities that befall Judah and communicate to the targeted

readers that Yahweh is the originator of those calamities.  Joel 4, however, nowhere

suggests to the targeted readers that Yahweh is the originator of the hostile actions the

enemy nations in Joel 4 launch against Judah.  Joel 4 disassociates Yahweh from the

calamities that befall Judah and communicates to the targeted readers that the calamities

Judah experiences result from the actions of enemy nations acting on their own initiative. 

Joel 4 communicates this message to the targeted readers in two ways: 1) by assigning

blame for atrocities committed against Judah to enemy nations in the three sections that

describe Judah’s calamities; and 2) by excluding language that would have suggested to

the targeted readers that Yahweh uses the nations in Joel 4 in a manner similar to how

Yahweh uses other nations to punish Judah in Joel 1–2.

2.1. The Nations are Solely to Blame for their Actions against Judah

The first description of calamities is in 4:1–3.  This section accuses “the nations”

of aggressive actions against Judah that result in the calamities Judah endures.  Primarily,

the calamities Judah endures revolve around the nations’ contempt for Judah and their
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treating the people of Judah like commodities.  The grammatical constructions 4:1–3 use

to describe the nations’ aggressive actions toward Judah disassociate Yahweh from those

actions.  This section uses a chain of third person verbal constructions that indicates the

nations are solely responsible for the calamities that befall Judah: they scattered

Yahweh’s people (wrzp); they divided Yahweh’s land (wqlx); they cast lots for Yahweh’s

people (wdy); they traded Judah’s young men for prostitutes (wntyw); and they sold Judah’s

young women for wine (wrkm).

The second description of calamities is in 4:4–6.  It is similar to the first

description in that it describes how enemy nations treated the people of Judah like

commodities.  In this section Yahweh singles out Tyre, Sidon, and Philistia for having

sold the Judeans to the Greeks.  This section presents the accusations against these

nations with second-person verbal constructions (~trkm “you sold,” 4:6 and 4:7)  which,

like the chain of third-person verbal constructions in 4:1–3, disassociate Yahweh from

the calamities that befall Judah and place responsibility for these calamities solely on

Tyre, Sidon, and Philistia.  This section also accuses these nations of contemptuous

actions against Yahweh’s self, as Yahweh accuses these nations of carrying away “my

gold, silver, and highly treasured things” (~txql “you carried off,” 4:5).  That this

section lists these nations’ contemptuous actions against Yahweh alongside their

contemptuous actions against Judah further testifies to the fact that Yahweh is not the

origin of these calamities since, presumably, Yahweh does not sanction action against

Yahweh’s self.
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The third description of calamities is in 4:19 wherein Yahweh accuses Egypt and

Edom of shedding innocent Judean blood.  The description of this calamity is much

shorter than the first two descriptions, but it too disassociates Yahweh from this

calamity.  Similar to the first description of calamity in 4:13, 4:19 uses a third-person

verbal construction in Yahweh’s accusation of Egypt and Edom to emphasize that they

are solely responsible for this calamity (wkpv, “they poured out” [innocent Judean

blood]).22  The grammatical constructions Joel 4 uses to describe the enemy nations’

actions against Judah, then, subtly distance Yahweh from these nations’ actions and

communicate to the targeted readers that the nations themselves, not Yahweh, are the

originators of their own actions.

2.2. Yahweh Does not Use the Nations in Joel 4

Recent studies of the Book of the Twelve suggest it is likely that the Twelve’s

targeted readers, post-exilic Jews of the Persian period, were familiar with prophetic

writings outside the Book of the Twelve.23  It is plausible, for example, that the targeted

22There is ambiguity regarding when and in what manner the Egyptians and Edomites committed

the acts of atrocity 4:19 describes.  On the one hand it is possible that 4:19 does not refer to specific acts of

aggression by Egypt and Edom against Judah and that these two nations are included here because of their

traditional roles as Judah’s enemies.  See Wolff, Joel and Amos, 84 and Stuart, Hosea–Jonah, 270.  On the

other hand, it may be that 4:19 mentions these two nations because of recent acts of aggression towards

Judah with which the targeted readers would have been familiar.  See, Crenshaw, Joel, 201 and Barton, Joel

and Obadiah, 110–111.

23Recent studies in the Twelve suggest that the Twelve’s redactors were not only familiar with

other biblical Hebrew prophetic writings but perhaps responsible for their redaction as well.  For example,

questioning the notion that the redactional activity of each prophetic book was carried out by different

groups of redactors or disciples, Ehud Ben Zvi proposes that “in a wide sociological and historical sense the

same groups developed the prophetic literature [of the Hebrew Bible].”  See, Ehud Ben Zvi, “Twelve

Prophetic Books or ‘The Twelve’,”153–154.  Redditt, in his analysis of the Twelve’s relationship to other

biblical corpora, expresses general agreement with Ben Zvi and points to additional studies that speak to the

plausibility of this proposal.  See, Paul L. Reditt, “The Formation of the Book of the Twelve: A Review of

Research,” in Thematic Threads in the Book of the Twelve (ed. Paul L. Redditt and Aaron Schart;New

York: Walter de Gruyter, 2003), 1–26.  It should be noted that although Reditt and Ben Zvi agree on this

particular question they disagree with regards to how the Book of the Twelve should be read.  Reditt
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readers were familiar with passages such as Isa 10:5–6, Isa 47,24 and Jer 1:13–1925 that

speak clearly of Yahweh’s use of Assyria and Babylon to inflict punishment on Israel and

Judah, respectively.  Because of the targeted readers’ familiarity with these types of

passages, Joel 4’s lack of the type of language that typically expresses Yahweh’s use of a

nation to punish Israel or Judah is a feature of the text whose significance would not have

been lost on the targeted readers.  Joel 4 communicates to the targeted readers that

Yahweh did not “raise up” or use the enemy nations in Joel 4 as Yahweh had used

Assyria and Babylon.

2.3.  Conclusion

In conclusion, Joel 4 disassociates Yahweh from the attacks of the enemy nations

on Judah that it describes.  Joel 4 makes use of grammatical constructions to place

responsibility of the enemy nations’ attacks squarely on those nations and to distance

Yahweh from those events.  Also, presuming the targeted readers’ familiarity with texts

advocates reading the Twelve as a unified literary composition while Ben Zvi is not in favor of such an

approach.

If the redactors of the Twelve had  knowledge of other biblical Hebrew prophetic writings, it is

reasonable to infer that the Twelve’s readers were also familiar with these writings.  Indeed, Redditt suggests

that the community that made up the Twelve’s targeted readers may have been one that valued prophetic

voices.  See Paul L. Redditt, “The Production and Reading of the Book of the Twelve,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 11–33.

Redditt proposes elsewhere that the ending of Malachi (3:22–24) suggests the targeted readers of

the Twelve had familiarity with the events of the Deuteronomistic corpus.  See Paul L. Redditt, “The

Redaction of the Book of the Twelve,” in Forming Prophetic Literature: Essays on Isaiah and the Twelve

in Honor of John D. W. Watts (JSOTSup 235; ed. James W. Watts and Paul R. House; Sheffield: Sheffield

Academic Press, 1996), 245–268.

24The primary message of this passage is to proclaim Yahweh’s intention to destroy Babylon for her

hubris and for having shown no mercy to her Judean captives.  Isa 47:6, however, clearly attributes

Babylon’s attack on Judah to Yahweh, as Yahweh gave Yahweh’s inheritance into the hand of Babylon.  See

Brevard S. Childs, Isaiah (OTL; Louisville: Westminster John Knox, 2001), 366.

25Though the identity of Babylon is only implied in this passage, what is clear is that the passage

conveys that disaster is certain and that it is Yahweh who has caused it.  See John Bright, Jeremiah: A New

Translation and Commentary (AB 21; Garden City: Doubleday, 1965), 6–7.
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that speak of Yahweh using foreign nations to attack Judah, Joel 4 excludes language

that would suggest to the targeted readers that Yahweh prompted the nations mentioned

in Joel 4 to attack Judah.  Although these features in Joel 4 in and of themselves may not

communicate Yahweh’s disassociation from the enemy nations’ actions, read in the

context of Joel 1–3, which depicts Yahweh as the source of all of Judah’s calamities,

these features indeed communicate that Yahweh was not the originator of the calamities

in Joel 4.  Joel 4, then, communicates to the targeted readers that Yahweh is not

responsible for these nations’ attacks on Judah, that these nations acted on their own

initiative, and that these nations are solely responsible for their aggressive actions against

Judah.

3. The Fate of the Nations on the Day of Yahweh in Joel 4

The foregoing analysis highlights Yahweh’s actions in Joel 1–3 and the actions of

enemy nations of Judah in Joel 4.  The analysis demonstrates that in Joel 1–3 only

Yahweh and entities acting under Yahweh’s authority carry out actions against Judah;

some of the actions are punitive while others are restorative.  Regardless of the type of

action, Joel 1–3 emphasize that all actions affecting Judah, even punitive actions, occur

only under Yahweh’s authority.

While Joel 1–3 portrays Yahweh’s direct involvement in all actions affecting

Judah, Joel 4 distances Yahweh from the calamities that befall Judah as a result of

attacks by enemy nations.  Joel 4 communicates that the enemy nations that commit acts

of atrocity against Judah act on their own initiative.  Unlike Yahweh, whose purpose in

sending calamity to Judah is to restore Judah,  the enemy nations’ purpose in attacking
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and oppressing Judah is apparently to humiliate Judah.26  The foregoing analysis makes it

possible to analyze the different components of the day of Yahweh in Joel 4 and

summarize the fate of the nations on that day.

3.1.  The Reason for Yahweh’s Actions Against the Enemy Nations on the Day of Yahweh

If read in isolation from Joel 1–3, statements in Joel 4 conveying the reasons for

Yahweh’s actions against the enemy nations are simply statements of Yahweh retaliating

against enemy nations for acts of atrocity against Judah’s citizenry (4:2; 4:6; 4:19, for

example).  While this portrayal of Yahweh’s actions is not incorrect, it is incomplete. 

The reason the enemy nations will endure the fate they will endure on the day of Yahweh

goes beyond simply that of Yahweh’s retaliation against them for hostile actions against

Judah, though retaliation is an aspect of Yahweh’s actions.

Read in the context of Joel 1–3, Yahweh’s actions against the enemy nations in

Joel 4 will be Yahweh’s appropriate response to the fact that the enemy nations act

outside of Yahweh’s authority when they commit atrocities against Judah.  The reason

for Yahweh’s actions against the enemy nations is that the enemy nations undermine

Yahweh’s authority when they attack Judah without Yahweh’s prompting.  The enemy

nations’ actions stand in contrast to the actions of the entities in Joel 1–3, and entities in

other portions of the HB, that act only under Yahweh’s authority.  Moreover, Joel 4

communicates that since the enemy nations act without Yahweh’s authority, Yahweh’s

perception of the enemy nations’ attacks on Judah is that they are attacks directly against

26That the enemy nations’ intended to humiliate Judah is evident by the way in which the enemy

nations treated their Judean captives: they relegated the fate of the Judeans to a throw of the dice, they

traded young boys for prostitutes, and they sold young girls for wine (4:3).
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Yahweh’s self.27  Therefore, the reason Yahweh would launch hostile attacks on the day

of Yahweh against the enemy nations in Joel 4 is because the enemy nations undermine

Yahweh’s authority and launch attacks against Yahweh when they attack Judah.

3.2.  The Recipients of Yahweh’s Hostility

In Joel 4 Yahweh announces the intention to enter into  judgment with all the

nations.  Although Yahweh will enter into judgment with all the nations it does not

necessarily follow that every nation with whom Yahweh enters into judgment committed

atrocities against Judah.  While some of the nations of the earth will be found guilty of

atrocities against Judah, the use of ytjpvn suggests to the targeted readers that some of

the nations of the earth might be found innocent.28  The summons to the nations in

4:9–17 to engage Yahweh in battle, then, is directed to those nations Yahweh found

27Joel 4 presents Yahweh directly accusing the enemy nations of having attacked Yahweh (4:4).  On

this aspect of Yahweh’s accusation Sweeney writes, “As [Joel 4:5–6] demonstrates, the force of the question

is not so much to devalue these peoples as it is to ask why they take such actions against YHWH’S people,

i.e., what do they have against YHWH?”  Joel 4:4, then, presents that Yahweh perceives attacks against the

Judeans as attacks against Yahweh’s self.

Also, Joel 4 communicates that Yahweh perceived attacks against Judah as attacks against

Yahweh’s self by its presentation of Yahweh accusing the enemy nations of having mistreated and stolen

Yahweh's possessions (4:2, 3, 5).  The preponderance of first person pronominal suffixes with Yahweh as

possessor conveys this notion clearly.  See Crenshaw, who notes that “The plundering of Judean assets is

thus construed as an offense against the deity who owns the land, its inhabitants, and their possessions.”

Crenshaw, Joel, 181.

28In the HB jpv in the nifal first person form, the form that appears in Joel 4:2, often conveys the

notion of litigation.  For example, in 1 Samuel 12:7 the nifal imperfect first common singular of jpv
describes a legal confrontation between the prophet Samuel and the people of Israel.  In Isaiah 43:26 the

nifal imperfect first common plural of jpv describes Yahweh’s challenge to Jacob to engage in a legal

dispute.  In Ezek 17:20 the nifal perfect first common singular of jpv describes Yahweh’s putting Zedekiah

on trial for having committed treason against Yahweh.  These examples illustrate that jpv in the nifal first

person form frequently conveys the idea of two parties engaging in legal proceedings and does not

necessarily imply the execution of a judgment or punishment.  It is plausible, then, that in the context of Joel

4:1–3, ytjpvn indicates that Yahweh’s purpose in gathering the nations in the place of judgment is to

determine the guilt or innocence of each one of “the nations” and not, at least at the outset, to execute

punishment.  See Niehr who states that in the majority of cases the niphal of  jpv is used reciprocally to

convey the notion of two parties engaged in dispute.  H. Niehr, “jpv,” TDOT 15:411–431.
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guilty of atrocities against Judah, while those nations Yahweh found innocent of

wrongdoing are not in danger of being recipients of Yahweh’s hostile actions.

Joel 4 identifies five specific entities as recipients of Yahweh’s hostile activities

on the day of Yahweh: Tyre, Sidon, and Philistia in 4:4, and Egypt, and Edom in 4:19. 

The text makes no effort to identify specifically the occasions of these nations’ hostilities

against Judah.  The reason is that these entities are representative of any nation that acted

outside of Yahweh’s authority and attacked Judah without having been prompted by

Yahweh to do so.29  This fact notwithstanding, that Joel 4 singles out these five specific

entities suggests their involvement in hostile actions against Judah of which the targeted

readers would have been knowledgeable.30  For their unprompted and unsanctioned

29Instead of making this point explicitly, the text guides the targeted readers to arrive at this

conclusion for themselves.  In Joel 4:1–3 Yahweh enters into legal proceedings with all nations to determine

which of them were guilty of committing unsanctioned atrocities against Judah.  The text uses jpv in the

nifal to suggest to the targeted readers the possibility that not all nations would be found guilty of these

actions.  The text intends that the targeted readers read 4:4-8 as an example of the type of proceedings in

which Yahweh engages and the type of punishment Yahweh would execute against guilty nations.  It is

plausible that the text intends for the targeted readers to understand that the inclusion of Tyre, Sidon, and

the regions of Philistia is not meant as an exhaustive list of guilty nations, but rather that these nations are

representative of all nations Yahweh will find guilty.

The way in which Joel 4 guides the targeted readers to arrive at a certain conclusion is a technique

characteristic of well-crafted literary works.  Wolfgang Iser writes, “If the reader were given the whole

story, and there were nothing left for him to do, then his imagination would never enter the field, the result

would be the boredom which inevitably arises when everything is laid out cut and dried before us.  A literary

text must therefore be conceived in such a way that it will engage the reader’s imagination in the task of

working things out for himself, for reading is only a pleasure when it is active and creative.”  See Wolfgang

Iser, The Implied Reader: Patterns of Communication in Prose Fiction from Bunyan to Beckett (Baltimore,

Md.: The Johns Hopkins University Press, 1974), 275.

30According to Wolff, in their hostile actions against Judah, Tyre, Sidon, and Philistia acted in

concert.  Wolff proposes that the hostile actions to which Joel 4:4–8 allude took place during the late Persian

period prior to 343 B.C.E.  See Wolff, Joel and Amos, 77–78.

Crenshaw proposes that Egypt’s crime to which Joel 4:19 refers is a reference to one of the many

invasions Egypt launched against Judah or possibly to the death of Josiah at the hands of Pharaoh Neco. 

With regards to Edom’s aggression, Crenshaw proposes as a possibility the unjust treatment the Judeans

received from the Edomites as the Judeans fled from the Babylonian soldiers in 586 B.C.E.  See Crenshaw,

Joel, 201.  Dykehouse argues that in the sixth-century B.C.E. Edom acted upon a clandestine treaty with

Babylon against Judah in order to deceive Judah.  It is this act of betrayal, argues Dykehouse, that is the

origin of the anti-Edom sentiment that undergirds many biblical texts.  See Jason C. Dykehouse, “An

Historical Reconstruction of Edomite Treaty Betrayal in the Sixth Century B.C.E. Based on Biblical,

Epigraphic, and Archaeological Data” (Ph.D. diss., Baylor University, 2008).
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actions against Judah, they, and any nation that acted similarly, would be recipients of

Yahweh’s hostility on the day of Yahweh.

3.3.  The Nature of Yahweh’s Activities on the Day of Yahweh

Joel 4 leaves no doubt that the nature of Yahweh’s activities against the enemy

nations on the day of Yahweh will be hostile (negative).  For at least three of the entities

Yahweh punishes on the day of Yahweh – Tyre, Sidon, and Philistia – the fate is to

experience punishments similar to the suffering they made Judah’s citizenry endure. 

Verse 8 contains a specific example of this punishment.  In the same way the enemy

nations displaced the Judeans from their homelands Yahweh would displace the enemy

nations from their homelands.

Joel 4:9–17 returns the focus to Yahweh’s activities against all the nations, begun

in Joel 4:1–3, after the focus in 4:4–8 on Yahweh’s activities against Tyre, Sidon, and

Philistia.31  The pronouncement of judgment begun in 4:9 is presumably against those

nations Yahweh found guilty when Yahweh entered into judgment with all nations (4:2;

Tyre, Sidon, and Philistia serve as representative examples of these nations).  Thus, Joel

4:9–17 describe Yahweh’s actions against those nations Yahweh found guilty of acting

outside of Yahweh’s authority and of committing atrocities against Judah.

31Some commentators view 4:4–8 as an interruption to 4:1–3 and 4:9–17 that did not originally

stand where it is now; see, for example, Wolff, Joel and Amos, 77, and Crenshaw, Joel, 185.

Such a view is not necessary, however.  Ahlström suggests that “a prophet can interrupt his

oracular poetic speech and switch to a narrative prompted by some phenomenon or word–a narrative which

would seem an interruption to the logical, western mind, but which comes to the mind of the prophet due to

mere mention or association of a particular word, phenomenon.”  Joel 4:4–8 functions in this capacity,

according to Ahlström, and may therefore be considered an integral part of the writing of Joel.  See

Ahlström, Joel and the Temple Cult of Jerusalem, 135.  See also Kapelrud, who suggests that there is

nothing in 4:4–8 that should cause one to detach it from the other sections.   Arvid S. Kapelrud, Joel Studies

(Uppsala Universities Arsskrift 4.  Uppsala: Lundequistska, 1948), 159.
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Joel 4:9–17’s description of Yahweh’s actions, however, is somewhat general in

nature.  Joel 4:9–17 lacks mention of specific nations and specific forms of judgment

such as 4:4–8 includes.  Nonetheless, from the material in 4:4–8 the targeted reader may

have inferred that on the day of Yahweh Yahweh would also punish each of the guilty

nations in ways that matched their crimes against Yahweh and Judah.  It is reasonable to

suggest, then, that the targeted readers would have read 4:1–3, 9–17 as Yahweh’s

declaration to judge and punish guilty nations, and 4:4–8 as the paradigm for the type of

punishment Yahweh would exercise against each guilty nation.  As modeled in Yahweh’s

judgment of Tyre, Sidon, and Philistia in 4:4–8, Yahweh would punish each guilty nation

in accordance with the crimes it committed against Yahweh and Judah.

According to Joel 4:19, for having poured out the innocent blood of Judeans

Egypt and Edom would become desolate wastelands.  As a continuation of that

pronouncement of judgment,32 4:21 presents a situation similar to that in 4:4–8.  Just as

the punishment against Tyre, Sidon, and Philistia is identical to the crime the three

nations commit against Judah, so is the punishment against Egypt and Edom identical to

the crime they commit against Judah.  Since Egypt and Edom had poured out Judean

blood their punishment is that Yahweh would pour out their blood.33  The nature of

32See the following treatments that propose 4:21 is best read as a continuation of the oracle begun

in 4:19: Ahlström, Joel and the Temple Cult of Jerusalem, 95–96; Nogalski, Redactional Processes, 39–41;

Crenshaw, Joel, 202–205.

33There are differences of opinion regarding the etymology of the two occurrences of  ytyqn and the

referent of the 3mp pronominal suffix of  ~md (their blood) in 4:21.  Some scholars suggest the first and

second occurrences of ytyqn each stem from a different root– ~qn and hqn, respectively.  See, for example,

Sweeney, The Twelve Prophets, 184-85, and Barton, Joel and Obadiah, 109-111.

There appears to be more of an inclination among scholars, however, to identify the same root for

both occurrences of ytyqn, even though there are differences of opinion regarding the root and its meaning. 

Crenshaw, Joel, 202–205, identifies ~qn as the root with the understanding of “avenge.”  Stuart,

Hosea–Jonah, 264–65, 270–71, identifies hqn as the root with the understanding of “unpunished.”  Wolff,
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Yahweh’s activity against each nation, then, is dependent on each nation’s treatment of

Judah.

3.4.  The Agents of Yahweh’s Activities on the Day of Yahweh

In Joel 4:8 Yahweh announces that the agent through which Yahweh would effect

punishment against the guilty nations will be the Judeans.  Concerning Tyre, Sidon and

Philistia, the Judeans would do to them what they had done to the Judeans.34  Nogalski

points out the poetic justice in these actions when he writes,

The reversal of the punishment is even more graphically displayed in 4:7a,8 by
the promise that those Judeans who had been sold into slavery across the sea to
the northwest, would in turn sell the population of the Mediterranean Seaboard as
slaves to the Sabeans, a group traditionally known as controllers of the trade
routes to the southeast.35

In 4:7 Yahweh declares Yahweh will mobilize the Judeans from the lands where they had

been displaced.  Yahweh’s purpose in mobilizing the Judeans is not just to prepare them

for a homecoming.  Instead, as 4:7–8 make clear, Yahweh is preparing the Judeans to be

Joel and Amos, 73, 84, also identifies hqn as the root, but with the understanding of “declare exempt from

punishment.”  Independent of each other, Ahlström and Nogalski also identify hqn as the root.  See G. W.

Ahlström, Joel and the Temple Cult of Jerusalem (VTSup 21; Leiden: Brill, 1971), 95-96, and Nogalski,

Redactional Processes, 39–41.  They understand hqn to communicate the notion “to pour out.”  See also

Warmuth, “hqn,” TDOT, 9:553–563.

Identifying Egypt and Edom as the referent of the 3mp pronominal suffix makes most sense in light

of the context.  See Stuart, Hosea–Jonah, 264–65, 270–71; Ahlström, Joel and the Temple Cult of

Jerusalem, 95–96; Nogalski, Redactional Processes, 39–41.  But see also the discussions by Sweeney, The

Twelve Prophets, 184–85, Barton, Joel and Obadiah, 109–111, and Wolff, Joel and Amos, 84, who propose

the Judeans as the referent of the 3mp pronominal suffix.

Given the context of Yahweh’s punishment of Judah’s enemies, it seems most reasonable to

conclude that the targeted readers would have read 4:21 as Yahweh’s final promise to avenge the wrongs

Egypt and Edom committed against Yahweh’s people by executing thorough and sweeping judgment, that

is, by pouring out their blood.

34Sweeney notes how this verse signals a complete reversal in the fortunes of the Judeans and the 

Phoenicians and Philistines.  Sweeney, The Twelve Prophets, 1:180.

35Nogalski, Redactional Process, 29.
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the agent Yahweh will use to return these three nations’ deeds on their own heads.36 

Hubbard’s comments point out the irony in the reversal of fortunes.  He writes,

The retribution is exact: the Hebrews, who had no love for the sea, were sold to
sea-peoples; the people of Phoenicia and Philistia, seasoned sea-goers, will be
sold to the Sabeans, desert dwellers.  The irony is barbed: the Jews, not the
Philistines or Phoenicians, are now the trading agents.37

According to Wolff, “it is unique within the Old Testament that the suffering

people of God is appointed to inflict, as the instrument of its God, the same sufferings

upon its oppressors that it had experienced herself.”38  This unique occurrence

notwithstanding, it is apparent that Yahweh views the use of the Judeans as agents of

punishment as the appropriate means to enforce justice on the three nations for their

contemptuous actions against Yahweh and Judah.39  In addition to Judah, though less

explicitly stated, it is possible that Yahweh uses a cosmic army to execute punishment on

nations found guilty of committing atrocities against Judah (4:11b).  The unidentified

addressees of 4:13 may be Yahweh’s cosmic army, but may include Judah as well.40

36According to Wolff, ~ry[m in this context means more than arouse or wake up.  He points to Joel

4:9, 12 to demonstrate that here the participle connotes “to set in motion,” “to set to march,” and “to

activate.”  See Wolff, Joel and Amos, 79.

37Hubbard, Joel and Amos, 77.

38Wolff, Joel and Amos, 79.  There are other instances in the HB of Yahweh using Yahweh’s

people as instruments of punishment (Obad 18–21, Mic 4:13, and Zech 9:13, for example).  What is unique

about Yahweh’s use of Judah in Joel 4:4–8 is that the punishment the Judeans will inflict on enemy nations is

identical to the punishment the enemy nations inflicted on Judah.

39Craigie, Twelve Prophets, 1: 115.

40On identifying the addressee(s) of Joel 4:13 as Yahweh’s cosmic army see Barton, Joel and

Obadiah, 103–105, Nogalski, “Redactional Processes,” 30–37, and Dillard, “Joel,” 309.  On identifying the

Judeans as the addressee(s) of Yahweh’s command in Joel 4:13 see Crenshaw, Joel, 191.  Wolff proposes

that 4:13 deliberately omits the addressee of Yahweh’s command in order not to distract from the point that

it is Yahweh’s self who ultimately punishes the enemy nations.  See Wolff, Joel and Amos, 80.
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Yahweh’s self is also an agent of hostile activities against enemy nations.  As

noted in the previous section, Egypt’s and Edom’s punishment is that their land will

become desolate and that the blood of their inhabitants will be spilled.  Joel 4:21

identifies Yahweh as the agent that will bring desolation to these lands and pour out the

blood of their inhabitants.  The situation for Egypt and Edom is somewhat more dire in

that Yahweh’s self will be the agent of their punishment.41

3.5.  The Fate of the Nations on the Day of Yahweh

On the day of Yahweh, Yahweh will enter into judgment with the nations of the

earth.  Nations who act outside of Yahweh’s authority by committing acts of atrocity

against Judah will be found guilty of undermining Yahweh’s authority, as Yahweh’s

perception of these nations’ attacks against Judah is that they are attacks against

Yahweh’s self.  Yahweh’s response to these nations’ attacks will be to inflict upon these

nations a punishment similar to the atrocities they commit against Judah.  The type of

punishment a nation endures, then, is dependent on that nation’s treatment of Judah. 

Yahweh, Yahweh’s army, and Judah will be the agents of punishment against these

nations.  Ultimately, the fate of the nations on the day of Yahweh in Joel 4 is to endure

Yahweh’s punishment for having undermined Yahweh’s authority and having attacked

Judah without Yahweh’s prompting.

41Yahweh’s use of a variety of agents to execute punishment on Judah’s enemies communicates to

the targeted readers that Yahweh employs any means necessary to avenge the wrongs enemy nations commit

against Yahweh’s people.  Brueggemann’s comments, although in the context of the exodus event, give

clarity to this idea: “Israel’s testimony to Yahweh as deliverer enunciates Yahweh’s resolve capacity to

intervene decisively against every oppressive, alienating circumstance and force that precludes a life of well-

being.” See, Walter Bruegemmann, Theology of the Old Testament: Testimony, Dispute, Advocacy

(Minneapolis: Fortress Press, 1997), 174.
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4. Conclusion

This chapter investigated the fate of the nations in Joel 4 by analyzing how Joel 4

communicates to the targeted readers that Yahweh’s attacks on foreign nations on the

day of Yahweh are neither arbitrary nor capricious, but instead are Yahweh’s justified

and appropriate response to “the nations” for their unsanctioned, aggressive actions

against Yahweh and Yahweh’s people.  As the first extended presentation of the day of

Yahweh in the Book of the Twelve, Joel 4 lays the foundation for the targeted readers’

subsequent encounters with the theme of the fate of the nations on the day of Yahweh in

the Book of the Twelve.  From Joel 4 the targeted readers learn that while Yahweh’s

actions on the day of Yahweh serve to avenge injustices committed against Judah,

Yahweh’s actions are primarily about Yahweh punishing those who undermine

Yahweh’s authority.
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CHAPTER FOUR

The Targeted Reader’s Understanding of the Fate of Edom in Obadiah

Introduction

This chapter argues that the fate of Edom in the book of Obadiah is to endure

humiliation and retaliation by Yahweh for having participated in the downfall of Judah. 

The fact that Obadiah is dedicated primarily to Edom’s fate suggests to the targeted

reader that Edom, because of its familial ties to Judah, deserves more punishment than

the other nations that participated in Judah’s demise.  Obadiah clearly and forcefully lays

out a case against Edom.  As this chapter will present, however, previous writings in the

Book of the Twelve inform Obadiah’s presentation of the fate of Edom.  Specifically, the

writings of Joel and Amos play an influential role in shaping the targeted reader’s

understanding of the fate of Edom in the book of Obadiah.

The first section of this chapter discusses the influence of the preceding writings

in the Book of the Twelve on the targeted reader’s understanding of Obadiah.  The next

section discusses Obadiah’s presentation of the fate of Edom and suggests that six

literary parallels between Obadiah and Joel assist the targeted reader in literarily locating

Edom in Joel 4.  The final section discusses Obadiah’s presentation of the day of

Yahweh, which is, in essence, a presentation of the fate of Edom.
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1.  The Influence of Sequentially Previous Writings in the Book of the Twelve on the
Targeted Reader’s Understanding of Obadiah.

In his analysis of the Twelve, Rendtorff states, “We have to imagine that those

responsible for the composition of the Book of the Twelve assumed that the reader would

read the preceding writings and relate them to what he or she read later.”1  As it relates to

this dissertation, and this chapter in particular, Rendtorff’s assertion suggests that

preceding writings in the Book of the Twelve influence the targeted reader’s

understanding of Obadiah.  Based on this assertion, this section discusses the nature of

that influence.  The first mention of Edom in the Book of the Twelve occurs in Joel 4:19

(Eng. 3:19).2  Amos mentions Edom five times (1:6; 1:9; 1:11; 2:1;3 and 9:12).4  With

these references to Edom Joel and Amos influence the targeted reader’s understanding of

Obadiah.  They form a negative predisposition toward Edom before the targeted reader

even encounters Obadiah, the writing that focuses on the Edomites.  These texts create

this negative predisposition by implicating Edom in acts of atrocity against Judah and by

creating the sense that some of the Edomites’ hostilities against Judah will remain

unpunished.

1Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological Unity,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 75-87.

2Hosea contains no references to Edom or the Edomites.

3Amos 2:1, which catalogs an act of atrocity committed against Edom, is the only one of these

references that does not implicate Edom in violence against Judah.

4Of the six nations Yahweh addresses in Amos 1-2 (not including Israel and Judah), only Edom,

Tyre, and Philistia appear multiple times in Hosea–Amos in contexts of accusation or of Yahweh’s

retribution.  Tyre and Philistia each appear twice: once in Joel 4:4-8, where Yahweh issues a collective

accusation against nations that committed crimes against Judah, and once in Amos 1 where Yahweh

announces an accusation against each nation individually for a particular crime it committed against Judah. 

By contrast, Edom appears five times in contexts of accusation or of Yahweh’s retribution.  Amos 1:11-12 is

Yahweh’s direct accusation of Edom’s violence against Judah.  Edom is also portrayed as an accomplice in

Philistia’s and Tyre’s acts of violence against other nations (Amos 1:6-8, Amos 1:9-10, respectively).
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 The first way in which Joel and Amos form a negative predisposition toward

Edom is by implicating Edom in acts of atrocity against Israel/Judah; the implications

occur in three texts in Amos.  The first text, Amos 1:6, identifies Edom as the recipient

of slaves taken captive by the Philistines.  Even though this text does not explicitly

mention Israel/Judah, it is plausible that the slaves the Philistines handed over to the

Edomites were Israelites or Judeans.5  The second text, Amos 1:9, identifies Edom as the

recipient of slaves captured by the Phoenicians.  Like Amos 1:6, Amos 1:9 does not

explicitly mention Israel/Judah as the ones delivered to the Edomites.  As with Amos 1:6,

however, it is plausible that it was the Israelites/Judeans that the Phoenicians delivered to

the Edomites.6  When the Twelve’s targeted reader encountered these portions of Amos,

then, s/he understood the enslaved communities were composed of Israelites/Judeans.7 

5So Wolff, who suggests such a possibility based on the fact that fighting between Philistia and

Israel/Judah continued even after David’s victories over the Philistines.  Hans W. Wolff,  Joel and Amos,

Hermeneia (trans. Waldemar Janzen, S. Dean McBride, Jr., and Charles A. Muenchow; Philadelphia:

Fortress, 1977 ), 157.  Stuart, more so than Wolff, allows for the possibility of identifying the exiled

communities as Israelite/Judean.  See Douglas Stuart, Hosea–Jonah (WBC 31; Waco: Word Books, 1987),

312.

Shalom Paul, although not negating entirely the possibility that citizens from Israel/Judah composed

part of the communities exiled to Edom, proposes that Amos 1:6 omits the names of the exiled communities

in order to emphasize the overall inhumanity of slave trading.  See Shalom Paul, Amos, Hermeneia (ed.

Frank M. Cross; Minneapolis: Fortress, 1991), 56.

6Amos 1:9 speaks of the Phoenicians’ violation of ~yxa tyrb (the covenant of

brothers/brotherhood), a phrase not found elsewhere in the HB.  There is no consensus among scholars

concerning the parties involved in this covenant.  Wolff proposes that the covenant was one between

Israel/Judah and Edom and that it refers to the bond of kinship between the two nations.  See Wolff, Joel

and Amos, 159.  Stuart, on the other hand, suggests the covenant was between the Israelites and the

Phoenicians, who had amicable dealings with each other since the time of David.  See Stuart, Hosea–Jonah,

313.  According to Paul, the textual evidence does not speak decisively one way or the other.  For Paul, this

ambiguity is intentional and serves to highlight the act of inhumanity itself.  See Paul, Amos, 61.  Despite the

difference of opinions regarding the parties of the covenant, what is clear is that each scholar sees the

plausibility of identifying Israel/Judah as the ones the Phoenicians delivered to the Edomites.  See Niehaus,

who states explicitly that the Phoenicians sold the Israelites to the Edomites.  Jeff Niehaus, “Amos,” in The

Minor Prophets: An Exegetical and Expository Commentary (3 vols.; ed. Thomas McComiskey; Grand

Rapids: Baker Book House, 1992), 1:348.

7This assertion is based on the fact that it is likely that the targeted reader of the Book of the

Twelve was knowledgeable of historical events in which Edom committed acts of atrocity, perhaps to

include the actions Amos catalogs in these verses, against Judah.  For further discussion see, James
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The final text, Amos 1:11, accuses the Edomites of merciless and perpetual violence

against Israel/Judah.8  The hostile actions of the Edomites against Israel/Judah which

these three texts describe, then, help to form in the targeted reader a negative

predisposition toward the Edomites.

Joel and Amos also help to form the targeted reader’s negative predisposition

toward Edom by creating a sense that the Edomites might not be punished for all the acts

of hostility they committed against Judah.  In Joel 4:19 [Eng. 3:19] and Amos 1:11-12

Yahweh announces judgment against Edom for specific acts of violence the Edomites

committed against Judah.  There is no pronouncement of judgment against the Edomites,

however, for their having assisted Philistia and Tyre in the deportation and enslavement

of Judean communities (Amos 1:6–7 and Amos 1:9).  To be sure, Amos 1:6–7 and Amos

1:9 focus on the hostilities of Philistia and Tyre against Israel/Judah and Yahweh’s

corresponding response to their hostilities.  Still, it is plausible that upon reading Amos

1:11-12 the targeted reader expected the pronouncement of judgment against the

Edomites to include retribution not only for their direct hostilities against Israel/Judah,

but also for their role in assisting Philistia and Tyre in the subjugation of Judean

communities.9  For that aspect of Edom’s hostilities against Judah to remain unpunished

Crenshaw, Joel (AB 24c; New York: Doubleday, 1995), 201 and John Barton, Joel and Obadiah (OTL;

Louisville: Westminster John Knox, 2001), 110–111.

8Although the text does not explicitly identify Judah, the general consensus among commentators is

that wyxa (his brother) refers to Judah.  See Paul, Amos, 63-67, for example.  Also, the accusation against

Edom in Amos 1:11 is similar to the accusations against Edom in Obadiah.  Both sections speak of Edom’s

violence against his brother (cf. Obadiah 10, 12), and both sections speak of the Edomites’ merciless

slaughter of the Judeans (cf. Obadiah 14).

9In Yahweh’s accusations of nations’ violence against other nations in Amos 1:3-2:3, Edom is the

only entity portrayed as assisting nations in accomplishing acts of violence against other nations; Edom’s

participation is all the more aggravating to the targeted reader since it contributed to Philistia’s and Tyre’s

violence against Judah.  One may infer from these observations that since Edom manifested its hostility
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may have been a matter of disappointment for the targeted reader in that it creates the

impression that the Edomites were not held accountable for all their hostilities against

Judah.10  This apparent lack of punishment, which gives the impression that some of the

Edomites’ hostilities against Judah remain unnoticed by Yahweh, contributes to the

targeted reader’s negative predisposition towards the Edomites.

Preceding writings in the Book of the Twelve influence the understanding of

subsequent writings.  Joel and Amos exert their influence on the targeted reader’s

understanding of Obadiah by creating for her/him a negative predisposition toward the

Edomites.  These writings do so by implicating the Edomites in acts of hostility against

the Judeans and by creating the perception that the Edomites might not be punished for

all those hostilities.  As the targeted reader continues reading the Book of the Twelve,

s/he discovers that the writing of Obadiah confirms her/his negative predisposition

towards the Edomites and that it reveals that Yahweh will indeed hold the Edomites

accountable for their hostilities against Israel/Judah.

2.  Obadiah’s Presentation of the Fate of Edom

Obadiah 1–9 satisfies the targeted reader’s sense that Edom should endure more

punishment than what the writings of Joel and Amos proclaim.  Obadiah 10–14 gives the

reader information concerning Edom’s role in Judah’s demise.  That information guides

toward Judah in multiple ways, the targeted reader would have viewed Edom’s actions as more egregious

than the actions of the other nations and therefore more deserving of punishment.

10Not only did the Edomites help the Philistines and Phoenicians commit atrocities against Judah,

but, as Dykehouse argues, it is plausible that the Edomites acted upon a clandestine treaty with Babylon

against Judah in order to deceive Judah.  See Jason C. Dykehouse, “An Historical Reconstruction of

Edomite Treaty Betrayal in the Sixth Century B.C.E. Based on Biblical, Epigraphic, and Archaeological

Data” (Ph.D. diss., Baylor University, 2008).  See also passages such as Ezekiel 35:5, which seem to support

Dykehouse’s general premise.
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the targeted reader in locating Edom in the hostile activities of “the nations” against

Judah in Joel 4 and confirms to the targeted reader that the negative predisposition s/he

has of Edom is well-founded.11

2.1.  Obadiah 1–9: Edom’s Punishment.

Obadiah 1–9 is a pronouncement of Yahweh’s judgment against the Edomites.  It

corrects the targeted reader’s impression that the Edomites might not be punished for the

atrocities they committed against Israel/Judah.  The apparent lack of punishment against

the Edomites for their involvement in Tyre’s and Philistia’s hostile actions against Judah

creates this impression.  The targeted reader also discovers that the manner in which

Yahweh will punish the Edomites is similar in nature to the atrocities the Edomites

committed against the Judeans.

Although thorough in its description of the judgment that awaits the Edomites,

Obadiah 1–9 does not explicitly mention the reason for Yahweh’s punishment of the

Edomites.  If the targeted reader were to read Obadiah in isolation from the writings that

precede it, then, indeed, s/he would note that the pronouncement in Obadiah 1–9 lacks an

explicit reason for Yahweh’s judgment of Edom.  Presumably having read Joel and

Amos, however, the targeted reader knows the reason for Yahweh’s punishment of the

Edomites even though Obadiah 1–9 lacks an explicit statement to that effect.  The

targeted reader knows that Yahweh punishes the Edomites because they participated in

the enslavement of Judeans (cf. Amos 1:6, 1:9), and because they burdened Judah with

merciless and perpetual acts of violence (cf. Amos 1:11).  In Obadiah 1–9, then, the

11These activities include looting Yahweh’s Temple and contributing to the subjugation of

Yahweh’s people to slavery (Joel 4:4-7 [Eng. 3:4-7]).
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targeted reader finds satisfaction for the sense that s/he feels that the Edomites deserve

more judgment for the atrocities they committed against the Judeans than what Joel and

Amos pronounce.

Obadiah 2–5 describes the thorough and humiliating punishment Yahweh will

make Edom endure.12  Upon reading Obadiah 6–7, the targeted reader discovers that the

punishment Yahweh would effect against the Edomites would be similar to the atrocities

the Edomites made the Judeans endure.  In particular, just as the Edomites violated their

covenantal agreement with the Judeans (see the discussion above of Amos 1:6, 1:9, and

1:11), entities with whom the Edomites had covenantal agreements would violate those

agreements and attack the Edomites.13  The nature of this punishment echoes the

punishment Joel 4:7 (Eng. 3:7) pronounces against Tyre, Sidon, and Philistia:

~kvarb ~klmg ytbvhw (I will return your deed upon your head), and foreshadows the

punishment Obadiah 15 pronounces against Edom and “the nations”: hf[y tyf[ rvak

$varb bwvy $lmg $l (Just as you did, it will be done to you; your deed will return

upon your head).  The targeted reader understands, then, that the underlying message

12This punishment is fitting for the Edomites who, according to Obad 2–4, may have been

particularly prideful.  See Barton, Joel and Obadiah, 136-138.

13Obadiah 7 contains a number of text-critical and exegetical ambiguities, a detailed analysis of

which goes beyond the scope of this study.  Despite these ambiguities, the general consensus among

commentators is that the text communicates that the Edomites would be deceived by their allies and betrayed

by those with whom the Edomites had covenantal agreements; P. Raabe identifies the Babylonians as the

Edomites’ betrayers.  Paul R. Raabe, Obadiah (AB 24d; New York: Doubleday, 1995), 148-160.  See also,

Jeff Niehaus, “Obadiah,” in The Minor Prophets: An Exegetical and Expository Commentary (3 vols.; ed.

Thomas McComiskey; Grand Rapids: Baker Book House, 1992), 2:521.

In his analysis of these ambiguities, Nogalski proposes a solution that makes conceptual,

syntactical, and contextual sense and that does not require emending the MT.  Nogalski concludes that Obad

7 reflects the condemnation of a political alliance which Edom had entered and which was now

disintegrating.  See James D. Nogalski, “Obadiah 7: Textual Corruption or Politically Charged Metaphor,”

ZAW 110 (1993): 67-71.
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Obadiah 6–7 conveys is that Yahweh will inflict on the Edomites a punishment that

parallels the atrocities the Edomites committed against Israel/Judah.

After reading Obadiah 1–9 the targeted reader understands the following aspects

of the fate of the Edomites.  First, there is an understanding of the reason Yahweh will

punish the Edomites even though Obadiah 1–9 does not explicitly cite a reason.  Second,

it is clear that the Edomites will endure a punishment similar to the atrocities they

committed against the Judeans.  This section of Obadiah, then, resolves for the targeted

reader the impression that Joel and Amos create that Yahweh’s punishment of the

Edomites is somehow incomplete or insufficient.

2.2.  Edom’s Relationship to “The Nations”: Six Literary Parallels Between Obadiah
and Joel

This section identifies and discusses the interpretive significance of six literary

parallels between Joel and Obadiah and suggests that these parallels contribute to

Obadiah’s presentation of the fate of Edom.  In the order in which they appear in the

writing of Obadiah the parallels are as follows.  First is Yahweh’s proclamation of war

sent out to the nations (Obad 1b; Joel 4:9 [Eng. 3:9]).  In Obadiah Yahweh’s

proclamation is for the nations to make war against Edom; in Joel Yahweh’s

proclamation is for the nations to prepare for war against Yahweh.  The parallel exists in

that both passages contain Yahweh’s commission to a herald to announce the

proclamation of war among the nations.  The second parallel is the description of the

utter devastation Edom will experience.  In Obad 2–6 Yahweh declares that Edom would

be brought down from its lofty heights and that its possessions would be completely
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plundered.  In Joel 4:19 (Eng. 3:19) Yahweh declares that Edom would become a

desolate wilderness.

The third parallel is the reason for Yahweh’s punishment of Edom.14  In both Joel

and Obadiah Yahweh declares the Edomites worthy of punishment because of their

violence (smx) against God’s people.  In Obadiah Yahweh accuses Edom of violence

“against your brother Jacob” (Obad 10), and in Joel Yahweh accuses Edom of violence

against “the people of Israel” (Joel 4:19).  The fourth parallel is the description of the

looting of Jerusalem by foreign nations in Joel and by the Edomites in Obadiah.  Obad 11

describes how the Edomites acted complacently as strangers entered Jerusalem to loot

the city, while Obad 13 describes how the Edomites themselves looted Jerusalem’s

treasures.  Joel 4:5 (Eng. 3:5) parallels Obad 11 and 13 in that it describes a similar

situation of looting – the looting of Yahweh’s temple by the people of Tyre, Sidon, and

Philistia.

The fifth parallel is descriptions of the contempt the foreign nations in Joel and

the Edomites in Obadiah express toward Judah.  In Obad 11 foreigners cast lots for

Jerusalem.  In Joel 4:3 (Eng. 3:3), “the nations” cast lots for the people of God.  In Obad

14 the Edomites delivered Judean fugitives into the hands of their pursuers.  In Joel 4:6

the people of Tyre, Sidon, and Philistia sold the people of Judah into slavery.  Finally, the

sixth parallel concerns the reversal of fortunes Yahweh will effect against the nations

that harmed Judah.  In Obadiah 15, Yahweh announces to the Edomites, “Your deed

14Literary parallels 3–5 concern acts of violence and contempt committed against Judah.
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(lmg) will return (bwv) upon your head (var).”  In Joel 4:4, Yahweh announces to Tyre,

Sidon, and Philistia, “I will turn (bwv) your deed (lmg) upon your head (var).”

It is difficult to determine if these parallels are the product of intentional

redactional activity.  To attempt to make that determination, however, is not in keeping

with the methodological procedure of this dissertation, which emphasizes the reader’s

response to such textual phenomena instead of what the text might reveal about the

author/redactor’s intentions.  The reading strategy this dissertation adopts leads the

reader to view these six parallels as instances in which the reader must engage her/his

imagination in order to fill in gaps of information in the text.15  In the process of filling in

textual gaps, a reader makes implicit connections and draws inferences which may or

may not have been intended by the author/redactor, but which are valid nonetheless since

the reader is an active participant in the creation of a text’s meaning.16

Two assumptions accompany the discussion of these six parallels.  First, if a

contemporary reader of the Book of the Twelve is able to identify the literary parallels

between Joel and Obadiah, then it is plausible that the targeted reader of the Book of the

Twelve also possessed the literary acumen necessary to recognize the literary parallels. 

At the very least, it is likely that the final redactors of the Book of the Twelve expected

15As was discussed in this dissertation’s chapter on methodology, according to Wolfgang Iser, gaps

in a text allow readers to use their imagination to picture what is not there and to draw conclusions from the

text that the author may or may not have intended.  Iser writes, “the written part of the text gives us the

knowledge, but it is the unwritten part that gives us the opportunity to picture things; indeed without the

elements of indeterminacy, the gaps in the text, we should not be able to use our imagination.”  Wolfgang

Iser, The Implied Reader: Patterns of Communication in Prose Fiction from Bunyan to Beckett (Baltimore,

Md.: The Johns Hopkins University Press, 1974), 282–283.

16Terry Eagleton, Literary Theory: An Introduction (2d ed.; Minneapolis: The University Of

Minnesota Press, 1996), 66.  Summarizing this type of reading strategy, Eagleton suggests that a text is

nothing more than a series of invitations to the reader to construct meaning out of language.  See also the

discussion on Iser’s and Eco’s concept of the reader’s role in creating textual meaning in this dissertation’s

chapter on methodology.
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as much of the targeted reader.17  Second, the importance of these parallels lies in the

contribution they make to the unfolding message of the Book of the Twelve as a coherent

and unified literary unit.18  For the purposes of this study, their contribution to the

targeted reader’s understanding of Obadiah’s presentation of the fate of Edom is

particularly important.  Based on these two assumptions this reader suggests that the

targeted reader would have been able to identify these parallels and would have derived

interpretive significance from them.  What remains, then, is to discuss the interpretive

significance of these parallels.

2.2.1.  The Interpretive Significance of the Parallels.  The six parallels occur

between Obadiah and Joel 4, the section in Joel that describes the fate of “the nations” on

the day of Yahweh.19  Parallels 3, 4, and 5 describe “the nations’” actions against Judah:

3) Edom’s violence against Judah; 4) “the nations’” looting of Jerusalem; and 5) “the

nations’” contempt for Judah.  Parallels 1, 2, and 6 describe Yahweh’s actions on the day

of Yahweh: 1) Yahweh’s proclamation of war; 2) Yahweh’s utter devastation of Edom;

and 6) the reversal of fortunes Yahweh effects on “the nations.” If the targeted reader

17See Rendtorff, who writes, “We have to imagine that those responsible for the composition of the

Book of the Twelve assumed that the reader would read the preceding writings and relate them to what he

or she read later.”  Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological Unity,” in

Reading and Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta:

Society of Biblical Literature, 2000), 75-87.

18These comments spring from Schultz’s study on the differences between diachronic and

synchronic analyses of biblical intertextuality.  In his study Schultz notes two primary foci of synchronic

analyses of biblical intertextuality.  First, synchronic analysis looks at a text as a part of a literary work, as a

“functional whole.”  Second, synchronic analysis focuses on a text’s effect on the reader.  Richard L.

Schultz, The Search for Quotation: Verbal Parallels in the Prophets (JSOTSup 180; Sheffield: Sheffield

Academic Press, 1999), 232–233.

19Although each major structural unit of Joel addresses the day of Yahweh – the locust plague in

Joel 1, Yahweh’s assault of Judah in Joel 2, and the pouring out of Yahweh’s spirit in Joel 3 – only Joel 4

specifically addresses the fate of “the nations” on the day of Yahweh.
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were to view each parallel individually, s/he may notice nothing more than similar

phraseology between the two writings.  When the targeted reader views the parallels

collectively, however, s/he notices that the parallels highlight unsanctioned actions

against Judah by “the nations” in Joel and by the Edomites in Obadiah, and Yahweh’s

subsequent retribution against “the nations” and the Edomites for those unsanctioned

actions.20

The interpretive significance of the parallels is that they demonstrate that the

actions of the Edomites as described in Obadiah and the actions of “the nations” as

described in Joel 4 are similar enough to suggest that the Edomites participated in the

atrocities Yahweh in Joel 4 accuses “the nations” of having committed against Judah. 

When the targeted reader encounters material in Obadiah that parallels material s/he

already read in Joel, s/he remembers the actions of “the nations” in Joel 4.  The parallels

between these two writings, then, guide the targeted reader in locating Edom literarily in

Joel 4.  What lends to the plausibility of this suggestion is a phrase in Obadiah 11 which,

when considered alongside the six parallels, explicitly links Edom to the actions of “the

nations” in Joel 4.  In chastising Edom for having stood aside while strangers carried off

Judah’s wealth and cast lots for Jerusalem, Yahweh declares: ~hm dxak hta-~g (you

were just like one of them).

Yahweh proceeds to describe Edom’s direct involvement in the downfall of

Judah.  What the targeted reader infers from the text is that the Edomites participated in

20The parallels also inform the targeted reader that the macrostructures of the two literary units are

similar.  In both cases the accusation and punishment of specific nations lead to the accusation and

punishment of “the nations.”  In Joel 4, prior to announcing the fate of “the nations” on the day of Yahweh

(vv. 9-21), Yahweh judges Tyre, Sidon, and Philistia and declares their fates (vv. 4-8).  In Obadiah, prior to

announcing the fate of “the nations” on the day of Yawheh (vv. 15-21), Yahweh judges Edom and

pronounces its fate (vv. 1-14).
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the atrocities against Judah as described in Joel 4; with this understanding, the targeted

reader understands that the Edomites, just like “the nations” of Joel 4, acted outside of

Yahweh’s authority.  Furthermore, s/he understands that as participants in the atrocities

of Joel 4, the Edomites will also be recipients of Yahweh’s actions against “the nations”

as described in Joel 4.  The targeted reader arrives at this understanding when s/he infers

from the parallels between Obadiah and Joel 4 that the Edomites participated in the

atrocities Joel 4 describes.  Thus, the targeted reader infers from the parallels that Edom

participated in the atrocities “the nations” committed against the Judeans and concludes

that the Edomites, like “the nations,” will be punished for their actions.

Upon reading Obadiah and the litany of atrocities the Edomites committed

against the Judeans (Obadiah 10–14), which the targeted reader reads as expansions of

the Edomites’ atrocities in Amos 1:6, 9, and 11, the targeted reader discovers s/he is

justified in her/his negative perception of Edom and is satisfied with Obadiah’s

description of the thorough judgment Yahweh will exact against the Edomites, which the

targeted reader reads as an expansion of the pronouncements of judgments in Joel 4:19,

Amos 1:12, and 9:12.

2.3.  Conclusion

References to Edom in Joel and Amos influence the targeted reader’s

understanding of Obadiah.  Articulating the influence these references have on the

targeted reader’s understanding of Obadiah and analyzing six literary parallels between

Obadiah and Joel demonstrate that reading the writings of the Twelve in light of one

another yields fruitful exegetical results.  The process of articulating the interpretive

significance of these parallels is an example of how readers can engage their
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imaginations to fill in textual gaps by making implicit connections and drawing

inferences from the text that may not have necessarily been intended by the

author/redactor.   In this particular case, the analysis demonstrates how an intertextual

reading of Joel, Amos, and Obadiah gives the targeted reader a broader understanding of

Edom’s role in Judah’s demise and of Edom’s fate on the day of Yahweh.

3. The Day of Yahweh in Obadiah

The elements that compose a day of Yahweh text are scattered throughout the

writing of Obadiah.  As such, and considering the brevity of Obadiah, it is appropriate to

consider the entirety of the writing of Obadiah as a day of Yahweh text.  This section

discusses how the writing of Obadiah incorporates the elements of a day of Yahweh text.

Two syntactical elements in the writing of Obadiah include the word ~wy in

reference to the day of Yahweh: awhh ~wyb (in that day) in Obadiah 8,  and hwhy-~wy (the

day of Yahweh) in Obadiah 15.  Obadiah 8 is a pronouncement of judgment against

Edom specifically, while Obadiah 15 announces that the day of Yahweh is near against

all “the nations.”  Although Obadiah 15 mentions the day of Yahweh is near against all

“the nations,” the primary recipient of Yahweh’s negative intervention even in this text is

Edom.  With its pronouncements of the day of Yahweh against Edom, Obadiah makes

explicit what Joel and Amos suggest to the targeted reader and what the six parallels

between Obadiah and Joel 4 imply: Edom was one of the nations among “the nations”

that would be a recipient of Yahweh’s negative intervention on the day of Yahweh for its

unjust treatment of Judah.  This pronouncement of Edom’s judgment is the focus of the

writing of Obadiah.
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3.1.  The Reason for Yahweh’s Actions Against the Edomites on the Day of Yahweh

Three literary elements present the targeted reader with information for

constructing the reason for Yahweh’s actions against the Edomites on the day of

Yahweh.  The first element is information Amos presents that influences the targeted

reader’s understanding of Obadiah.  Amos informs the targeted reader that the Edomites

participated in Philistine and Phoenician slave trade of Judeans (Amos 1:6, 1:9,

respectively), and that the Edomites mercilessly and perpetually pursued violence against

the Judeans (Amos 1:11).  The second element is the six parallels between Obadiah and

Joel 4 from which the targeted reader infers that the Edomites participated in the

atrocities “the nations” in Joel 4 – the Phoenicians and Philistines in particular –

committed against Judah.

The third element is the litany of accusations against Edom in Obadiah 10–14. 

While the texts referred to in the first two elements implicate Edom in the same actions

“the nations” committed against Judah, Obadiah 10–14 discuss actions specific to Edom. 

In the litany of Obadiah 10–14 the Edomites are accused of standing aside complacently

while foreigners invaded and looted Jerusalem (11),21 of gloating over Jerusalem’s

21See the discussion in Raabe, who translates wlyx ~yrz twbv as “took captive his power,”

although it is typically translated, “strangers carried off/captured his wealth.”  Raabe suggests that the

meanings of lyx include “power, wealth, strength, army, company (of people),” and that interpreters must

rely on context to determine the meaning of any occurrence of lyx.  In the case of Obadiah 11, Raabe

suggests the use of lyx is vague and the context of Obadiah could support any of its meanings.  For Raabe,

“power” presents the most viable solution since it can refer to any one of the meanings of lyx. Raabe,

Obadiah, 173-174.
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destruction (12, 13a),22 of directly participating in the looting of Jerusalem (13b),23 and of

mistreating fleeing Judeans (14).24

These three literary elements give the targeted reader information for constructing

the two primary reasons for Yahweh’s actions against the Edomites on the day of

Yahweh.  First, like “the nations” in Joel 4, indeed as part of “the nations,” the Edomites

acted without Yahweh’s prompting when they behaved aggressively towards Judah.  As

with “the nations,” then, Yahweh’s actions against the Edomites would be Yahweh’s

appropriate response to the fact that the Edomites undermined Yahweh’s authority when

they committed acts of atrocity against Judah.

Second, the targeted reader understands that because of familial bonds the

Edomites should not have acted hostilely towards the Judeans.  The targeted reader

constructs this understanding from the fact that in the litany of Obadiah 10–14 the eight

negative commands warning the Edomites not to engage in certain atrocities appear in

contextual proximity to the two times the writing of Obadiah refers to Judah as Edom’s

22In both verses the word translated “gloat” is har, “to see.”  See Emerton who explains why

“gloat” is an appropriate understanding of har.  John A. Emerton, “Looking on One’s Enemies,” VT 51

(2001): 186-196.

23Clark and Mundhenk note a progression in the Edomites’ hostile actions toward Judah in the three

causes of verse 13.  They write, “First, they entered the city following the Babylonian armies.  Then they

began to gloat over the suffering of the people of Jerusalem.  Before long they even joined the invaders to

seize the city’s riches or plunder.”  David J. Clark and Norm Mundhenk, A Translator’s Handbook on the

Books of Obadiah and Micah (New York: United Bible Societies, 1982), 23.

24According to Renkema, it is clear from Obadiah 14AB “that the Edomites must have positioned

themselves where refugee Judeans sought escape. . . . The text of Ob 14, therefore, must refer to the

Edomites who kept a keen eye on the escape routes from Judah and where they awaited passing refugees.” 

Renkema suggests that the function of Obadiah 14C is to inform the reader “that certain important and

valuable individuals were selected to be handed over.” Johan Renkema, Obadiah (trans. B. Doyle; Leuven,

Belgium: Peeters, 2003), 182-183.
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brother;25 Amos 1:11 also locates the term “brother” in contextual proximity to atrocities

the Edomites committed against the Judeans.  These occurrences of “family term +

description of atrocity” guide the targeted reader in understanding that Yahweh will

punish the Edomites because they had neglected, indeed, violated, familial obligations. 

Obadiah 10 aptly summarizes this concept, “Because of the violence (done to) your

brother Jacob, shame will cover you and you will be cut off eternally.”  The targeted

reader understands that if hostility of “the nations’” towards Judah was improper, the

Edomites exacerbated the impropriety of their hostility since it was directed against their

brother.  

3.2.  The Recipients of Yahweh’s Hostility

Two specific verses in Obadiah identify Edom as the recipient of Yahweh’s

hostility on the day of Yahweh.  The first verse is Obadiah 8, which reads, “Will it not

happen on that day, utterance of Yahweh, that I will destroy the wise ones from Edom

and understanding from the mountain of Esau?”  The second verse is Obadiah 15,26

25The particle of negation la and an imperfect verb compose the eight negative commands in this

section.  Scholars disagree on how to translate the eight negative commands.  Some, Clark and Mundhenk,

for example, suggest that since the negative commands refer to past actions it is best to translate them from

the perspective of someone who is looking back on the events, “You should not have . . .”.  Clark and

Mundhenk, A Translator’s Handbook on the Books of Obadiah and Micah, 22.

Others, Raabe, for example, note that the grammatical form of the clauses is not that of the past

subjunctive and therefore it is inaccurate to translate the clauses as such.  Instead, since the grammatical

form of the clauses is the standard way Hebrew expresses a negative command, the translation should be,

“Do not do . . .  .”  This translation results in an apparent contradiction in that the commands are to abstain

from actions that have already taken place.  Raabe resolves this contradiction by suggesting that “The most

natural explanation is that the prophet imaginatively locates himself back to the time of Judah’s fall, or he

projects the past catastrophe into the present.”  Raabe, Obadiah, 177.

26Some scholars opt to transpose the two halves of Obadiah 15.  The reasons for this transposition

are both contextual and grammatical.  Contextually, Obadiah 15b serves as an appropriate conclusion to the

litany of Obadiah 10–14.  Obadiah 15a, on the other hand, serves as an appropriate introduction to the

universal judgment that Obadiah16–21 describe Yahweh will effect upon “the nations.”  Grammatically, like

Obadiah 10–14, Obadiah 15b refers to Edom with a series of second person masculine singular verbs and

pronouns and therefore seems to belong to that section instead.  Obadiah 15a, with its inclusion of all “the

7979



which reads, “For the day of Yahweh is near against all the nations.  Just as you (2ms)

did, it will be done to you (2ms).  Your (2ms) action will return on your (2ms) own

head.”

Although Obadiah 15 identifies Edom as the primary recipient of Yahweh’s

hostility, it also identifies “the nations” as recipients of Yahweh’s hostility; the day of

Yahweh is near against all “the nations.”  Obadiah 16 reads, “For just as you (2mp)27

drank on my holy mountain, all the nations will drink continually,28 and they will drink,

and they will gulp, and they will become as if they had never been.”  In Obadiah’s

presentation of the day of Yahweh, then, both Edom and “the nations” are recipients of

Yahweh’s hostility.

nations” fits better with Obadiah 16, which describes the punishment “the nations” would have to endure. 

The critical apparatus of the Masoretic Text includes no manuscript evidence that supports the transposition. 

For extended discussion of this issue, see Leslie C. Allen, The Books of Joel, Obadiah, Jonah and Micah

(NICOT; Grand Rapids: Eerdmans, 1976), 133-136, 159, Nogalski, Redactional Processes, 79-80, and

Peter R. Ackroyd, “Obadiah, Book of,” ABD 5:2-4.

27~tytv “you drank” in Obadiah 16 is the only occurrence of a second masculine plural verb in the

writing of Obadiah.  Consistently in the writing of Obadiah the actions of the Edomites are rendered by

second masculine singular verbs.  For the most part, actions of “the nations” are rendered by third masculine

plural verbs.  It is plausible that upon encountering the only occurrence of a second masculine plural verb in

the writing of Obadiah, the targeted reader would have understood that the Judeans are the ones who drank

on Yahweh’s holy mountain.  Although for different reasons, most commentators agree with the assessment

that the Judeans are the subject of ~tytv and that they drank from the cup of Yahweh’s wrath.  See, for

example, Clark and Mundhenk, A Translator’s Handbook, 27, and Raabe, Obadiah, 202-204.  For an

opposing view see, Renkema, Obadiah, 189-195.

Unique is Sweeney’s suggestion that the drinking in the first clause of Obadiah 16 does not refer to

the Judeans drinking of Yahweh’s wrath, but instead refers to the celebratory drinking that took place during

a covenantal ceremony between Judah and Edom.  See, Marvin Sweeney, The Twelve Prophets, (2 vols.;

Berit Olam; Collegeville, Minn.: Liturgical Press, 2000), 1:294-295.

28The critical apparatus of the Masoretic Text indicates there are many manuscripts that read bybs
(surrounding) instead of dymt (continually).  Although bybs would not change the meaning of the text

dramatically, this study opts for the reading as presented in the Masoretic Text.
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3.3.  The Nature of Yahweh’s Activities on the Day of Yahweh

There can be little doubt that the writing of Obadiah presents the nature of

Yahweh’s activities on the day of Yahweh as hostile (negative).  Obadiah 8 uses militant

terms to express the negative nature of Yahweh’s actions against Edom, “Will it not

happen on that day, utterance of Yahweh, that I will destroy (dba) the wise ones from

Edom and understanding from the mountain of Esau?”29  Obadiah 15 pronounces that

Yahweh will punish the Edomites by returning on their heads the deeds they inflicted

upon the Judeans.  Since Obadiah 10–14 clearly states that Edom’s actions against the

Judeans were hostile, it stands to reason that Obadiah 15 means to convey that on the day

of Yahweh, Yahweh’s actions against the Edomites would also be hostile.

Obadiah 16 pronounces that “the nations,” Edom included, would drink until they

no longer existed.  The thrust of this pronouncement is that “the nations” would drink

from Yahweh’s cup of wrath.30  Finally, Obadiah 18 continues the use of militant

language to describe the tragic end of the Edomites.  The Edomites would be burned

(qld), consumed (lka), and ultimately left without survivors (dyrf hyhy-al

wf[ tybl).

29Stuart suggests that Yahweh’s destroying the wise ones from Edom has long-term implications

for the Edomites.  He writes, “Essentially without leadership, the people will be helpless.”  Stuart, Hosea-

Jonah, 418.

30Obadiah 16a suggests that the Judeans themselves had drunk from Yahweh’s cup of wrath.  Allen

notes that in contrast to Judah’s drinking from Yahweh’s cup, an experience which was temporary, “the

nations” would drink Yahweh’s wrath with greater severity and longer duration until they suffered a fate of

total destruction.  See, Allen, The Books of Joel, Obadiah, Jonah and Micah, 163.  For an opposing opinion

that views the reference to “the nations” drinking as an allusion to a time of carousing and celebration, see

Julius A. Bewer, William H. Ward, and John M. P. Smith, A Critical Commentary on Micah, Zephaniah,

Nahum, Habakkuk, Obadiah and Joel (ICC; Edinburgh: T & T Clark, 1974), 42-43.  For an extended

discussion of the cup of wrath metaphor in the Hebrew Bible, including its meaning, features, texts in which

the metaphor appears, and the origin of the concept, see Raabe, Obadiah, 206-242.
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3.4.  The Agents of Yahweh’s Activities on the Day of Yahweh

In the writing of Obadiah there are three agents of Yahweh’s activities on the day

of Yahweh.  First, Yahweh’s self is an agent.  Obadiah 2, 4, and 8 each contain

statements of Yahweh’s intention to execute punishment against the Edomites: “See!  I

have made you small among the nations” (Obadiah 2); “From (among the stars) I will

bring you down.  Utterance of Yahweh” (Obadiah 4); “Will it not happen on that day,

utterance of Yahweh, that I will destroy the wise ones from Edom and understanding

from the mountain of Esau? (Obadiah 8).

“The nations” are also agents of Yahweh’s activities on the day of Yahweh. 

Specifically, Yahweh conscripts “the nations” to do battle against Edom: “We have heard

a report from Yahweh, and a messenger has been sent among the nations: “Arise!  And

let us arise against (Edom) for battle!” (Obadiah 1).  Among “the nations” were nations

that at one time were Edom’s allies but that would now serve as Yahweh’s agents

(Obadiah 7).  Finally, Israel/Judah also serve as agents of Yahweh’s activity (Obadiah

18).

Yahweh’s use of these three agents is a commentary on Yahweh’s sovereignty. 

First, in the three pronouncements that identify Yahweh’s self as an agent of activity the

result of Yahweh’s actions is the humiliation of the Edomites: v. 2 – “make [Edom]

small;” v. 4 – “bring [Edom] down;” and v. 8 “destroy the wise ones . . . and

understanding.”  Presumably, these acts of humiliating Edom are tied to the commentary

on Edom’s pride in Obadiah 3.  This commentary and Yahweh’s ensuing punishment of

the Edomites for their pride precedes the pronouncements that indicate that Yahweh will

punish the Edomites for the atrocities they committed against Judah.  The significance of
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this observation is that it communicates to the targeted reader that it is within Yahweh’s

sovereign right to judge a people for their hubris and not only because they attacked

Yahweh’s people.31

Second, Yahweh’s call to “the nations” to rise up against Edom for battle in

Obadiah 1 communicates Yahweh’s sovereignty over all nations.  Joel 4 identified only

Yahweh’s self and the Judeans as agents of Yahweh’s retributive actions against “the

nations.”  In Obadiah 1 Yahweh identifies “the nations,” possibly the same group

identified in Joel 4, not as recipients of Yahweh’s hostile activities but as agents of

Yahweh in executing retribution against Edom.  Obadiah 1, then, communicates

Yahweh’s sovereignty by demonstrating that Yahweh can use whichever agent Yahweh

chooses to execute judgment.32

Finally, Yahweh’s use of Israel/Judah as agents of Yahweh’s activity speaks to

Yahweh’s sovereign ability to fulfill Yahweh’s plan for Israel/Judah.  According to the

biblical narrative, Yahweh pronounced that since his birth Esau was destined to serve

Jacob, and Esau’s descendants were destined to serve Jacob’s descendants (Genesis

25:23).  For the Edomites to dominate the Judeans, as the description of their actions in

Joel and Obadiah suggest was the situation, did not accord with Yahweh’s

pronouncement.  Yahweh rectifies this situation, and demonstrates Yahweh’s sovereignty

in the process, by using Israel/Judah as agents of punishment against the Edomites.33

31Barton writes, “These verses [3–4] develop a theme dear to the hearts of many of the prophets,

that of human hubris – the pride in one’s own status that presents a challenge to the sole supremacy of God. 

Barton, Joel and Obadiah, 136.

32See comments on Obad 1 by Jeff Niehaus, “Obadiah,” in The Minor Prophets: An Exegetical and

Expository Commentary, 2:514.

33See Leslie C. Allen, The Books of Joel, Obadiah, Jonah and Micah, 166.
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4.  Conclusion

The fact that the writing of Obadiah is dedicated entirely to Edom’s fate suggests

to the targeted reader that the Edomites, perhaps because of their familial ties to Judah,

are deserving of more punishment than the other nations that participated in Judah’s

demise.  Obadiah clearly and forcefully lays out a case against Edom.  The role Joel and

Amos play in influencing the targeted reader’s perception of Edom, coupled with

parallels between Obadiah and Joel 4, make the case against Edom all the more clear and

forceful.  The convergence of the presentation of Edom in Joel, Amos, and Obadiah

communicates to the targeted reader that Yahweh’s punishment against Edom is not for a

petty or insignificant act of maleficence Edom committed against Judah.  Instead,

Yahweh’s punishment against Edom will be Yahweh’s appropriate response to Edom’s

unsanctioned, unprompted, and devious actions against Judah.  The fact that the Book of

the Twelve devotes an entire writing to the pronouncement of Edom’s destruction

communicates to the targeted reader that with regards to the judgment that awaits the

nations that committed acts of atrocity against the Judeans, Edom holds a high place.

The writing of Obadiah stands as the second extended presentation of the theme

of the fate of “the nations” in the Book of the Twelve.  It reinforces the concept Joel 4

introduced that Yahweh’s attacks on foreign nations on the day of Yahweh are neither

arbitrary nor capricious, but instead are Yahweh’s justified and appropriate response to

any nation that engages in unsanctioned, aggressive actions against Yahweh’s people. 

While the writing of Obadiah reinforces a concept Joel 4 introduces, it also makes

distinct contributions to the unfolding theme of the fate of “the nations” on the day of

Yahweh in the Book of the Twelve.  First, the writing of Obadiah communicates to the

8484



targeted reader that Yahweh expected the Edomites to have known better than to

participate in unsanctioned, aggressive actions against their kin, Israel/Judah.  Because

Edom presumably knew better than to participate in such activities but did so anyway,

the Book of the Twelve emphasizes Yahweh’s punishment of Edom by devoting an

entire writing to its description.  Second, and perhaps in paradoxical tension with the first

reason, if the targeted reader harbors any notion that perhaps Yahweh should extend

mercy to Edom because it is the only nation that shares Israel/Judah’s ancestry, the

writing of Obadiah effectually obliterates that notion.  Thus, from the presentation in the

writing of Obadiah the targeted reader comes to expect that Yahweh will execute

punishment against any nation that engages in unsanctioned, unprompted aggressive

actions against Yahweh’s people.
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CHAPTER FIVE

The Fate of Assyria and Babylonia

Introduction

This chapter explores how the targeted reader may have understood the fact that

the Book of the Twelve does not include the Assyrians and the Babylonians as recipients

of Yahweh’s hostile activities on the day of Yahweh.  Considering the role these two

nations played in the downfall of Israel and Judah, the targeted reader may have expected

Yahweh to pronounce explicitly against them a judgment that would take place on the

day of Yahweh just as it would against “the nations,” Tyre, Sidon, Philistia, and Edom. 

To omit these two entities may strike the targeted reader as odd since Assyria and

Babylonia were responsible for the demise of Israel and Judah, respectively.  Yet, when

the targeted reader understands why the Book of the Twelve does not include Assyria and

Babylonia as recipients of Yahweh’s hostile activities on the day of Yahweh, s/he

discovers that the omission serves to reinforce the Twelve’s presentation of Yahweh’s

sovereignty over all the nations of the earth.  Moreover, this omission serves to clarify for

the targeted reader the Twelve’s presentation of the day of Yahweh.  This chapter asserts

that the targeted reader understands that it is because Yahweh intended to use the

Assyrians and Babylonians to punish Israel and Judah that the Book of the Twelve does

not identify these two nations as recipients of hostile actions on the day of Yahweh. 

This chapter will demonstrate the validity of this assertion by analyzing selected

portions of the Book of the Twelve in which Yahweh threatens to use military invasion
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by foreign nations against Israel and/or Judah as an explicit response to their wrongdoing. 

This analysis will demonstrate that Yahweh’s response to the nations’ wrongdoing was to

use the Assyrians and the Babylonians to effect  punishment against Israel and Judah,

respectively.  Unlike the other nations the Book of the Twelve identifies as having acted

hostilely toward Israel and Judah, Yahweh prompted the Assyrians and the Babylonians

to attack Israel and Judah.  It is for this reason that Assyria and Babylonia will not be

recipients of Yahweh’s hostile actions on the day of Yahweh.

1.  Yahweh’s Use of Foreign Nations to Punish Israel and Judah

The Book of the Twelve makes clear that Yahweh does not direct his hostility

only against foreign nations.  The Twelve also describes militant and punitive action

Yahweh directs toward Israel and Judah.  In the Twelve, Yahweh’s punitive actions

against Israel and Judah are typically in response to improprieties the nations committed. 

This section analyzes portions of the Twelve that contain threats of Yahweh’s punitive

action against Israel and Judah.  Although there are many such passages in the Twelve,

this section analyzes only those passages where Yahweh threatens to use invasion by a

foreign nation as a direct response to improprieties and injustice in Israel and Judah. 

Applying this criteria, the passages to analyze are Amos 2:6-16; 3:9-11, 6:14; and 4;1-3,

and Hab 1:2-11.

1.1.  Amos: Yahweh Raises Assyria to Punish Israel

Four passages in Amos contain threats by Yahweh to use military invasion by a

foreign nation to punish Israel’s citizens for their wrongdoing: 2:6-16; 3:9-11; 4:1-3; and

6:12.  Each passage includes a description of a different aspect of social injustice in
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Israel, followed by a description of Yahweh’s response to that injustice.  From these four

passages the targeted reader understands that Yahweh’s response is to use military

invasion by a foreign nation to punish Israel for their injustices.  Although the writing of

Amos does not disclose the identity of the nation Yahweh would use to effect

punishment against Israel, the targeted reader has the benefit of historical hindsight such

that s/he identifies the Assyrians as the nation that fulfills the role of the invading army

Amos describes.

1.1.1.  Amos 2:6-16.  The first of Yahweh’s threats is in Amos 2:13-16 and is a

response to the description of the social situation in Israel that Amos 2:6-7 describes.  In

Amos 2:6-7 Yahweh accuses the Israelites of acting unjustly and of oppressing the

disadvantaged in Israelite society: “they sell the righteous for silver, and the needy for a

pair of sandals; the ones trampling the head of the poor into the dust of the earth; they

push the poor out of the way” (2:6-7). 

Amos 2:13-16 provides Yahweh’s response to the unjust behavior described in

Amos 2:6-7.1  That the pronouncement begins with hnh (behold) indicates that it serves

as a response to the actions 2:6-12 describes, including the acts of social injustice in 2:6-

7.  The response begins in 2:13 with an image of a cart so weighed down with sheaves

1Yahweh’s response in 2:13-16 is not only to the acts of social injustice 2:6-7 describes, although

for the purposes of this study Yahweh’s response to those acts is the focus.  In 2:13-16 Yahweh is also

responding to the attitude of ingratitude the Israelites expressed toward Yahweh in spite of the acts of

kindness Yahweh had demonstrated toward them.  These acts include having defeated Israel’s enemies (2:9),

having delivered the Israelites from Egypt and having led them in the wilderness (2:10), and having provided

the Israelites with spiritual leadership (2:11).
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that it cannot move.2  This image serves to introduce a series of pronouncements in

which individuals are unable to perform actions which, presumably, they are normally

able to perform.  Specifically, Israel’s soldiers are unable to perform their trained duties

to ward off an enemy attack.  Although in this passage Yahweh does not explicitly

pronounce an enemy would attack Israel, the description of the soldiers’ inability to

perform suggests as much.  Therefore, what this passage communicates to the targeted

reader is that Yahweh’s response to the social situation Amos 2:6-7 describes is to punish

Israel by using an enemy to attack the land.  That Israel’s soldiers are not able to

withstand the attack speaks to the severity of the attack.  One can infer that the attack

will be all the more severe for those in Israel who have no military training.

1.1.2.  Amos 3:9-11.  Amos’ description of the social injustices prevalent in Israel

continues in 3:9-11.  In these verses, Yahweh summons the Philistines and the Egyptians

to witness the twbr tmwhm (abundant confusion) and the ~yqwv[ (oppressions) within

Israel.  Paul notes that even though hmwhm typically designates the confusion and panic

that accompany divine judgment, in the context of Amos 3:9-10 it signifies “the great

2Because of the hapax legomenon qy[m in 2:13, scholars offer no consensus as to how to translate

and understand this verse.  Part of the problem stems from the fact that there is no clearly discernible root

for this participial form.  Some, Lessing, for example, identify qy[ as the root and translate this portion,

“Behold, I am creaking under you.”  The meaning of this verse, according to Lessing, is that Yahweh creeks

under the burden of the Israelites and their sins.  See R. Reed Lessing, Amos (Saint Louis: Concordia

Publishing House, 2009), 170.  Based on its similarity to Arabic and Ugaritic cognates, Jeremias suggests

qy[ means, “split, cleave open (the ground)” and proposes the verse conveys the notion of an incomparable

earthquake which Yahweh uses to rescind the gift of the land to the Israelites.  See Jeremias, Amos, 43.

This analysis follows the suggestion Stuart proffers.  Stuart suggests qy[m likely means “bog down”

and communicates an inability to move when movement is desired.  This meaning fits the context perfectly,

proposes Stuart, as it suggests the “Israelites will be frozen with fear when the attack comes.”  See Douglas

Stuart, Hosea–Jonah (WBC 31; Waco: Word Books, 1987), 319.
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fear and confusion within the society due to the outrages committed by the wealthy.”3 

The inclusion of ~yqwv[ complements this understanding of tmwhm.  The root qv[, from

which ~yqwv[ derives, denotes negatively construed actions often characterized as

injurious and threatening to life and well-being.4  The images of the behavior tmwhm and

~yqwv[ convey reinforce the notion that Amos 2:6-16 introduces: rampant injustice

marked the social situation in Israel.  Amos 3:10 reveals that the situation 3:9 describes

stems from the fact that Israel does not know how to do hxkn (right), that which is

fundamentally and clearly right and just.  In Amos 3:9-10, then, what Yahweh summons

the Philistines and the Egyptians to witness is the panic-filled, violent, and life-

threatening situation that characterizes the life the disadvantaged members of Israelite

society were forced to live by a ruling class that had neglected to do right.5

Amos 3:11 contains Yahweh’s response to the social situation 3:9-10 describes. 

That 3:11 begins with !kl (therefore) indicates that the pronouncement that follows is

the consequence of the behavior in 3:9-10.  According to 3:11, the injustices the Israelite

oppressors commit will come to an end when an enemy (rc), as yet unnamed, invades

the land of Israel.6  This enemy will surround the land, implicitly lay siege to Israel, strip

3Shalom Paul, Amos, Hermeneia (ed. Frank M. Cross; Minneapolis: Fortress, 1991), 116-117.

4E. Gerstenberger, “qv[,” TDOT 11:412-417.

5Jeff Niehaus, “Amos,” in The Minor Prophets: An Exegetical and Expository Commentary (3

vols.; ed. Thomas McComiskey; Grand Rapids: Baker Book House, 1992), 1:384.

6Jeremias, Amos, 58.  Amos 3:11 begins with the particle !kl (therefore), which in prophetic

literature frequently serves to introduce an announcement of judgment.  Amos 3:11, 5:11, 16; 6:7; and 7:17

all use !kl to introduce an announcement of judgment.  See Hans W. Wolff,  Joel and Amos, Hermeneia

(trans. Waldemar Janzen, S. Dean McBride, Jr., and Charles A. Muenchow; Philadelphia: Fortress, 1977 ),

191-92.
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Israel of its defenses, and plunder its strongholds.7  This punishment comes as a result of

the unjust acts of the Israelite oppressors.  The irony of this punishment is that it targets

the very things the oppressors built with the unjust gains they received from oppressing

the poor.  As Paul writes, “What they have plundered shall be plundered in return.”8

1.1.3.  Amos 4:1-3.  Amos 4:1 reveals another facet of the social injustice that

prevailed in Israel.  In this verse the prophet addresses the women who constituted the

elite of Israelite society and accuses them of two types of acts of injustice: oppressing

(qv[) the poor (~yld) and crushing (ccr) the needy (~ynwyba).  Upon encountering qv[,

~yld, and ~ynwyba the targeted reader may remember that the writing of Amos has

already employed forms of these words to describe the situation of Israel’s destitute. 

Specifically, 3:9 uses qv[ to describe the oppressive conditions the poor were forced to

endure, and 2:6 and 2:7 use nwyba and ~yld, respectively, to identify those for whom the

Israelite elite had little regard.  Upon noticing these shared syntactical elements the

targeted reader understands that Amos 4:1 does not accuse these women of insignificant

acts of impropriety.  Instead, Amos 4:1 identifies them as prime contributors to the

oppressive and unjust treatment of the poor in Israel.  The specific manner in which these

women oppressed and crushed the poor was by demanding wine of their husbands, who,

one may infer from the context of the passage, attained the intoxicating drink by means

that exploited the poor.9

7For a discussion on the difficulty of translating bybsw in this verse and why, based on context,

“surround(ing)” is the most appropriate translation, see Paul, Amos, 118

8Paul, Amos, 118.

9Jörg Jeremias, Amos OTL (Louisville: Westminster John Knox Press, 1995), 63-64.
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Amos 4:2-3 contains a graphic description of the punishment that awaits the

opulent women who 4:1 accuses of oppressing and crushing the poor.  Beginning the

pronouncement of punishment with the oath formula wvdqb hwhy ynda [bvn  (the Lord

Yahweh has sworn by his holiness) conveys the certainty of this punishment taking place,

as the phrase suggests Yahweh has bound Yahweh’s self by oath to ensure the

punishment comes to pass.  In this oath Yahweh does not swear by an external force or

entity; instead, Yahweh swears by Yahweh’s own holiness.  Implicitly, then, for Yahweh

not to follow through on the oath to punish the oppressors would be a violation of

Yahweh’s own holiness.10

The pronouncement in 4:2-3 begins with a prepositional construction that

emphasizes the certainty of the coming punishment, hnh yk (for behold), even though

said punishment will happen some time in the undefined future, ~kyl[ ~yab ~ymy (days

are coming against you).11  Although the pronouncement of punishment in 4:2-3 does not

explicitly mention military invasion, the nature of the punishment suggests as much: the

oppressors that 4:1 identifies will be dragged away.  Depending on one’s understanding

of twncb (hooks) and hgwd twrysb (fishhooks) in 4:2, this passage communicates that

either the carcasses of the oppressors will be dragged out of the city or the oppressors

10Concerning this oath formula Mays writes, “God has committed the entire reality of his personal

being to his decision to judge.”  James L. Mays, Amos (OTL; Philadelphia: Westminster, 1969), 72.

11Jan de Waard and William A. Smalley, A Translator’s Handbook on the Book of Amos (New

York: United Bible Societies, 1979), 79.
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will be dragged away to captivity.12  In either case, what remains clear is that the

oppressors will be dragged away by an enemy force that will invade the land of Israel.

Amos 4:3 expands the presentation of the repercussions of the impending enemy

invasion.  It describes an invading enemy that drags away the oppressors through breaks

in the city wall.  The targeted reader infers from this pronouncement that when the

invaders attack the city they will make so many breaches in its wall that it will not be

necessary for them to exit through the city gate when they drag away the city’s citizens.13 

Although the text says that the oppressors will be dragged away, their ultimate

destination is unclear.14  This uncertainty notwithstanding, the idea that  hntklvhw (to

be thrust, cast out, thrown away) communicates is that those being dragged away,

whether dead or alive, will be forcibly and violently removed from the city.  The targeted

reader notices that the punishment of Amos 4:2-3 differs from the previous

pronouncements of punishment.  For the first time in the writing of Amos, Yahweh

announces a punishment that involves the possibility of captivity and exile.

12It is unclear what twncb and hgwd twrysb, the instruments used to drag away the oppressors,

represent.  An analysis of the difficulties that surround precise translation of twncb and hgwd twrysb goes

beyond the parameters of this study.  The variety of meanings scholars have proposed for these instruments

testifies to the difficulty of identifying with certainty what the writing of Amos is describing.  What is

common among the proposals, however, is that use is made of some sort of instrument to transport forcibly

the oppressors from one place to another.  For a detailed review of the different proposals for understanding

twncb and hgwd twrysb, see Paul, Amos, 129-135.

13Lessing, Amos, 247.

14The uncertainty revolves around the lack of an acceptable translation of hnwmrhh.  Suggestions

include Mount Rimmon, Mount Hermon, “the stronghold,” “the harem,” and “the dung heap.”  See Paul,

Amos, 135-136 for a detailed discussions on the various ways ancient texts and contemporary scholarship

have understood hnwmrhh.
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1.1.4.  Amos 6:14.  Amos 6:14 contains a fourth threat by Yahweh to use military

invasion by a foreign nation to punish Israel for acts of injustice.  This threat is Yahweh’s

response to the situation of injustice 6:12 describes.  Amos 6:12 begins with two

rhetorical questions that depict unlikely scenarios.  First, the prophet asks, “Do horses

run on rocks?”  The obvious answer to this rhetorical question is “no.”  The second

question is as absurd as the first.  The prophet asks, “Can one plow the ocean with

oxen?”15  The obvious answer once again is “no.”  Immediately following the two

rhetorical questions the prophet accuses the Israelites of unjust behavior.  The targeted

reader understands that the notions of horses running on rocks and oxen being used to

plow the ocean are not as absurd as the absurdity of the Israelites’ behavior.  Whereas the

questions in 6:12 ask whether the absurd can happen, the accusations in 6:12 assert that

the absurd is happening.16

The description of the Israelites’ behavior in Amos 6:12 is in keeping with the

previous descriptions of their behavior: “For you have transformed justice into poison,

and the fruit of righteousness into wormwood.”  By their perversion of justice the elite of

Israelite society maintained a position of unmitigated dominance over the destitute. 

15Discussions abound regarding the construction of this rhetorical question.  The MT reads,  

~yrqbb vwrxy-~a (does one plough with oxen?).  The answer to this question is “yes,” which dilutes the

rhetorical effect of the passage, which is to highlight the absurdity of the Israelites’ behavior.  For this

reason, most scholars prefer to alter the division of the words so as to make evident the absurd nature of the

question: ~y rIqbb vwrxy-~a (does one plough the ocean with oxen?).  See, for example, discussions by J.

Alberto Soggin, The Prophet Amos: A Translation and Commentary (trans. John Bowden; London: SCM

Press, 1987), 110; Francis I. Andersen and David N. Freedman, Amos (AB 24a; New Haven: Yale

University Press, 1989), 576-78.

Stuart prefers not to alter the MT’s division of the words.  His translation reads, “Do horses run

with a rock formation? Is it plowed with oxen?”  Stuart proposes that there is no need for emendation if one

recognizes that [ls (rock formation) serve as an immovable object in both questions.  Stuart, Hosea–Jonah,

361-62.  Regardless of which reading one chooses, what is important to recognize is that the prophet’s

questions refer to actions that the targeted reader knows are both impossible and absurd.

16Mays, Amos, 120.
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Instead of finding a place where they could plead their case and find a measure of justice,

the destitute encountered a venomous perversion of justice.  Mays describes the situation

of the destitute as follows, “When the poor and afflicted come to the courts of justice

they are dealt out the very same injustice from which they sought relief.”17

Yahweh’s response to this injustice is similar to his response in previous passages

that accuse the Israelites of perverting justice and taking advantage of the poor.  In 6:14

Yahweh announces his intention to raise a nation that would oppress Israel from one end

of its border to the other.18  That the response begins with the prepositional construction

ynnh yk (for behold I . . .) indicates two things.  First, the use of the prepositional

construction serves to indicate that raising a foreign nation to oppress Israel is Yahweh’s

response to the injustices taking place in Israel (6:12).  That is, ynnh yk links Yahweh’s

response to the accusations of injustice.  Second, ynnh yk emphasizes the certainty of the

coming punishment as it is Yahweh who announces the coming punishment and who will

raise a nation to attack Israel.

1.1.5.  Summary.  To summarize, four passages in Amos present Yahweh’s threat

to use military invasion by a foreign nation to punish the people of Israel for their

wrongdoing.  Specifically, the writing of Amos describes that military invasion by a

foreign nation is Yahweh’s response to the unjust actions of the rich toward the poor. 

The writing of Amos underscores that Israel’s elite were intentionally and perpetually

17Mays, Amos, 121.

18Although it is difficult to identify the exact boundaries to which the phrase lxn-d[ tmx awblm
hbr[h (from lebo-Hamath to the wadi arabah) refers, the implication is that Israel will be oppressed by the

invading nation from North to South.  From the mention of these geographic boundaries the targeted reader

infers the totality of the destruction of Israel.  See Paul, Amos, 289.
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taking advantage of Israel’s destitute in matters pertaining to justice and in matters

pertaining to commerce.  The result of this behavior was that the poor were denied basic

human rights and the opportunity to live prosperous lives of their own.  According to the

language of the writing of Amos, living conditions for the poor had reached such violent

and deplorable conditions that their very lives were in danger.  What exacerbated the

situation for the poor is that they had no opportunity to demand justice and fair treatment

as the rich had essentially bought the legal system so that it favored them.  The social

situation in the northern kingdom of Israel as Amos presents it, then, was one of rampant

injustice and oppression of the poor.

When the targeted reader views Yahweh’s four threats of punishment collectively

a clear picture emerges of Yahweh’s response to the social injustice prevalent in Israel. 

From Amos 2:13-16 the targeted reader learns that Israel will face an enemy attack so

severe that it will render Israel’s soldiers incapable of performing their duties. 

Implicitly, if trained soldiers cannot perform their duties in the face of this attack, the

general populace stands little chance of survival.  Amos 3:11 informs the targeted reader

that the invaders will strip and plunder Israel’s defenses and strongholds.  This

pronouncement implies that the enemy invader, having decimated Israel’s army, will

enter the city to destroy and plunder at will.  From 4:2-3 the targeted reader learns that

the invading enemy will drag Israel’s elite to captivity in a foreign land.  Finally, from

6:14 the targeted reader understands that the enemy invasion is orchestrated by Yahweh

as punishment for the rampant injustice in Israel; it is Yahweh who raises and empowers

the enemy nation to attack Israel.  The first three pronouncements present a progression

of military activity: 1) invasion; 2) destruction and plundering of the city; and 3)
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deportation of the citizenry.  The final pronouncement indicates that it is none other than

Yahweh who prompts the military invasion of Israel.

Each pronouncement includes a grammatical element that links it to the

immediately preceding description of injustices the elite in Israel committed against the

destitute in Israel.  As such, the targeted reader understands that the punishment is

Yahweh’s response to the unjust behavior of the oppressors.  Moreover, formulas and

verbal constructions communicate that Yahweh mandates the punishments.  In the

pronouncement of punishment in Amos 2:13 the first person verbal construction

qy[m ykna hnh (Behold, I am crushing), with which the pronouncement begins, and the

formula hwhy-~an (utterance of Yahweh), with which the pronouncement ends, clearly

communicate that Yahweh mandates the punishment 2:13-16 describes.  Similarly, the

formulas with which the pronouncements of punishment in Amos 3:11 and Amos 4:2-3

begin communicate that Yahweh mandates the punishment these verses describe:

hwhy ynda rma hk !kl (Therefore, thus says the Lord Yahweh); Amos 4:2 –

wvdqb hwhy ynda [bvn (The Lord Yahweh has sworn by his holiness).

The writing of Amos describes the punishment that will result from the social

injustice in Israel.  It indicates that the punishment proceeds directly from Yahweh and

that it will take the form of military invasion.  The writing of Amos does not, however, 

provide the identity of the invading enemy.  The closest the writing comes to identifying

the invader is in 6:14: “Behold, I am raising up against you, house of Israel, . . . a nation.” 

Although the writing of Amos does not identify the invader, the targeted reader has the

benefit of historical information that leads her/him to surmise that the Assyrians are the

invaders Yahweh chose to effect the punishment of Israel; indeed, it is difficult to
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imagine that the targeted reader would have identified any nation other than Assyria as

the invading military force Amos describes.19

The targeted reader knows that the punishment the writing of Amos pronounces

took place during the Assyrian invasion and destruction of Samaria ca. 722 BCE.  What

the targeted reader understands, then, is that Yahweh’s resolve to use a foreign nation to

invade Israel is Yahweh’s response to the injustice and oppression that Amos describes

as having existed in Israel.  Prompted by Yahweh, the Assyrians invade Israel thereby

fulfilling the role of the invading nation and serving as Yahweh’s instrument to effect

punishment against Israel.  When the Assyrians attacked Israel, therefore, they acted

according to Yahweh’s prompting.

1.2.  Habakkuk: Yahweh Raises Babylonia to Punish Judah

The writing of Habakkuk presents another instance of Yahweh’s threat to use

military invasion by a foreign nation against Israel and/or Judah as an explicit response to

their wrongdoing.  In this writing, the prophet voices his complaint to Yahweh by

describing the injustice he witnesses in Judah.  It is in response to the injustice the

19Stuart and Lessing admit the identity of the invading enemy is ambiguous, but feel confident

nonetheless in identifying Assyria as the nation that will fulfill that role.  See Stuart, Hosea-Jonah, 365, and

Lessing, Amos, 429.  Wolff and Jeremias, on the other hand, although not necessarily opposed to identifying

the Assyrians as “the nation” Yahweh will raise, accept the ambiguity as intentional and prefer not to identify

any particular nation as the invader.  See Wolff, Joel and Amos, 289, and Jeremias, Amos, 118-119.

It is partly because of the methodological presuppositions that govern their reading of Amos that

Wolff and Jeremias hesitate to identify Assyria as the invading nation.  Both authors read the text in an

attempt to discover what Amos intended to say.  The methodology this dissertation employs differs from

their methodology in that it attempts to discover how the targeted reader may have understood the text. 

Based on the methodology this dissertation employs, then, the issue is not whether Amos intended to identify

the Assyrians as the invading nation.  Instead, the issue is whether it is plausible that the targeted reader

would have identified the Assyrians as the invading nation.  Considering the historical knowledge the

targeted reader possesses (see the section “Describing the Twelve’s Targeted Reader” in chapter 2 of this

dissertation for a description of the targeted reader and the knowledge s/he possesses), the most reasonable

conclusion is that the targeted reader would have identified Assyria as the invading nation of Amos 6:14.
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prophet describes that Yahweh announces his plan to raise the Babylonians to sweep

across the earth with destructive fury.

Habakkuk 1:2-4 contains the prophet’s initial complaint to Yahweh.  The crux of

the complaint is the prophet’s frustration over having to witness such injustice, violence,

and perversion of righteousness.  The situation, according to the prophet, is one of

wrongdoing (!wa), trouble (lm[), destruction (dv), violence (smx), strife (!wdmw), and

contention (byr).  The prophet concludes that this destructive environment has weakened

the power of Yahweh’s law (hrwt gwpt !k-l[) and has rendered justice impotent

(jpvm xcnl acy-alw).  Moreover, doers of evil outnumber doers of good

(qydch-ta rytkm [vr yk), and justice has been perverted (lq[m jpvm acy).

Disagreement exists among scholars concerning the identification of the

perpetrators of the atrocities in Habakkuk 1:2-4.  On the one hand, some scholars suggest

that a foreign nation, more often than not the Babylonians, is the perpetrator of the

injustices (Floyd, and Johnson, for example).  On the other hand, there are those who

suggest that individuals within Judean society itself perpetrated the injustices (Nogalski,

for example).  Identifying the perpetrators of the atrocities in 1:2-4 also leads to a

consideration of the literary relationship between Habakkuk 1:2-4 and 1:5-11.

Floyd represents the perspective that identifies the Babylonians as the

perpetrators of the injustices in 1:2-4.20  He suggests that in 1:2-4 the prophet accusses

Yahweh of allowing Babylonian injustice to prevail over the Judeans, and of involvement

in the injustice.  According to Floyd, Habakkuk 1:5-11 interrupts the prophet’s complaint

20Michael H. Floyd, Minor Prophets, Part 2 (vol. 22 of The Forms of Old Testament Literature;

eds. Rolf P Knierim, Gene M. Tucker, and Marvin A. Sweeney; Grand Rapids: Eerdmans, 2000), 96.
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in 1:2-4, which resumes in 1:12-17, and provides Yahweh’s own explanation of his direct

involvement in the Babylonians’ injustice towards the Judeans (cf. 1:6 – 

~ydfkh-ta ~yqm [Yahweh] ynnh-yk –  for behold I am raising up the Chaldeans).  For

Floyd 1:5-11 serves as the presuppositional basis for the prophet’s complaint to Yahweh

in 1:2-4.  He summarizes his position as follows: “There is thus no dialogue between

Habakkuk and Yahweh in this section of the book but rather a complaint addressed by

the prophet to Yahweh (1:2-4 + 12-17), interrupted by the quotation of a previous

prophecy (1:5-11) on whose fulfillment the complaint is predicated.”21

Johnson arrives at the same conclusion as Floyd.  Whereas Floyd arrives at his

conclusion through form critical analysis, Johnson arrives at his by analyzing the first

phrase of Habakkuk 1:4: hrwt gwpt !k-l[ (therefore the law is paralyzed).  Johnson

suggests that this phrase provides the determinative clue to the interpretation of

Habakkuk 1:2-4, which itself is determinative for the interpretation of the writing of

Habakkuk as a whole.22  Focusing on gwp (grow numb; become slack) in particular, which

Johnson defines as “numbed, frozen, paralyzed,” Johnson concludes that the point of the

phrase is not to communicate that there has been transgression of specific

commandments of Yahweh’s hrwt (torah).  Rather, the prophet viewed the violence and

destruction at the hands of the Babylonians as the manifestation of the paralysis of hrwt. 

Johnson summarizes, “In short, foreign military oppression of Judah has led to the

21Floyd, Minor Prophets, 96.  Floyd bases his conclusions in part on Sweeney’s analysis of the

structure of the writing of Habakkuk and the relationship between the writing’s sections.  See Marvin A.

Sweeney, “Structure, Genre, and Intent in the Book of Habakkuk,” VT XLI (1991): 64-83.

22Marshall D. Johnson, “The Paralysis of Torah in Habakkuk I 4,” VT 35 (1985): 257-266.
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conviction that the promises contained in the torah have been paralysed [sic] and justice

‘does not ever proceed’ (i 4a) but rather has been ‘bent’ or ‘twisted’.”23  Regarding the

literary relationship between 1:2-4 and 1:5-11, Johnson suggests that 1:5-11 functions as

a heightened form of the complaint in 1:2-4.

Both Floyd and Johnson provide well-reasoned suggestions concerning the

perpetrators of violence in Hab 1:2-4 and the relationship between Hab 1:2-4 and 1:5-11. 

Although their conclusions should not be summarily dismissed, sufficient evidence exists

to conclude that individuals from within the Judean community are the real perpetrators

of the violence and injustice Hab 1:2-4 describes.  First, in his analysis of Habakkuk,

Roberts suggests that Yahweh’s raising of the Babylonians (1:6) is the manner in which

Yahweh decides to solve the problems Hab 1:2-4 describes.  Yahweh’s decision to raise

the Babylonians, coupled with the vocabulary 1:2-4 employs, leads Roberts to conclude

that it is not an external force that causes the violence and injustice the prophet describes

in 1:2-4.  Instead, according to Roberts, in 1:2-4 the prophet describes conflicts he

witnesses within Judean society.24

Nogalski, too, understands that the violence and injustice of 1:2-4 refer to inner-

Judean conflict and not to injustices perpetrated against the Judeans by an external entity. 

According to Nogalski, that Hab 1:2-4 employs the terms “violence,” “law,” and

“justice” demonstrates the juridical nature of the prophet’s complaint.  The terms

“iniquity” and “righteousness,” combined with the address to Yahweh, demonstrate the

theological nature of the complaint.  For Nogalski, the juridical/theological nature of this

23Johnson, “The Paralysis of Torah in Habakkuk I 4,” 260-61.

24J.J.M. Roberts, Nahum, Habakkuk, and Zephaniah (OTL; Louisville: Westminster John Knox,

1991), 88.
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text provides the basis for identifying a group of Judeans as the perpetrators of the

violence Hab 1:2-4 describes.25  What Nogalski’s observations suggest is that the

juridical nature of the complaint indicates that the perpetrators acted contrary to a legal

system they knew and to which they could be held accountable– Yahweh’s torah. 

Similarly, the theological nature of the complaint indicates the perpetrators acted

contrary to certain religious/theological behaviors.  Only a group from within the

religious community to which the prophet belonged, which had common juridical and

theological belief systems, could fulfill these violations.

Finally, Haak identifies the perpetrators Hab 1:2-4 describes as members of the

Judean community.  According to Haak, the situation the prophet describes focuses on

the breakdown of the basic structures of society, which, implicitly, can take place only

from within.  This breakdown, according to Haak, manifests itself particularly in the

breakdown of the function of the monarchy, which has negative implications for the

society as a whole.  For Haak ,“the righteous” 1:4 describes as being surrounded by the

wicked refers specifically to the one responsible for the maintenance of law and order in

society– the king.  “The wicked,” suggests Haak, is a reference to a wicked ruler who

supplanted the righteous ruler.  Although Haak provides a specific and somewhat distinct

identification of the perpetrator Hab 1:2-4 describes, his analysis nonetheless

substantiates the plausibility that an internal entity is the perpetrator of the violence and

injustice Hab 1:2-4 describes.26

25James Nogalski, Redactional Processes in the Book of the Twelve (BZAW 218; Berlin: Walter de

Gruyter, 1993), 138.

26Robert D. Haak, Habakkuk (VTSup XLIV; Leiden: E.J. Brill, 1992), 112-113.
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In addition to the conclusions of Roberts, Nogalski, and Haak, one must also

consider the perspective of the targeted reader when deciphering the identity of the

perpetrators of the violence Hab 1:2-4 describes.  Considering the information the

targeted reader has gathered from previous writings in the Twelve, s/he would have

understood the descriptions of violence and injustice in Habakkuk 1:2-4 as the behavior

the prophet observes taking place within Judean society and the description of the

coming of the Babylonians in 1:5-11 as Yahweh’s punitive response to that behavior. 

This assertion is based on two observations.

First, similarities between Hab 1:2-4 and Mic 7:1-6 communicate to the targeted

reader that Hab 1:2-4 describes acts of injustice and violence committed by the citizenry

of Judah.  Nogalski observes that both Habakkuk and Micah discuss the violence,

bloodshed, and perversion of justice they witnessed in Judean society.27  For Nogalski

these similarities suggest for the reader a continuity in the Judean’s behavior of injustice

and violence from the time of Micah to the time of Habakkuk.28  It is reasonable to

suggest that the targeted reader, presumably having read Micah, would have noticed the

similarity of content between Hab 1:2-4 and Mic 7:1-6.  It is also reasonable to suggest

that the targeted reader would have inferred from that similarity the continuity of violent

behavior perpetrated in Judah.  Nothing in the material between Micah and Habakkuk

suggests to the targeted reader that a change in behavior took place.  From the

27James D. Nogalski, “One Book and Twelve Books: The Nature of the Redactional Work and the

Implications of Cultic Source Material in the Book of the Twelve,” in Two Sides of a Coin: Juxtaposing

Views on Interpreting the Book of the Twelve / the Twelve Prophetic Books (Piscataway, N.J.: Gorgias

Press, 2009), 37.

28Presumably, this element of continuity surfaces only if one reads the Twelve as a unified literary

composition.  Although a reader might notice these types of similarities between the writings in the Twelve,

if s/he reads the writings of the Twelve in isolation of one another it is unlikely that s/he will arrive at the

same conclusion regarding the significance of the similarities.
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perspective of a unified and continuous reading of the Twelve, then, Habakkuk 1:2-4

does not present the prophet’s description of violent acts of a foreign oppressor against

Judah, but instead presents the prophet’s description of the corruption he witnesses

among Judah’s citizenry – a corruption that had long since existed in Judean society.29

Second, the fact that up to this point the Twelve has not introduced Babylonia as

a threat to Judah speaks in favor of the notion that Habakkuk 1:5-11 is Yahweh’s

response to Habakkuk 1:2-4 and not simply a reiteration of a previously uttered

prophecy.30  The importance of this observation surfaces when one considers that,

although implicitly, the Twelve introduced Assyria as the threat to Israel’s existence and

as the tool of Yahweh’s punishment.31  One may surmise that, given the role Babylonia

would play in Judah’s demise - a demise far more tragic than Israel’s since it included

the Exile, the destruction of the temple, and the destruction of Jerusalem and its walls-

Babylonia’s first appearance in the Twelve would not be relegated to a presuppositional

basis, as Floyd’s discussion suggests.32

29Although the prophet’s description focuses on the corruption that surrounds him, it should also be

noted that the prophet implicates Yahweh in this corruption.  By not responding to the prophet’s plea, or at

least by delaying his response, Yahweh, in the prophet’s estimation, allows the wicked to prevail over the

righteous.  Andersen summarizes the prophet’s sentiments in his detailed analysis of this section of

Habakkuk.  He writes, “In a world ruled by a just God, there should be some reassuring signs that he reigns

in justice.  Those who are loyal, those who are in the right, cry out to God to keep his promises.  Yet he

does nothing.  This encourages the wicked to be even more unrestrained.  Those who are supposed to teach

God’s ways (torah) relax his demands.  Those who are supposed to enforce justice in God’s name pervert it. 

The wicked have the better of the righteous, who seem to be helpless.  Doubly so: they cannot help

themselves and the LORD does not come to their aid.”  See Francis I. Andersen, Habakkuk (AB 25; New

York: Doubleday, 2001), 127.

30Micah 4:10 mentions that Jerusalem will go to Babylon (lbb).  This brief mention, however, is

hardly enough to introduce Babylonia as a world power or to communicate to the targeted reader the extent

to which Yahweh would use Babylonia in Judah’s demise.

31See Amos 6:14 as well as the discussion above concerning Amos’ pronouncements of judgment

against Israel.

32Floyd, Minor Prophets, 94-97.
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The targeted reader presumably has knowledge of the historical reality of

Babylonia’s role in the demise of Judah.  Still, from the perspective of a unified reading

of the Twelve it seems unreasonable that the Twelve would expect the targeted reader to

infer that an entity that has not had a presence in the Book of the Twelve committed the

injustices the prophet describes in Habakkuk 1:2-4.  From a literary perspective, it is far

more reasonable to accept that the targeted reader’s first encounter with Babylonia in the

Book of the Twelve occurs when Yahweh declares his intention to use Babylonia as a

tool of punishment for Judah’s misdeeds.  Thus, in response to the situation Habakkuk

1:2-4 describes, Yahweh announces in Habakkuk 1:5-11 that he will use the Babylonians

to punish Judah.33  Yahweh’s use of the Babylonians as a tool for punishment for Judah’s

wrongdoing, then, is Yahweh’s response both to the violence the writing of Habakkuk

describes and to the unchanged situation of violence that extends back to the writing of

Micah.34

These two observations help provide a clearer understanding of how the targeted

reader may view the material in Habakkuk 1:2-11.  The targeted reader understands that

violence and unjust behavior in Israel led Yahweh to use the Assyrians to punish Israel as

well as to threaten Judah with similar punishment (Amos and Micah, respectively). 

Judah did not change her behavior.  Despite Judah’s unwillingness to change course,

33This pronouncement, according to Nogalski, bears similarity to Yahweh’s announcement to use

Assyria to punish Israel.  Note Amos 6:14, ywg . . . ~yqm ynnh yk “for behold I am raising . . . a nation,” and

Habakkuk 1:6, ~ydfkh-ta ~yqm ynnh-yk “for behold I am raising the Babylonians.”  See Nogalski, “One

Book and Twelve Books,” 37.

34Contra Sweeney, who writes, “Clearly, YHWH’s action brings evil against Judah, and there is no

clear rationale for such a move on YHWH’s part, i.e., YHWH does not accuse Judah of wrongdoing or

characterize the rise of Babylon as a punishment.”  Marvin Sweeney, The Twelve Prophets, (2 vols.; Berit

Olam; Collegeville, Minn.: Liturgical Press, 2000), 2:465.
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Yahweh, as described in the writing of Nahum, effected vengeance on the Assyrians. 

Habakkuk begins with a description of the violence that continued to exist in Judah, a

situation similar to the one Micah 7:1-6 describes.  The targeted reader infers from this

description that despite having witnessed Yahweh’s punishment of Israel and Yahweh’s

subsequent deliverance of Judah from the Assyrian threat, the Judeans perpetuated their

violent and unjust behavior.  The similarities between Habakkuk 1:2-4 and Micah 7:1-6

suggest to the targeted reader that Judah had done nothing to eliminate the violence and

unjust behavior in her midst.  Consequently, as Habakkuk 1:5-11 describes, Yahweh’s

plan is to raise yet another nation, the Babylonians– a nation more powerful than the

Assyrians.35  The targeted reader understands that Yahweh will use this nation to punish

the Judeans for their unrelenting behavior of violence and injustice.

1.3.  Concluding Summary

Portions of the writings of Amos and Habakkuk describe the improprieties of

Israel and Judah along with Yahweh’s response to those improprieties.  From these

writings the targeted reader learns of Yahweh’s resolve to use foreign nations to invade

Israel and Judah as punishment for the injustice and oppression they created.  As

Yahweh’s punitive response to Israel’s injustices, the Assyrians invaded Israel and

fulfilled the role of the invading nation Yahweh would use to punish Israel.  Similarly, as

35The description of Babylonia’s strength in Habakkuk, according to Nogalski, is similar to

Nahum’s description of Assyria, only stronger.  See Nogalski, “One Book and Twelve Books”, 37. 

Elsewhere, Nogalski suggests that Judah was not destroyed by the Assyrians because Yahweh extended

them a reprieve.  Since the Judeans did not modify their behavior, despite the reprieve Yahweh granted

them, Yahweh would raise the Babylonians to execute punishment against the Judeans.  See James D.

Nogalski, “Micah 7:8-20: Re-evaluating the Identity of the Enemy,” in The Bible as Human Witness to

Divine Revelation.  Hearing the Word of God through Historically Dissimilar Traditions (ed. Randall

Heskett and Brian Irwin; London: T & T Clark, 2010), 125-142.
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Yahweh’s punitive response to Judah’s injustices, the Babylonians invaded Judah and

fulfilled the role of the invading nation Yahweh would use to punish Judah.  What the

targeted reader understands from these writings is that the gravity of Israel’s and Judah’s

injustice and improper behavior prompted Yahweh to issue threats of military attack

against them and to use the Assyrians and Babylonians as instruments of fulfillment of

those threats.  The targeted reader understands that Yahweh is neither capricious nor

unjust in his actions and that his use of the Assyrians and Babylonians is his just and

appropriate response to the injustices taking place in Israel and Judah.

2. The Fate of Assyria and Babylonia

In the writing of Joel the targeted reader encounters a message that reprimands

“the nations” for their unjust treatment of Israel/Judah.  Reading the first two chapters of

Joel, the targeted reader understands that Yahweh is not averse to sending punishment to

his people.  What Yahweh will not tolerate, however, are acts of violence against his

people that Yahweh neither prompted nor sanctioned.  Joel 4 presents a situation in

which “the nations” committed these kinds of unsanctioned acts of atrocity against

Yahweh’s people and communicates Yahweh’s response to “the nations’” unsanctioned

actions: Yahweh will act in retribution and will punish “the nations” for their actions. 

This punishment, according to Joel 4, will take place some time in the undefined future

on the day of Yahweh.

From the writing of Obadiah the targeted reader infers that the actions of the

Edomites as described in Obadiah and the actions of “the nations” as described in Joel 4

are similar enough to suggest that the Edomites participated in the atrocities Yahweh in

Joel 4 accuses “the nations” of having committed against Judah.  The targeted reader
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understands that the Edomites, like “the nations” of Joel 4, acted outside of Yahweh’s

authority.  As such, for having launched unsanctioned, violent attacks against Judah, the

Edomites, too, will be recipients of Yahweh’s retributive action on the day of Yahweh.

The sections of Amos and Habakkuk that this chapter analyzes expand the

targeted reader’s understanding of Yahweh’s retributive actions.  Surely, the targeted

reader was aware of the roles Assyria and Babylonia played in the downfalls of Israel and

Judah, respectively.  It is likely that the targeted reader expected Yahweh to pronounce a

judgment against Assyria and Babylonia that would parallel what would happen to “the

nations” and Edom on the day of Yahweh.  The Book of the Twelve, however, does not

contain explicit pronouncements of retributive action Yahweh would effect against

Assyria or Babylonia on the day of Yahweh.

This assertion is not to say that the Twelve does not contain pronouncements of

Yahweh’s punishment against Assyria and Babylonia.  The entire writing of Nahum, for

example, describes how Yahweh will execute punishment on Assyria.  Zeph 2:13-14 also

includes an explicit pronouncement of Yahweh’s destruction of Assyria.  Similarly,

portions of the writing of Habakkuk describe the punishment Yahweh will execute on

Babylonia (Hab 2:15-17; 3:16).  The issue as it relates to this dissertation, however, is

whether these pronouncements of Yahweh’s punishment of Assyria and Babylonia

constitute instances of the day of Yahweh.  Do Nahum and Habakkuk contain the

components for identifying a text in the Book of the Twelve that describes an occurrence

of the day of Yahweh against a foreign nation?
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2.1.  Nahum

The writing of Nahum appears to contain all the components of a day of Yahweh

text.  Nahum 1:14, 2:14 [Eng. 13], and 3:5-6 presume Yahweh’s involvement in

punishing Nineveh/Assyria.  These same passages express that the type of intervention

against Nineveh is negative (Nah 2:14 [Eng. 13] “I will burn . . . I will cut off ”) and that

Yahweh’s self is the agent of intervention (Nah 3:5 “I am against you”).  The writing

begins with hwnyn afm (a burden concerning Nineveh) and thus establishes from the

outset that Niniveh/Assyria is the recipient of the negative activities the writing

describes.  Two of the components of a day of Yahweh passage, however, do not express

as clearly as the others that the writing of Nahum expresses an occurrence of the day of

Yahweh against Nineveh/Assyria in the same way that Joel 4 and the writing of Obadiah

do: a syntactical element that includes ~wy, and a reason for Yahweh’s intervention.

2.1.1.  Nahum’s use of ~wy.  ~wy appears three times in the writing of Nahum, each

time with the b preposition – 1:7; 2:4 [Eng. 2:3]; 3:17.  In 1:7 ~wy appears as part of the

formula hrc ~wyb (in a day of distress).  The context of this phrase, however, speaks

against it referring to an occurrence of the day of Yahweh against Yahweh’s enemies:

wb ysx [dyw hrc ~wyb zw[ml hwhy bwj (Yahweh is good; a fortress in the day of

distress; he protects those who take refuge in him).  hrc ~wyb (day of distress) in this

context does not refer to a time of distress for Yahweh’s enemies, but for those who trust

in Yahweh.  It is in this day of distress, presumably inflicted upon them by their enemies,

that those who trust in Yahweh find refuge in Yahweh.
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Nahum 2:4 [Eng. 2:3] includes ~wyb and refers to a time when troops are

mustered.  Who musters the troops, however, remains unclear.  Some commentators

propose that it is Yahweh who musters the troops.36  Others, however, Floyd, for

example, identify the Assyrian king as the one mustering his troops in a vain attempt to

engage in battle.37  The wider context of Nahum 2:4 speaks to the plausibility of Floyd’s

proposal and affirms that “the day” of Nahum 2:4 does not belong to Yahweh, but to the

Assyrian king.  As such, ~wy in Nahum 2:3 does not indicate an instance of the day of

Yahweh.

The final occurrence of ~wy in Nahum is in 3:17.  This occurrence of ~wy occurs as

part of a simile that describes the flighty and capricious nature of Assyria’s leadership. 

As such, it does not function to indicate an occurrence of the day of Yahweh.  The three

occurrences of ~wy in the writing of Nahum, then, do not function as syntactical elements

that indicate an occurrence of a day of Yahweh.

2.1.2.  A different reason for Yahweh’s intervention.  Three passages in Nahum

describe the liberation or restoration of either Israel or Judah.  Nahum 2:1 [Eng. 1:15]

exhorts Judah to celebrate her feasts in security because her oppressor will never harm

her again.  In Nahum 1:12-13, Yahweh, presumably addressing Judah, indicates that

Judah will be set free from the Assyrian yoke.  Nahum 2:3 [Eng. 2:2] expresses

Yahweh’s plan to restore Israel.  In each of these passages Israel/Judah’s liberation

36Francis I. Andersen, Habakkuk (AB 25; New York: Doubleday, 2001), 127.   Duane L.

Christensen, Nahum (AB 24f; New Haven: Yale University Press, 2009), 269; See also, Klaas Spronk,

“Acrostics in the Book of Nahum,” ZAW 110 (January 1998): 209-222.

37Floyd, Minor Prophets, 56.
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happens at the expense of Assyria’s destruction.  Unlike in Joel 4 and the writing of

Obadiah, however, these passages in Nahum do not make a correlation between

Yahweh’s punishment of Assyria and Assyria’s treatment of Israel/Judah.38  That is, the

writing of Nahum nowhere expresses that Assyria’s treatment of Israel/Judah is the

reason Yahweh will destroy Assyria.  One may like to infer as much based on the

atrocities the Assyrians committed against Israel/Judah, but the text does not sustain such

an inference.  What reason, then, does the writing of Nahum give for Yahweh’s negative

intervention against Assyria?

Nahum 3:4-5 indicates clearly that Yahweh will punish Assyria because of her

global terrorization: “Because of the many debaucheries of the prostitute . . . who sells

nations by her debaucheries and families by her witchcraft, I am against you, says

Yahweh of the armies, and I will lift your skirts above your face, and I will make the

nations see your nakedness and kingdoms your shame.”  That terrorization, of course,

includes Assyria’s ill-treatment of Israel/Judah.  Yahweh’s basis for punishing Assyria,

however, was the violence she committed on a global scale, not specifically or

exclusively for the violence she committed against Israel/Judah.

2.1.3.  The day of Yahweh in Nahum?  The writing of Nahum does not meet the

criteria this dissertation established for identifying a text in the Book of the Twelve that

expresses an occurrence of the day of Yahweh against a foreign nation.  The fact that the

three occurrences of ~wy in Nahum do not refer to “the day” should prove sufficient to

38Joel 4:2 states explicitly that “because they have scattered [my people] among the nations,”

Yahweh will enter into judgment with “the nations.”  In similar fashion, Obadiah 15 expresses that it is

because of Edom’s hostile treatment of Judah that Yahweh will return that same treatment on them.
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support the plausibility of this assertion.  There is no doubt that Yahweh will intervene

negatively against Assyria; still, because of this missing component one cannot assert

that Yahweh’s intervention will take place on a day of Yahweh.  Moreover, one must

consider seriously the fact that in the Book of the Twelve Yahweh typically acts against

nations that committed acts of atrocity against Israel or Judah (Joel 4:1-3 [Eng 3:1-3];

Amos 1:14; Obad 8-11, 15-16; Zeph 3:19), not against nations that committed acts of

atrocity on a global scale.  According to the criteria this dissertation establishes for

identifying texts that communicate events that happen against a foreign nation on the day

of Yahweh, then, the events of Nahum do not constitute an occurrence of a day of

Yahweh.

2.2.  Habakkuk

The writing of Habakkuk contains each of the components of a day of Yahweh

text except a syntactical element that includes ~wy.  Employing the imagery of the cup of

Yahweh’s wrath (cf. Obadiah 16), Habakkuk 2:16 presumes Yahweh intervenes to punish

Babylonia, the recipient of Yahweh’s intervention.39  Yahweh’s self is the agent of

intervention as it is Yahweh who holds the cup in his right hand and who passes it around

for Babylonia to drink.  In this context, Yahweh’s intervention can only be negative.

2.2.1.  Habakkuk’s use of ~wy.  ~wy occurs only once in the writing of Habakkuk

(3:16).  In 3:16 the prophet declares his resolve to wait patiently for the day of calamity

39The text does not explicitly identify Babylonia as the entity being made to drink from Yahweh’s

cup of contempt.  The wider context, however, suggests that the entity drinking of Yahweh’s cup in 2:16 is

the same entity that in 2:4-5 greedily swallowed the goods of other nations.  The context of the writing of

Habakkuk, allows for only one entity to serve in this capacity – Babylonia.  See Floyd, Minor Prophets, 144.
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(hrc ~wyl) that will overcome Judea.  In 3:16 wndwgy ~[l twl[l (for the rising/coming

of the people who will invade us) is in apposition with hrc ~wyl.40  Habakkuk 3:16 does

not express the prophet’s hope for a day of calamity to overcome the nation invading the

Judeans.  Instead, it expresses the prophet’s understanding that a day of calamity, a day

when a nation will rise to invade Judah, is in store for the Judeans.41  The writing of

Habakkuk, then, does not contain a syntactical element that uses ~wy as a reference to an

occurrence of a day of Yahweh.

2.2.2.  A different reason for Yahweh’s intervention.  The writing of Habakkuk

does not identify Babylonia’s treatment of Israel/Judah as the reason for Yahweh

bringing about its downfall.  Instead, what prompts Yahweh’s actions against Babylonia,

according to the writing of Habakkuk, is Babylonia’s world-wide terrorization of the

nations.42  Habakkuk 2:8 explains, “Because you have plundered many nations, all the

survivors of the peoples will plunder you – because of the bloodshed of humanity and the

violence to the earth, the cities, and all who dwell in [the earth].”  Sweeney identifies this

verse as the explanation of the cause of Babylon’s ultimate downfall.43

40Unlike the NRSV’s translation of this verse, which reads, “I wait quietly for the day of calamity to

come upon the people who attack us,” the NAS reflects the appositional construction of this verse: “Because

I must wait quietly for the day of distress, For the people to arise who will invade us.”

41See Nogalski’s discussion in One Book and Twelve Books, 37-38.  Nogalski proposes that

although the prophet affirms that a people will rise to attack Judea, the theophany and prayer in Habakkuk 3

serves as the prophet’s promise that Yahweh will destroy Babylon and make possible the process of Judea’s

restoration (Hab 3:17-18).  The destruction of Babylon and the subsequent restoration of Judea can occur

only after the punishment on the day of calamity (3:16).

42This situation is similar to the reason the writing of Nahum provides for Yahweh destroying

Assyria.

43Sweeney, The Twelve Prophets, 2:475.  Sweeney also notes an irony in the pronouncement of

Babylonia’s fall.  He writes, “This is a lesson that the Babylonians should well have known; they rose up

against the Assyrians in the late seventh century B.C.E. and destroyed them as a result of Assyrian
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Habakkuk 2:15-17 also identifies the reason for Babylonia’s downfall.  Habakkuk

2:15 employs a drinking metaphor to describe the violence and devastation the

Babylonians inflicted on the nations of the world, “Alas, the one making their neighbors

drink, erupting your wrath until they are drunk so that you can look upon their

nakedness.”  Habakkuk 2:16 explains that the same violence the Babylonians inflicted on

the nations of the world will be inflicted on them – “You will be satiated with disgrace

instead of glory.  Now you drink deeply and stagger around.”  Habakkuk 2:17 reiterates

that Babylonia’s destruction, which is to be equated with Babylonia drinking from

Yahweh’s cup of wrath, is Yahweh’s retribution for their actions against the nations of

the world, “For the violence of Lebanon will overcome you . . . because of the bloodshed

of humanity and violence to the earth, the cities, and all who dwell in [the earth].” 

According to the writing of Habakkuk, then, the reason for Yahweh’s destruction of

Babylonia has less to do with Babylonia’s treatment of Judah and more to do with

Babylonia’s devastation of the entire world.

2.2.2  The day of Yahweh in Habakkuk?  The writing of Habakkuk does not meet

the criteria this dissertation establishes for identifying a text in the Book of the Twelve

that expresses an occurrence of a day of Yahweh against a foreign nation.  As in the

writing of Nahum, the fact that ~wy does not occur in a syntactical element that refers to

the day of Yahweh should prove sufficient to support the plausibility of this assertion. 

According to the criteria this dissertation establishes for identifying texts that

communicate events that happen against a foreign nation on the day of Yahweh, then,

oppression of Babylon.”
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although Yahweh will intervene negatively against Babylonia, such intervention will not

occur on a day of Yahweh.

3.  Concluding Summary

The analysis of the writings of Amos and Habakkuk in this chapter demonstrate

that Yahweh is not averse to punishing Israel and Judah.  In both writings, passages

describing Yahweh’s punishment of Israel and Judah immediately follow passages that

describe the violent and unjust treatment of the less fortunate of the nations’ societies. 

Literary and syntactical elements form connections between the passages and serve to

demonstrate that this violent and unjust treatment is the reason for Yahweh’s punishment

of both nations; the punishment of Israel and Judah, then, is Yahweh’s response to the

unjust behavior of the two nations.  The manner in which Yahweh will punish Israel and

Judah is invasion by a foreign nation.  The writing of Amos describes Yahweh’s use of

Assyria to punish Israel and the writing of Habakkuk describes Yahweh’s use of

Babylonia to punish Israel.

The Book of the Twelve contains writings that describe the fate of Assyria and

Babylonia.  The writing of Nahum describes the fate of Assyria, which is to endure

Yahweh’s punishment resulting in destruction.  The writing of Habakkuk describes the

fate of Babylonia, which is also to endure Yahweh’s punishment and destruction.  The

results of the analyses in this chapter suggest that Yahweh’s actions against Assyria as

described in Nahum do not constitute an occurrence of the day of Yahweh.  This

assertion is based primarily on the fact that Nahum lacks one of the components this

dissertation identifies as necessary for identifying a day of Yahweh text in the Book of

the Twelve.  The same assertion is true of the writing of Habakkuk.  What remains to
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discuss is the contribution of the writings of Nahum and Habakkuk, with their

presentations of the fate of Assyria and Babylonia, respectively, to the theme of the fate

of the nations on the day of Yahweh in the Book of the Twelve.

3.1.  Yahweh’s Sovereignty

The results of the foregoing analyses speak to the Twelve’s presentation of the

sovereignty of Yahweh.  First, the targeted reader understands that Yahweh’s punishment

of Israel and Judah demonstrates sovereignty.  Yahweh punishes any people group that

treats Yahweh’s people unjustly.  The targeted reader understands that Yahweh exercises

this right even when the perpetrators themselves belong to the people of Yahweh.  The

writings of Amos and Habakkuk identify unjust and violent behavior by the people of

Yahweh against the people of Yahweh as the reason for Yahweh effecting punishment

against the two nations.44  By punishing Israel and Judah with military invasion, Yahweh

responds in similar fashion to the situation of injustice and violence in Israel and Judah

as he does to the nations that unjustly attacked Israel/Judah without having been

prompted by Yahweh to do so.  What the targeted reader understands is that Yahweh

responds to acts of inhumanity and injustice against his people regardless of who

commits the acts.  Yahweh in his sovereignty may attack the very people he chose to

protect when their actions merit such a response.

44Paul writes, “Israel is not arraigned for crimes committed as a consequence of military

belligerency (as were the foreign nations) or for idolatry (as was Judah) but for transgressions committed

within the social sphere.  Israel’s guilt lies within the domain of the everyday oppressive behavior of its

citizens toward one another.”  Although Paul comments directly about the social situation in Israel as

described in the writing of Amos, his comments apply to the general tenor of the description of violence and

injustice the writing of Habakkuk describes as taking place in Judah.  Shalom Paul, Amos, Hermeneia (ed.

Frank M. Cross; Minneapolis: Fortress, 1991), 76.
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The targeted reader further understands that Yahweh’s sovereign power extends

beyond Israel and Judah.  The writing of Amos makes clear that in attacking Israel

Assyria is not acting by its own volition.  Amos 6:14 leaves no doubt that the punishment

Israel will experience at the hands of the Assyrians originates with Yahweh –

~kta wcxlw ywg twabch yhla hwhy-~an larfy tyb ~kyl[ ~yqm ynnh yk (for

behold I am raising against you, house of Israel, utterance of Yahweh the God of the

armies, a nation, and they will oppress you).45  Similarly, the writing of Habakkuk

communicates that it is Yahweh who raises the Babylonians.  In the context of Yahweh’s

punishment of Judah for the violence and injustice in her midst, Yahweh says in

Habakkuk 1:6, ~ydfkh-ta ~yqm ynnh-yk (for behold I am raising the Babylonians). 

Yahweh in his sovereignty commands the nations of the world.  What the targeted reader

understands from these presentations is that unlike “the nations” in Joel 4 and Edom in

Obadiah, Assyria and Babylonia attacked Israel and Judah, respectively, because Yahweh

in his sovereignty prompted them to do so.

3.2.  Clarification of the Purpose of the Day of Yahweh

The Twelve’s presentation of the day of Yahweh takes on a new dimension when

the targeted reader considers why Yahweh will destroy Assyria and Babylonia.  As

discussed previously, the writings of Nahum and Habakkuk do not correlate Yahweh’s

destruction of Assyria and Babylonia, respectively, with the two nations’ treatment of

Israel and Judah.  Instead, Yahweh will punish Assyria and Babylonia for their pride and

45As explained earlier in this chapter, although this text does not identify Assyria by name there can

be little doubt that Assyria is the nation Yahweh is raising to oppress Israel.
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the terror they caused on a global scale.  Moreover, neither Nahum nor Habakkuk present

Yahweh’s punishment of these two nations as occurrences of the day of Yahweh.

Coupling this information with what s/he has learned from the presentations of

the fate of the nations in Joel and Obadiah, the targeted reader understands that in the

Book of the Twelve the day of Yahweh is reserved for those nations that attacked

Israel/Judah without having been prompted by Yahweh to do so.  Although Assyria and

Babylonia will be recipients of Yahweh’s punishment, according to the Book of the

Twelve, it will not be because of their treatment of Israel/Judah and it will not occur on

the day of Yahweh.  The targeted reader learns, then, that in the Book of the Twelve the

purpose of the day of Yahweh is to punish those nations that acted unjustly towards

Israel/Judah when they attacked them without having been prompted by Yahweh to do

so.  The Twelve does not place Assyria and Babylonia in this category of nations because

Yahweh prompted both nations to attack Israel/Judah.  Their punishment, therefore, will

not take place on a day of Yahweh.
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CHAPTER SIX

The Fate of the Nations in Zechariah

Introduction

Discussion of the issues surrounding the structural integrity and unity of the

writing of Zechariah, specifically how Zech 1-8 and 9-14 relate to one another and how/if

they present a unified message, tend to dominate the introductory material of

commentaries on Zechariah.  Typically, these studies conclude that the two “halves” of

Zechariah present such disparate material when compared to one another that it is

impossible to conceive that they should belong in the same writing, much less that they

came from the same author.1  Treating the issues related to the structure and unity of the

writing of Zechariah goes beyond the scope of this study.2  Still, considering that each of

the two passages this chapter analyses comes from a different “half” of Zechariah, Zech

1See Nogalski’s summary of research of works that address the disparities between the two

“halves” of Zechariah.  James D. Nogalski, Redactional Processes in the Book of the Twelve (Berlin: W. de

Gruyter, 1993), 213-219.

2The reader is directed to consult, among others, any one of the following resources that survey

problems that surround the writing of Zechariah.  Otto Eissfeldt, The Old Testament: An Introduction.

Including the Apocrypha and Pseudepigrapha, and also the Works of Similar Type from Qumran (trans.

Peter R. Ackroyd; New York: Harper and Row, 1965), 429-440; R. K. Harrison, Introduction to the Old

Testament with a Comprehensive Review of Old Testament Studies and a Special Supplement on the

Apocrypha (Grand Rapids: W. B. Eerdmans, 1969), 949-957; Brevard S. Childs, Introduction to the Old

Testament as Scripture (Philadelphia: Fortress Press, 1979), 472-487; J. Alberto Soggin, Introduction to the

Old Testament; From Its Origins to the Closing of the Alexandrian Canon (trans. John Bowden; Louisville:

Westminster/John Knox Press, 1989), 386-392, 405-409; Carol L. Meyers and Eric M. Meyers, Zechariah

9-14: A New Translation with Introduction and Commentary (AB 25c; New York: Doubleday, 1993), 15-

59; Carol Meyers and Eric M. Meyers, “Zechariah, Book of; Zechariah 1-8,” ABD 6:1061-1065; David L.

Petersen, “Zechariah , Book of; Zechariah 9-14,” ABD 6:1065-1068.
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2:10-17 [Eng. 2:6-13]3 and Zech 14:1-5, 12-15, it is beneficial to articulate briefly the

manner in which this analysis will approach the writing of Zechariah.

Regarding the approach to reading Zechariah this analysis will not deviate from

how chapter 2 of this dissertation proposes to read the Book of the Twelve.  This

dissertation proposes to read the writings in the Twelve as twelve books that form a

composite, literary and theological unity.  Recent studies investigating the unity of the

Twelve serve as the basis for this type of approach.4  The same assumption informs this

reading of Zechariah.  Without question it too underwent a process of redaction and

arrangement.  This study, however, will not concern itself with tracing the redactional

activities that resulted in the production of the writing of Zechariah.  Instead, this study

takes those phenomena for granted and chooses the product of that growth and

redactional activity, the final form of Zechariah in the context of the Book of the Twelve,

as the object of analysis.  Thus, in keeping with the methodology of this dissertation, this

chapter will investigate, from the perspective of the targeted reader, sections from the

writing of Zechariah that address the fate of the nations on the day of Yahweh.  This

chapter proposes that from Zechariah’s presentation of this theme the targeted reader

correlates the identity and fate of the nations in Zechariah to the identity and fate of “the

nations” in Joel 4 and concludes that an integral part of the restoration of Yahweh’s

people is the annihilation of these nations on the day of Yahweh.

3Hereafter in this chapter, differences between the Hebrew and English texts will be noted as

follows: 2:10-17 (2:6-13), with parenthetical reference to the English versification and without the

abbreviation Eng.

4These studies demonstrate there is sufficient evidence in the Twelve to suggest that its editors

reworked and arranged the individual books of the Twelve so that the Twelve could be read as a literary and

theological unity.  See the discussion in chapter 2 of this dissertation under the heading, “Reading the

Twelve: Interpretive Considerations.”
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The Twelve assumes that its targeted reader possesses knowledge external to the

Book of the Twelve concerning the events leading up to and including Judah’s exile in

Babylon and Judah’s subsequent return from said exile during the Persian era.  The

Twelve does not include a description of the actual demise of the Assyrian and

Babylonian empires.  Instead, by leaping from a pre-exilic setting in Zephaniah to a post-

exilic setting in Haggai with no explanation or narrative in between, the Twelve assumes

the targeted reader is aware of these historical occurrences.  Likewise, the Twelve

provides no explanation of who Darius the king is (Hag 1:1, 2:1, 2:10; Zech 1:1, 7, 7:1)

and thus assumes its targeted reader knows that Darius is a king of Persia, the empire that

toppled the Babylonian empire.

With the introduction of Darius the king in Hag 1:1 the targeted reader

understands that the setting of events is no longer pre-exilic, but instead post-exilic and

therefore during the period of Yahweh’s restoration of exiled Judah.  The punishments

the writings of the Book of the Twelve pronounce against both Israel and Judah came to

pass in the forms of invasions by Assyria and Babylonia, respectively.5  The fact that the

Twelve provides no explanation as to the identity of Darius, a figure who appears only in

Haggai and Zechariah, indicates that the Twelve assumes the targeted reader knows of

Darius and of the events that resulted in his appearance in the Book of the Twelve: the

Persians overthrew the Babylonians, who had overthrown the Assyrians.  Further, the

Twelve assumes the targeted reader knows of the return of the exiled Judean community

from Babylonia.  The Twelve does not narrate the community’s return, but Haggai’s

5See Zech 1:5 which alludes to the destruction of Israel and Judah.  Although this passage does not

directly attribute the downfall of Israel and Judah to Assyria and Babylonia, the only entities the Twelve

presents as functioning in this capacity are Babylonia and Assyria.
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emphasis on the rebuilding of the house of Yahweh (Hag 1:8-15) can take place only if

the community has returned to Jerusalem.6

1.  Zechariah 2:10-17 (Eng. 2:6-13)

This pericope occurs in conjunction with the third vision in Zechariah.7  In the

vision the prophet encounters a man who is about to measure Jerusalem’s width and

length.  In 2:8 (2:4) an angel commands that the man with the measuring line be told that

Jerusalem will be a city without walls.  The angel’s announcement indicates that the man

intended to use the measurements to determine a plan for rebuilding the walls of the city. 

Walls will be unnecessary in the rebuilt Jerusalem, according to the angel, because of the

abundance of people and cattle.  More importantly, the rebuilt Jerusalem will not need

walls because Yahweh himself will be the city’s walls, “And I, I will be for [Jerusalem]–

utterance of Yahweh –a surrounding wall of fire” (2:9 [2:5]).  The imagery of Yahweh as

a fiery wall surrounding Jerusalem speaks of Yahweh’s protection of the city.8  Yahweh

6Nogalski writes, “The last three writings in the Book of the Twelve, however, all presume that the

exile is over and the temple is being rebuilt (Haggai, Zechariah 1-8) or has been rebuilt (Zechariah 9-14;

Malachi).”  See James D. Nogalski, “Teaching Prophetic Books,” PRSt 36 (2009): 251-256.

7Some, Sweeney, for example, view this pericope as part of the vision proper – 2:5-9 (1-5).  Others,

Floyd, for example, view the pericope as a secondary addition to the vision report.  The decision to focus on

2:10-17 (2:6-13) rather than on 2:5-17 (2:1-13) does not indicate agreement with Floyd’s form-critical

evaluation, necessarily.  Rather, it allows the present analysis to maintain focus on the portion of this passage

that is most relevant to this dissertation, which is Zech 2:10-17.  See Marvin Sweeney, The Twelve Prophets,

(2 vols.; Berit Olam; Collegeville, Minn.: Liturgical Press, 2000), 2:584; and  Michael H. Floyd, Minor

Prophets, Part 2 (vol. 22 of The Forms of Old Testament Literature; eds. Rolf P Knierim, Gene M. Tucker,

and Marvin A. Sweeney; Grand Rapids: Eerdmans, 2000), 365.

8According to Petersen, the imagery of Yahweh serving as a fiery wall around Jerusalem has roots

in Persian ideology.  Petersen notes that the royal city of the Achaemenid kings, Pasargadae, was built

without walls.  In and around the city, however, were numerous fire altars that symbolized the protecting

presence of the god Ahura Mazda.  Petersen asserts that it is likely that the inhabitants of Jerusalem knew of

the strength of the city of Pasargadae and that Pasargade served as a “real world” example of the type of

divinely-enabled strength and protection Zech 2:9 (2:5) communicates Jerusalem would enjoy.  See David L.

Petersen, Haggai and Zechariah 1-8 OTL (Louisville: Westminster Press, 1984), 171.
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also declares, “And I will be the glory within her,” which indicates that Yahweh intends

to make the rebuilt Jerusalem his residence.  Thus Zech 2:5-9 (2:1-5) emphasizes that

Yahweh will both protect and dwell within the restored Jerusalem.

The vision in 2:5-9 (2:1-5) provides the appropriate background for the angel’s

proclamation in 2:10-17 (2:6-13).9  In 2:10a (2:6a), the angel issues a command to flee

from Babylonia (referred to as the !wpc #ram “land of the north”).10  Presumably, the

command applies to members of the exiled Judean community who remained in Babylon

even after the Persian hegemony had allowed them to return to their homeland. 

9Sweeney identifies the second angel, introduced in 2:7: (2:3), as the speaker in 2:10 (2:6) and

throughout this pericope; Sweeney, The Twelve Prophets, 587.  McComiskey makes a similar proposal, but

suggests that in 2:15 (2:11) there is a mixture of person referents such that both Yahweh and the angel

speak; Thomas McComiskey, “Zechariah,” in The Minor Prophets: An Exegetical and Expository

Commentary (3 vols.; ed. Thomas McComiskey; Grand Rapids: Baker Books, 1998), 3:1064.

Clark and Hatton suggest that the formulas hwhy-~an (utterance of Yahweh) in 2:10 (2:6) and

twabc hwhy rma hk yk (for thus says Yahweh of the armies) in 2:12 (2:8) are typical ways of introducing

a message from a prophet and thus they suggest that the prophet is the speaker throughout this pericope;

David J. Clark and Howard A. Hatton, A Handbook on Haggai, Zechariah, and Malachi (New York:

United Bible Societies, 2002), 110.  Conrad argues similarly and suggests that the prophet is giving an

imperative command as a messenger of Yahweh; Edgar W. Conrad, Zechariah (Atlanta: Sheffield Academic

Press, 1999), 82.

For three reasons this analysis views the second angel as the speaker in this section.  First, nothing

within the present pericope indicates a change in speaker between 2:8 (2:4) and 2:10 (2:6).  The interjection

yAh yAh (up, up) in 2:10 (2:6) marks a shift in subject matter but can hardly be said to introduce a change in

speaker.  Second, messenger formulas of the type to which Clark and Hatton refer need not function only to

identify a prophet as a messenger of Yahweh.  Indeed, Zech 1:16 employs the formula hwhy rma-hk !kl
(therefore thus says Yahweh) in a speech by an angel thereby identifying the angel as a messenger of

Yahweh.  Finally, up to this point in the writing of Zechariah the prophet has not functioned as a messenger

of Yahweh.  The role of the prophet has been primarily that of the angel’s interlocutor; the prophet has only

asked questions of clarification.  It is not until Zech 7 that the prophet receives the command to speak

directly on behalf of Yahweh.

10The command starts with the particle interjection yAh (alas; ho; woe) which typically initiates woe

oracles or stands at the beginning of negative pronouncements.  Although other places in the HB use yAh in

contexts that do not express negativity (e.g., Isa 55:1), in the Book of the Twelve every use of yAh in

writings prior to Zechariah appears in a negative context (e.g., Amos 5:18; Mic 2:1; Nah 3:1; Hab 2:6).  It

seems anomalous, therefore, that this particle occurs in a pronouncement that presents positive news for the

addressees.  Clark and Hatton provide good rationale for the use of yAh in this verse and in the following. 

They write, “Ho! translates a Hebrew word that elsewhere often means ‘Woe!’  Here it may have something

of the same feeling, suggesting that some evil will come on the land of the north.”  Clark and Hatton, A

Handbook on Haggai, Zechariah, and Malachi, 108.  The particle yAh, then, may serve to communicate a

sense of urgency for the remaining exiled Judeans to flee the land of the north.
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Considering the security and well-being the newly rebuilt Jerusalem will enjoy (cf. 2:8-9

[2:4-5]) any member of the exiled community still in Babylonia should have responded

affirmatively to the command.

Zechariah 2:10b (2:6b) asserts the authority by which the angel commands the

exiles to flee from Babylonia.  It reveals to the exiles that it was Yahweh who drove the

Judeans to exile in Babylonia: “For like the four winds of the heavens I scattered you–

utterance of Yahweh.”  That this clause begins with the preposition yk (because; for)

indicates a purposeful conceptual relationship between the two clauses.  Since it was

Yahweh who scattered the Judean community– sent them to exile in Babylonia –Yahweh

can now command the Judean exiles to flee from the country of their exile.  Zechariah

2:11 (2:7) urges the exiled community, addressed as Zion,11 still in Babylonia to escape

from that land.

It is at this point in the text that the targeted reader may wonder why it is

necessary to command with such urgency that the exiles flee Babylonia and return to

Jerusalem.  Presumably, the members of the exiled community eagerly anticipated the

day when they would be able to do just that.  Yet, the targeted reader infers from the

urgency implied in the commands to flee from Babylonia that there is hesitation on the

part of the exiled community to return to Jerusalem.  What the text does not provide,

11Reading !wyc (Zion) as a vocative.  This understanding is contra the NRSV, which reads !wyc as an

accusative of direction even though the text does not include a directional preposition or any other particle

that indicates direction, “Up! Escape to Zion, you that live with daughter Babylon.”  The translation of the

NAS conveys the sense of the vocative, “Ho, Zion! Escape, you who are living with the daughter of

Babylon.”

The urgency of the command to flee, whether addressed to Zion or indicating Zion as the

destination, does not change.  The description of a newly rebuilt, newly fortified Jerusalem in the

immediately preceding passage suggests it is reasonable to infer that even though !wyc functions vocatively,

reestablished Jerusalem is the destination of the addressees.
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however, is a reason for the hesitation.  This lack of a reason notwithstanding, the text

does provide sufficient information for the targeted  reader to fill in the gaps and

determine the reason for the exiled community's hesitation.  Thus, when the targeted

reader considers two particular aspects of this passage the reason for the hesitation

becomes clear.12

First, the targeted reader may infer from 2:5-9 (2:1-5) that the exiled community

experienced a certain level of fear of returning to a decimated Jerusalem.13  Evidence of

the widespread destruction Jerusalem endured was the damage done to the city walls. 

City walls in the ancient Near East functioned in a variety of civilian activities.  Large

plazas adjoining the gate could accommodate large crowds and serve as market places. 

Water reservoirs outside the gates served travelers.  Activities related to a city’s cult may

have taken place at the city walls, as well, and benches built into some of the gates’ side

rooms indicate commercial and judicial activities also took place at the city gates (cf.

Ruth 4 where the proceedings for the transaction of Ruth took place).14  The absence of

the city walls at Jerusalem indicated that all of these activities were not functional, and

there was no clear indicator as to how long it would take to get them to function once

12It is here that Iser’s notion of a reader filling in the “gaps” of a text is helpful.  As discussed in

chapter 2 of this dissertation, since a text cannot communicate all the necessary information concerning

characters, situations, and other textual elements, readers are called upon to engage their imaginations in

order to fill in this missing information.  According to Iser, the missing information in a text allows readers

to use their imaginations to picture what is not there.  Iser writes, “the written part of the text gives us the

knowledge, but it is the unwritten part that gives us the opportunity to picture things; indeed without the

elements of indeterminacy, the gaps in the text, we should not be able to use our imagination.”  Iser, The

Implied Reader, 282–283.

13“Compared to its preexilic extent, postexilic Yehud was sadly diminished.”  Mary Joan Winn

Leith, “Israel among the Nations: The Persian Period,” in The Oxford History of the Biblical World (ed.

Micahel D. Coogan; Oxford: Oxford University Press, 1998), 367-419.

14Ze’ev Herzog, “Fortifications (Levant),” ABD 2:844-852.
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again.  Presumably, the targeted reader knows of the civil activities the walls of a city

allowed to take place within a city.  Accordingly, the targeted reader may understand that

although the situation in Babylonian exile was not ideal, part of the hesitation to return to

Jerusalem had to do with the reality of returning to a situation that did not have a locally

functioning economy, government, and legal system.  It is to address this fear, the

targeted reader understands, that Zech 2:8 (2:4) announces that the prosperity of the

rebuilt Jerusalem would exceed that of pre-exilic Jerusalem.  The targeted reader may

infer from the abundance of people and cattle that will inhabit the restored Jerusalem that

the city, its inhabitants, and its economy would be strong.15  Economic and civil

instability, therefore, should not cause the exiles to hesitate to return to Jerusalem.

Despite the importance of the city wall to a city’s economic and civil activities,

the primary and most obvious purpose of a city’s walls was to offer protection for the city

and its inhabitants.  Herzog classifies the city walls as “the most important component of

an ancient urban settlement, aimed at preventing hostile elements from entering the

settlement, as well as serving to demarcate the limits of the city.”16  After a siege that

lasted about one and a half years, in 586 BCE Nebuchadrezzar’s army breached the walls

of Jerusalem and penetrated the city.  The thorough destruction involved the burning

down of palaces and houses.  The temple, too, was destroyed and its treasures were taken

as plunder (cf. 2 Kgs 24:18-25:21.).17  Although parts of the city and its wall were

15Sweeney writes, “The point of the image in the present context, however, is that so many people

and cattle will settle in the city that there will be insufficient space to contain them all within the confines of

the city’s former boundaries and that they will spill out over the countryside as a sign of the city’s restoration

and tremendous population.”  Sweeney, The Twelve Prophets, 586.

16Herzog, “Fortifications (Levant),” 2:844.

17Gösta Ahlström, The History of Ancient Palestine (Minneapolis: Fortress Press, 1993), 797-98.
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undamaged, the city for the most part was destroyed and remained defenseless.18  The

targeted reader understands that returning to a defenseless city, vulnerable to enemy

attack, must have certainly been a matter of concern for the exiled community. 

Yahweh’s declaration to be a wall of fire surrounding Jerusalem, then, serves to assuage

this fear.  Whereas prior to the Babylonian invasion Jerusalem had fortifications and

walls as protection, the new, restored Jerusalem would have Yahweh as a wall of fire as

protection.  Fear of returning to a defenseless Jerusalem, therefore, should not cause the

exiles to hesitate to return to Jerusalem.

The second aspect of this passage that helps the targeted reader understand the

exiles’ hesitation to return to Jerusalem finds expression in Zech 2:12-13 (2:8-9).  This

aspect will receive only brief mention here, as it is what makes this passage relevant to

the analysis of the fate of the nations on the day of Yahweh in the Book of the Twelve

and therefore will be treated with further detail in the subsequent section.  It is sufficient

to mention at this point that the targeted reader infers from Zech 2:12-13 (2:8-9) that the

exiles hesitated to return to Jerusalem because there remained a fear of further attack

from foreign nations.  Yahweh’s response to that fear is to declare that he would execute

some sort of attack against any potential threats to Jerusalem and its inhabitants.  Fear of

attack, then, should not cause the exiles to hesitate to return to Jerusalem.  Some

questions remain unresolved, however.  The targeted reader may wonder, for example,

about the identity of the nations that pose a potential threat to Jerusalem.  Also, why will

18Cogan and Tadmor suggest that the extent of the destruction in Jerusalem was such that plans for

its restoration were minimal if not non-existent.  They write, “Conquest and looting were insufficient

punishment for the capital city that had proven itself recalcitrant so many times; the city’s destruction

establishes that there were no plans to reconstitute Judah around a Babylonian provincial center in

Jerusalem.”  Mordecai Cogan and Hayim Tadmor, II Kings: A New Translation with Introduction and

Commentary (AB 11; Garden City: Doubleday, 1988), 324.
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Yahweh attack these nations?  Is it simply to provide safety for Jerusalem, or is there

another reason that prompted Yahweh to attack these nations?  Finally, how does this

passage characterize the day of Yahweh in Zechariah, and what does it contribute to the

Twelve’s presentation of the fate of the nations on the day of Yahweh?  The following

analysis addresses these questions.

Zechariah 2:12-13 (2:8-9) contains a warning to those nations that seek to do

harm to Jerusalem.  The angel indicates that the message of warning for the nations is a

message from Yahweh, twabc hwhy rma hk yk (for thus says Yahweh of the armies),

and that he was sent by Yahweh to deliver the message, ynxlv dwbk rxa (with

insistence [Yahweh] sent me).19  The message, according to the angel, concerns the

nations that seek to do harm to the exiles (~kta ~yllvh ~ywgh; the nations who

plunder you).  The angel announces that whoever seeks to do harm to the exiles in effect

does harm to his own self– wny[ tbb [gn ~kb [gnh yk (for the one who touches you

19The phrase ynxlv dwbk rxa (lit. after glory he sent me) is notorious for defying precise

interpretation.  In their handbook Clark and Hatton list 11 ways in which this phrase has been translated and

interpreted and note that their list is not exhaustive.  In their estimation, it is most reasonable to understand

dwbk (glory) as a reference to Yahweh himself; Clark and Hatton, A Handbook on Haggai, Zechariah, and

Malachi, 110-11.  Myers and Myers present a similar understanding of the phrase, which they translate,

“after [his] Glory had sent me.” Carol Myers and Eric M. Myers, Haggai, Zechariah 1-8, (AB 25b; New

York: Doubleday, 1987), 162, 164-65.  Mason translates the phrase, “when he sent me on a glorious

mission;” Rex Mason, The Books of Haggai, Zechariah, and Malachi, (Cambridge: Cambridge University

Press, 1977), 43.  Baldwin, employing a prepositional use of rxa (after; with) and translating dwbk (glory)

as “heaviness” translates the phrase, “with insistence he sent me;” Joyce G. Baldwin, Haggai, Zechariah,

Malachi (TOTC 24; Downers Grove, Ill.: Inter-Varsity Press, 1972), 109.  See also the critical apparatus of

the BHS, which notes that it has been proposed that the entire phrase may be a corruption or an addition.  It

also notes that it has been proposed that dwbk rxa (after glory) should instead read, wdbk rva (whose

glory).

Understanding that no translation and interpretation of this phrase is definitive or agreed upon by all

and that each proposal inevitably raises questions and doubts of its own, the present analysis prefers to

follow Baldwin’s suggestion. It continues the sense of urgency that has characterized this passage thus far. 

Whereas earlier the urgency was for the exiles to flee from Babylon, now the urgency is for the angel to

deliver a message to the nations to whom Yahweh sends him.
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touches the pupil20 of his eye).  The angel’s message continues in Zech 2:13 (2:9) where

the angel announces that he will execute punishment over the nations that attempt to

plunder the exiles such that the nations will be plundered by their own captives.  The

formula ynnh yk (for behold I . . .) followed by the participle @ynm (raising, waiving) with

which the pronouncement begins speaks to the certainty of these events.21  The angel

proclaims that when these events take place, they will serve as proof that Yahweh had

sent him.

Zechariah 2:14-17 (10-13) concludes this passage.  In these verses the angel

encourages daughter Zion to rejoice as it is Yahweh’s intention to dwell within her;22 this

declaration echoes Yahweh’s declaration earlier in the chapter to be the “glory in her

midst” (2:9 [2:5]).  Moreover, many nations will join themselves to Yahweh.  This

occurrence serves as another confirmation to the exiles that Yahweh sent the angel to

20In this verse tbbb is a hapax legomenon whose root remains uncertain.  The context suggests that

what tbbb refers to is something integral and essential to the eye and therefore something closely guarded,

hence pupil is an appropriate choice.

See also the short essay by Finley wherein the author suggests this text uses tbbb as a pun that

highlights the pride of Babylon.  T. J. Finley, “‘The Apple of his Eye’ (babat eno) in Zechariah 2:12," VT 38

(1988): 337-38.

21According to Gesenius’ grammar, grammatical constructions where hnh (behold) introduces the

subject of a clause, especially when hnh is inflected to include the subject, as it is in this passage, and where

a participle follows hnh constitute a future instans.  This type of grammatical construction announces the

event as imminent and sure to happen.  The grammar includes Zech 2:13 (2:9) as an example of a future

instans.  GKC §116p.

22For an analysis of the development of the metaphor of “daughter Zion,” see Christl M. Maier,

Daughter Zion, Mother Zion. Gender, Space, and the Sacred in Ancient Israel (Minneapolis: Fortress Press,

2008).   On pages 73-74, Maier suggests that patriarchal societies in the ancient Near East, ancient Israel

being one of them, placed a value on offering the highest level of protection to the unwed daughter.  Maier

proposes that the metaphor of Zion as daughter communicates that Yahweh loves and protects Jerusalem in

the same manner that a father cares for his daughter.  The imagery of Yahweh coming to dwell within the

midst of Jerusalem reinforces the notion of Yahweh’s protective relationship towards daughter Zion.
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deliver a message to the exiles.  Yahweh will again choose Judah as his possession and

will dwell in Jerusalem.23

1.1.  The Day of Yahweh in Zechariah 2:10-17 (Eng. 2:6-13)

It was necessary to discuss the progression of this passage in order to demonstrate

how it contributes to the targeted reader’s understanding of the fate of the nations on the

day of Yahweh.  The use of the formulaic expression awhh ~wyb (on that day) in Zech

2:15 (2:11) makes evident the necessity of the previous analysis, as the events Zech 2:12-

-17 (2:8-13) describes– from the punishment of the nations that plunder Jerusalem to the

restoration of Judah and Jerusalem –take place on a day of Yahweh.  Based on this

analysis what follows is a discussion of the components of a day of Yahweh text and a

proposal as to the significance of this passage to the Twelve’s presentation of the fate of

the nations on the day of Yahweh.

1.1.1.  A syntactical element that includes ~wy.  As chapter 2 of this dissertation

discusses, study of the day of Yahweh in the Book of the Twelve cannot be limited only

to texts in which the phrase hwhy ~wy (day of Yahweh) appears.24  In the Twelve, a

23Zechariah 2:14 (2:10) employs the same hnh + participle construction that Zech 2:13 (2:9)

employs and thus indicates the imminent certainty of Yahweh taking up residence among the restored exiled

community.  Meyers and Meyers indicate that this construction typically has an ominous force and

communicates the inevitability of Yahweh’s punitive actions.  They point out that the construction’s use in

this passage is an exception and that it intensifies the assurance of God’s coming.  Carol L. Myers and Eric

M. Myers, Haggai, Zechariah 1-8, 167.

24See the following discussions.  A. Joseph Everson, “The Days of Yahweh,” JBL 93 (1974): 329-

337; Rolf Rendtorff, “How to Read the Book of the Twelve as a Theological Unity,” in Reading and

Hearing the Book of the Twelve (ed. James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical

Literature, 2000), 75-87; and James D. Nogalski, “The Day(s) of Yahweh,” in Thematic Threads in the

Book of the Twelve (ed. Paul L. Reddit and Aaron Schart; Berlin: Walter de Gruyter, 2003), 192-213.
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variety of formulas function as indicators of an occurrence of a day of Yahweh: hwhy ~wy

(day of Yahweh), awhh ~wyb (on that day), and hmhh ~ymyb (in those days), for

example.  In the passage currently under consideration, the syntactical element that

suggests that the events described take place on a day of Yahweh is awhh ~wyb in Zech

2:15 (2:11).  This element on its own is not sufficient to suggest this passage describes an

occurrence of a day of Yahweh.  What suggests that this syntactical element refers to a

day of Yahweh is the fact that it occurs in a context where the five other components for

identifying a day of Yahweh text in the Twelve also appear.25

1.1.2.  The presumption of Yahweh’s intervention on that day.  The preceding

analysis suggested that the angel in Zech 2:5-17 (2:1-13) is the primary speaker of the

passage and the one who carries out the actions 2:13 (2:9) describes.  While this

observation remains true, there can be little dispute that the angel acts at Yahweh’s

behest.  The abundance of messenger formulas in this passage indicates at the very least

that the angel speaks authoritatively on Yahweh’s behalf.26  Moreover, on two occasions

the angel explicitly announces he was sent by Yahweh and therefore suggests that the

25Indeed, Martin Beck questions using a wide variety of ~wy formulas to identify day of Yahweh

texts and suggests that the result of the breadth of this criterion is that practically any text that contains a ~wy
element qualifies as a day of Yahweh text.  See Martin Beck, Der „Tag YHWHs” im Dodekapropheton:

Studiem im Spannungsfeld von Traditions- und Redaktionsgeschichte (Berlin: Walter de Gruyter, 2005), 27-

28.  Beck’s observation highlights the importance of developing a list of criteria for identifying day of

Yahweh texts in the Book of the Twelve, that goes beyond depending on a singular textual phenomenon or

element.

26hwhy-~an “utterance of Yahweh,” (2:9 [2:5]; twice in 2:10 [2:6]; 2:14 [2:10]); rma hk yk
twabc hwhy “for thus says Yahweh of the armies,” (2:12 [2:8]); 
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actions he carries out were ordered by Yahweh (2:13 [2:9]; 2:15 [2:11]).27  From these

texts one may reasonably infer Yahweh’s intervention in this description of a day of

Yahweh.

1.1.3.  The Type of Intervention.  The analysis of Zech 2:12-13 (2:8-9) above

alluded to the fact that the type of intervention on this occurrence of a day of Yahweh

will be negative.  The nations that plunder Jerusalem harm themselves presumably

because they incur Yahweh’s retributive wrath.  Moreover, the action implied by

~hyl[ ydy-ta @ynm ynnh yk (for behold I am raising my hand against them) in this

context is certainly negative.28

1.1.4.  The Agent of Intervention.  In this occurrence of a day of Yahweh, two

entities serve as agents of Yahweh’s intervention.  It has already been noted above that

the angel of 2:5-17 (2:1-3) is one of the agents of intervention.  In addition to the angel,

those who were once slaves to the nations that plunder Jerusalem would also serve as

agents of Yahweh’s intervention.  Zechariah 2:13 (2:9) indicates that when the angel

raises his hand against the nations, the slaves of those nations would rise up and plunder

their masters.

27In his study of the hierarchy of deities in Syro-Palestinian pantheons, Handy explains that angels

(~ykalm) did not rule but rather served on a divine plane.  Although these entities typically served as

messengers of divine communication, they also carried out jobs determined for them by higher gods.  Handy

states, “In their activities, they served as extensions of the will of higher gods.  Yet they are presented as

individual divine beings who happened to be under the control of other gods.”  In the context of the HB,

angels served as messengers of Yahweh and as agents that carried out a variety of tasks ordered by Yahweh. 

See, Lowell K. Handy, Among the Host of Heaven: The Syro-Palestinian Pantheon as Bureaucracy

(Winona Lake, Ind.: Eisenbrauns, 1994), 156. 

28In other prophetic literature of the HB @wn usually implies a threatening gesture.  See, for example,

Isa 10:32; 11:15; and 13:2.  See the discussion in H. Ringgren, “pwn,” TDOT 9:296-299.
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1.1.5.  The Reason for Intervention and the Recipients of the Intervention.  This

particular presentation of a day of Yahweh requires that the reason for the intervention

and the recipients of the intervention be treated together.  From Zech 2:12 (2:8) the

reason for Yahweh’s negative intervention against the nations seems fairly evident.  The

nations would be recipients of Yahweh’s negative intervention because they had

plundered Jerusalem.  In identifying the recipients of the intervention, however, the

targeted reader discovers that there is more to the reason for Yahweh’s negative

intervention against these nations.

Three conceptual parallels between Zech 2 and Joel 4 suggest to the targeted

reader that the recipients of Yahweh’s negative intervention in Zech 4 are the same

recipients of Yahweh’s negative intervention in Joel 4.  First, conceptually, both passages

present that Yahweh’s retributive actions against the nations are similar if not identical to

the type of atrocities the nations committed against Yahweh’s people.  Zechariah 2:12

(2:8) conveys this notion by stating that any action the nations commit against Jerusalem

and the exiles are in fact actions they commit against themselves.  The targeted reader

infers from this statement that whatever the nations do to Yahweh’s people, Yahweh in

retribution would do to them.  Zechariah 2:12-13 (2:8-9) conveys the same idea.  The

nations that plunder Jerusalem will in turn be plundered.  The analysis in chapter 3 of

this dissertation demonstrates that the presentation in Joel 4 of Yahweh’s negative

intervention against “the nations” suggests to the targeted reader that Yahweh would

punish each of the guilty nations in ways that mirrored their crimes against Yahweh’s

people.  Conceptually, then, the manner in which Yahweh punishes “the nations” in Joel

4 and in Zech 2 is the same.
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The second conceptual parallel has to do with the imagery of some kind of

motion of the hands that results in the destruction of the nations that afflicted the people

of Yahweh.  In Zech 2:13 (2:9) the angel declares that he will raise his hand (@ynm)

against the nations that plunder Jerusalem.  The basic meaning of the root @yn is “to

swing.”  In the hifil, the form in which @yn appears in this passage, the verb suggests

setting an implement in motion.29  Isaiah 10:15 illustrates this understanding of @yn when

it asks whether a saw or a rod could lift themselves over the one who wields them (hifil

participle and infinitive construct of @yn, respectively).  Deuteronomy 23:26 (25) uses the

hifil imperfect of @yn to describe the action one takes when wielding a sickle to harvest

grain.  By employing the hifil participial of @yn, then, Zech 2:13 (2:9) suggests to the

targeted reader that the angel lifts his hand not merely to threaten, taunt, or frighten the

offending nations.  Neither does the angel simply wave or sweep his hand over the

offending nations.  From the context of this passage– judgment –and the meaning of @yn,

the targeted reader infers that the image Zech 2:13 (2:9) presents is that of an angel with

an instrument in his hand (a sickle?) which he will use to execute punishment on the

nations.  Joel 4 presents a strikingly similar depiction of the punishment “the nations”

will endure on the day of Yahweh.  In Joel 4:13 (3:13) an unidentified entity is

commanded to wield a sickle against “the nations” gathered in the valley of Jehoshaphat. 

Although the verb Joel 4 employs is not @yn, the imagery between the passages is similar

enough to suggest a conceptual parallel.  It may be that the targeted reader understands

29H. Ringgren, “pwn,” TDOT 296-299.
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that the unidentified entity who wields the sickle in Joel 4 and the angel Zech 2 explicitly

identifies as carrying out a swinging motion are one and the same.

The third conceptual parallel involves the fact that the fate of the offending

nations is one of slavery.  Zechariah 2:13 (2:9) indicates that as part of their punishment

the nations would face a revolt by the people they had enslaved, and presumably end up

as slaves themselves.  Joel 4 announces the same type of punishment against “the

nations.”  Yahweh will liberate the people of Judah from the places of slavery where “the

nations” had sold them, and cause the children of the inhabitants of the “the nations” to

endure a life of slavery.  This conceptual parallel, although focused on slavery, is similar

to the first conceptual parallel in that Yahweh will force the offending nations to endure

the very atrocity they forced the people of Yahweh to endure.

What the targeted reader infers from these conceptual parallels is that “the

nations” of Joel 4 and the nations of Zech 2 constitute the same group of nations.  The

accusations of Zech 2 and the accusations of Joel 4 provide the reasons that the “the

nations” of Zech 2 will be recipients of Yahweh’s negative intervention on the day of

Yahweh.  At first glance, Zech 2 presents  a somewhat abbreviated description of “the

nations’” hostilities against the people of Yahweh and pronouncement of punishment

against “the nations.”  When the targeted reader understands that the characters and

activities of Zech 2 should be associated with the characters and activities of Joel 4,

however, s/he discovers a much more extensive presentation of “the nations’” hostilities

against the people of Yahweh and Yahweh’s retaliatory response to those hostilities.
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1.2.  Concluding Summary

To suggest that the targeted reader would have noticed the conceptual parallels is

not sufficient to explain the contribution Zech 2 makes to the Twelve’s presentation of

the fate of “the nations” on the day of Yahweh.  What remains to discuss, then, is the

targeted reader’s understanding of the contribution of these conceptual parallels to the

Twelve’s presentation of the fate of “the nations” on the day of Yahweh.

Between the initial pronouncement of judgment against “the nations” in Joel 4

and its reiteration in Zech 2, the Book of the Twelve does not mention the fate of “the

nations” within the framework of a day of Yahweh text, nor does it describe the

fulfillment of Yahweh’s pronouncement of punishment against “the nations.”30  From the

perspective of the targeted reader, it is troubling that the punishment pronounced against

“the nations” in Joel 4 remains unfulfilled.  This lack of punishment against “the

nations” is all the more troubling to the targeted reader when s/he considers that in the

presentation of the Book of the Twelve Assyria and Babylonia have both been destroyed. 

As the analysis in the preceding chapter of this dissertation demonstrates, despite the fact

that Assyria and Babylonia were nations prompted by Yahweh to attack Israel and Judah,

Yahweh destroyed them nonetheless.  The targeted reader would certainly expect the

fulfilment of the pronouncement of punishment against “the nations” who attacked

Yahweh’s people without Yahweh’s sanction and without having been prompted by

Yahweh to do so.  What Zechariah 2 contributes to the targeted reader’s understanding of

the Twelve’s presentation of the fate of the nations on the day of Yahweh, then, is the

30Texts in Micah and Zephaniah issue negative proclamations against “the nations,” but not in the

framework of a day of Yahweh text as this dissertation has come to identify such texts.  See, for example,

Mic 5:7 (5:8); 5:14 (5:15); and Zeph 2:11.
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assurance that Yahweh had not forgotten the hostility of “the nations” against Yahweh’s

people and that Yahweh will still punish “the nations” for their hostilities.  This

punishment, according to Zech 2, will take place on an occurrence of a day of Yahweh.

2.  The Day of Yahweh in Zechariah 14:1-5, 12-15

The material leading up to the presentation in Zech 14 of the fate of the nations

on the day of Yahweh focuses on the restoration of Jerusalem and Judah.  Yahweh’s

restoration of Jerusalem includes Yahweh using Jerusalem as a weapon of punishment

against surrounding nations and Yahweh purifying Jerusalem by removing idolatry and

false prophets from within the city.  The frequent use of awhh ~wyb throughout this

section indicates that all these events take place on a day of Yahweh.  Furthermore, Zech

14:1-5, 12-15 present the retribution Yahweh will effect on an occurrence of the day of

Yahweh against the nations that acted hostilely towards Jerusalem.  In the context of

Zech 12-14, the presentation of the fate of the nations on the day of Yahweh in Zech

14:1-5, 12-15 suggests that the full restoration of Yahweh’s people will not take place

until Yahweh completely vanquishes his people’s enemies.  This retribution will take

place on an occurrence of the day of Yahweh.

2.1.  Establishing the Context of Zechariah 14:1-5, 12-15

The day of Yahweh figures prominently in Zech 12-14.  The formulaic expression

awhh ~wyb occurs sixteen times in this section.31  Zechariah 12 contains half of the

occurrences of awhh ~wyb.  It emphasizes that Yahweh’s intention on that day is to

31Twice as part of the longer formula awhh ~wyb hyhw (12:3, 9; 13:2, 4), but with no difference in

meaning.
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restore his people and to elevate Judah and Jerusalem to a place of global prominence

and strength.  Zechariah 12:2-3, 6 express this intention by depicting Jerusalem as

Yahweh’s instrument of punishment and devastation against the nations.32  Interestingly,

Jerusalem as a cup of reeling will be poured out not only against foreign nations, but

against Judah as well.33

Not only does Yahweh intend to elevate Jerusalem and Judah to a place of global

prominence, but as part of Yahweh’s restorative process of his people, Yahweh intends

to rid Judah and Jerusalem of all impurity “on that day.”  Hence, Zechariah 13:1

introduces the imagery of a fountain whose purpose is to cleanse Yahweh’s people from

sin and impurity.  For O’Brien, the image of the fountain flowing from Jerusalem

indicates that Yahweh intends for Jerusalem to be at the center of the healing and

restoration of the entire world.  She suggests that this imagery conveys the notion that the

waters of the fountain that flow from Jerusalem will restore the world to the status of the

32With regards to the imagery of Jerusalem as a heavy stone in Zech 12:3, Mitchell offers the

following analysis.  He notes that jwrf, the verb describing the affliction that will overcome the people who

try to lift the heavy stone, occurs elsewhere only in Leviticus (19:28; 21:5).  In Leviticus the action describes

the practice of self-mutilation through cutting or gashing as an act of mourning.  Hence, Mitchell offers the

following understanding of the imagery: “All that lift on it shall tear themselves grievously; which means

that, just as one, handling a heavy stone, tears one’s hands on its rugged surface, so shall they suffer who

attempt violence against Jerusalem and its inhabitants.”  Hinckley G. Mitchell, John Merlin Powis Smith, and

Julius A. Bewer, A Critical and Exegetical Commentary on Haggai, Zechariah Malachi and Jonah (ICC

25; ed. Samuel R. Driver and Alfred Plummer; Edinburgh: T & T Clark, 1961), 322.

33Difficulty surrounds understanding Judah’s role as a recipient of Yahweh’s wrath at the hands of

Jerusalem.  Baldwin suggests, “Judah was opposing Jerusalem, either by choice or by compulsion of the

enemy’s superior strength.”  See Baldwin, Haggai, Zechariah, Malachi, 189.
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initial creation.34  The cleansing, restorative process includes the extermination of idols

and false prophets, who have no place in Yahweh’s reestablished, restored Jerusalem.35

Zechariah 14 begins with an announcement that introduces an aspect of the day of

Yahweh that is different from what Zech 12-13 present; this announcement alludes to the

Babylonian invasion of Jerusalem in 587/6 B.C.E.  Considering the presentation of Zech

12-13 and its emphasis on Yahweh’s elevation, restoration, and purification of his

people, the pronouncement in Zech 14:1-2 seems somewhat out of place.  In these verses

Yahweh announces to Jerusalem a plan that is completely the opposite to the plan of

restoration Zech 12-13 presents.  Zechariah 14:1 depicts Jerusalem as the object of an

attack of foreign nations that plunder the city and divide the citizens’ goods before their

very eyes.  Zechariah 14:2 depicts the capture of the city, the looting of its houses, and

the raping of the women of the city.  Ultimately, only half of the citizenry survive the

attack while the other half wind up in exile.

For the most part, scholars have understood Zech 14:1-2 as a description of a

future invasion and disaster that will overtake Jerusalem similar to what took place near

the beginning of the sixth century with the Babylonian invasion of Jerusalem.  This

future disaster forms part of the preparation necessary for Yahweh’s ultimate triumph.36 

The text reveals that in this future scenario Yahweh takes a proactive stance and

34Julia M. O’Brien, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi AOTC (Nashville:

Abingdon Press, 2004), 267.

35Achtemeier suggests that Zech 13 places idols and false prophets in literary proximity to one

another because, implicitly, false prophets urge the people of Yahweh to pursue other gods.  Elizabeth

Achtemeier, Nahum–Malachi (Int; Louisville: John Knox Press, 1986), 163-64.

36See, for example, Sweeney, The Twelve Prophets, 2:698.  See also, McComiskey, “Zechariah,”

1227-1228, who indicates that despite the tragic events these verses describe, there is nonetheless a strong

note of hope that not all the people will be cut off.
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assembles the nations to attack Jerusalem.37  This scenario bears similarity to Yahweh’s

actions earlier in the Book of the Twelve in which Yahweh responded to the unjust and

violent actions of his people by sending foreign powers to invade them.

Not all scholars, however, see this section as a description of another large-scale

invasion and deportation of Judah.  Because what Zech 12:1-2 describes bears similarity

to the events leading up to and including the exile of Judah, one must at least consider

that these verses describe events that had already taken place, namely, the Babylonian

invasion of Judah and Judah’s subsequent exile.  Meyers and Meyers, although not

entirely discounting the possibility that this text refers to actions that take place in the

future, provide rationale for viewing Zech 12:1-2 as a description of past events and not

of impending ones.38  Their reasons for this position include the following.  First, the

specificity of detail in Zech 12:1-2 surely suggests a description of the events of the

Babylonian crisis of the sixth century.  Second, Meyers and Meyers suggest that even

though Zech 12:1-2 draws on specific details of a known event, the language of these

verses is vague with regard to its future orientation.  That is, there is no mention of the

identity of the enemy, or of the prophet’s own people and its leadership.  Finally, the

prophet does not offer a description of how events will proceed from the present to the

future.  For Meyers and Meyers, then, these characteristics indicate that Zech 12:1-2

describes a past event– the Babylonian invasion of Jerusalem –not an impending one.

In addition to the rationale offered by Meyers and Meyers one must also consider

that the prospect of another large-scale invasion surely prompts a variety of questions for

37David L. Petersen, Zechariah 9-14 OTL (Louisville: Westminster Press, 1995), 139-40.

38Carol L. Myers and Eric M. Myers, Haggai, Zechariah 9-14 (AB 25c; New York: Doubleday,

1993), 408. 
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the targeted reader, not least of which is, “Will there really be another major invasion

and exile of Yahweh’s people?”  If answered in the affirmative, then the most obvious

follow-up question has to be, “Why will this invasion and exile take place?”  Writings in

the Book of the Twelve set prior to the Babylonian invasion and deportation of Judah

chronicle a plethora of injustices the people of Yahweh committed.  These writings also

chronicle that Yahweh responded punitively against his people because of these

injustices.  Zechariah, however, does not portray the people’s behavior in the same light. 

While the writing of Zechariah may contain accusations against people in the community

of less than righteous behavior (Zech 7:1-7, for example), certainly the behavior does not

rise to the same level of impropriety as prior to the exile.  Likewise, although perhaps

these accusations should result in Yahweh’s punishment, a wholesale punishment of the

entire nation seems somewhat extreme.  If Zech 14:1-2 presents the possibility of another

large-scale invasion and exile for the people of Judah, then there exists a blatant

inconsistency and incompatibility between Zech 14:1-2 and the theme of Yahweh’s

restoration of Judah predominant in Zech 12-14.  Moreover, this perspective creates an

incompatibility between Zech 14:1-2 and the writing of Zechariah as a whole, which in

large measure focuses on Yahweh’s restoration of his people after a time of punishment

in exile.  To view Zech 14:1-2 as presenting the possibility of another attack, then,

negates the effect of the writing of Zechariah.

What purpose does Zech 14:1-2 serve, however, if it merely recounts a past

event?  First, according to Meyers and Meyers, Zech 14:1-2 communicates that so long as

Judah existed under the shadow of a foreign hegemony, Jerusalem continued to be

violated.  They write,
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Because at least some of the conditions brought about by the Babylonians still
obtained in Second Zechariah’s day–the continued exile of at least some of the
population and the diminished size of the city–the status of Jerusalem in the
Persian period could well have been considered a continuation of its conquered
status and thus of its need to be rescued by Yahweh’s power.39

The statement by Meyers and Meyers suggests that from the perspective of the text, semi-

oppression is still oppression.  So long as Jerusalem and Judah existed under the rule of a

foreign power, their oppression continued.

Second, with the incorporation of the formula hwhyl ab-~wy hnh (behold a day is

coming for Yahweh) Zech 14:1-2 makes clear that this occurrence of a day of Yahweh is

against the people of Yahweh, not against a foreign nation or group of nations.  The

targeted reader surely infers from her/his reading of Zech 14:1-2 that the events of the

Babylonian crisis constituted an occurrence of a day of Yahweh against Yahweh’s own

people.  The targeted reader understands that although the events were tragic and

devastating for the Judean community, it was Yahweh who orchestrated them.  The

targeted reader may also notice that this description of a day of Yahweh against

Jerusalem follows the discussion in Zech 13 of the cleansing of Yahweh’s people of

idolatry and false prophecy.  The relative proximity of these two passages may remind

the targeted reader that it was the apostasy of Yahweh’s people (cf. Zech 1:3-7) that

resulted in the crisis of the exile, here conceptualized as an occurrence of a day of

Yahweh.  Recounting a past event in contextual proximity to a presentation of the need

for Jerusalem to be cleansed of idolatry and false prophets serves as a warning to the

targeted reader of the dangers of not heeding Yahweh’s admonition.

39Meyers and Meyers, Zechariah 9-14, 411.
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To summarize, the material leading up to the presentation in Zech 14 of the fate

of the nations on the day of Yahweh focuses on the restoration of Jerusalem and Judah. 

Jerusalem, it seems, receives special attention from Yahweh.  Yahweh uses Jerusalem as

a cup of reeling against the nations (12:2), and Yahweh will severely harm any nation

that attempts to “lift” Jerusalem, “the heavy stone” (12:3).  Yahweh will also use Judah

as an instrument of punishment against the nations, as Judah will unleash fiery

destruction on the surrounding nations (12:6).  Not only will Yahweh use Jerusalem as a

weapon of punishment against surrounding nations, but Yahweh will also cleanse

Jerusalem of impurity (13:1).  As part of the cleansing process Yahweh will remove

idolatry and false prophecy from within Jerusalem.  A description of the invasion and

exile Jerusalem suffered at the hand of the Babylonians (14:1-2) serves as a reminder of

the results of responding inappropriately to Yahweh’s efforts to cleanse his people.  The

frequent use of awhh ~wyb throughout this section indicates that all these events take

place on a day of Yahweh.

2.2.  The Fate of the Nations on the Day of Yahweh in Zechariah 14:3-15

The analysis in the section that follows proceeds under the assumption that Zech

14:3-15 presents an additional aspect of what will take place on the occurrence of the day

of Yahweh Zech 12-14:1-2 introduces.  Zechariah 12-14:1 describes the process of

Yahweh’s restoration and elevation of Jerusalem and Judah that will take place “on that

day.”  Despite this restoration, within the larger context of Zech 12-14, the description of

events that will occur on a day of Yahweh in Zech 14:3-15 suggests that full restoration

of Jerusalem and Judah involves Yahweh’s retributive punishment of nations that acted

143143



hostilely toward Judah in the past.  Only when Yahweh deals appropriately with these

nations can Jerusalem’s and Judah’s restoration be complete.  The following analysis of

the components of a day of Yahweh text proposes that “the nations” who are the

recipients of Yahweh’s retaliation in Zech 14:3-15 are “the nations” identified earlier in

Zechariah’s presentation of the fate of the nations on the day of Yahweh in Zech 2:10-17

(Eng. 2:6-13), and consequently the same group of nations Joel 4 identifies as recipients

of Yahweh’s hostility on the day of Yahweh.

2.2.1.  A Syntactical Element that Includes ~wy.  The phrase brq ~wyb (day of

battle) in Zech 14:3 accounts for this component of a day of Yahweh text.  Although

awhh-~wyb (on that day) also occurs in this context, brq ~wyb provides greater

specificity to the meaning of the day.  The HB infrequently employs brq as a term for

battle,  preferring instead hmxlm (battle; war).  Indeed, Zech 12:3 marks the only

occurrence of brq in the Book of Twelve; Ps 78:9 and Zech 12:3 mark the only

occurrences of brq in conjunction with ~wy.40

One may infer that the targeted reader would have paid attention to this rare

usage of phraseology and would have assigned significance to the fact that Zech 14:2

employs hmxlm and that Zech 14:3 employs brq to refer to the same type of event.  S/he

understands that in the context of the presentation of the day of Yahweh in Zech 14,

Yahweh reserves a specific type of day of battle for those nations that plundered

Jerusalem, the brq ~wyb (day of battle).  Indeed, the phonemic similarity between brq

40The fact that brq is an Aramaic loanword may explain its infrequent use in the HB.  See Ludwig

Koehler and Walter Baumgartner, eds., “br'q.,” HALOT 3:1135.
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(battle) and !brq (gift; offering) with its cultic and religious overtones, suggest to the

targeted reader that on this particular day of battle Yahweh was executing holy war

against the nations that invaded Jerusalem.41  Whatever the implications of the nuances

of this particular word may be, for the purposes of this study the importance of the phrase

in this context is that it serves as a syntactical element that includes ~wy in a passage that

describes an occurrence of a day of Yahweh.

2.2.2.  The Presumption of Yahweh’s Intervention on that Day, the Type of

Intervention on that Day, and the Agent of Intervention on that Day.  Third person

references to actions that Yahweh carries out presume Yahweh’s intervention on the day

of battle.  For example, Zech 14:3 states, ~hh ~ywgb ~xlnw hwhy acyw (and Yahweh

will go forth and fight against those nations).  Zechariah 14:12 indicates Yahweh afflicts

Jerusalem’s invaders with a plague, hwhy @gy rva hpnmh hyht tazw (and this will be

the plague with which Yahweh will strike . . .).  Similarly, Zech 14:13 indicates that fear

from Yahweh will grip the nations, ~hb hbr hwhy-tmwhm hyht awhh ~wyb hyhw

(and it will happen on that day that there will be a great panic from Yahweh . . .).  These

three texts demonstrate Yahweh’s intervention on the day of Yahweh in Zech 14.  The

imagery of these texts also demonstrates Yahweh’s intervention on that day will be

negative.  Moreover, the texts indicate Yahweh is the agent of intervention on that day. 

Yahweh goes forth to fight against those nations (14:3), Yahweh strikes the nations with

a plague (14:12), and Yahweh instigates great panic in the nations (14:13).  As a result of

41Fabry notes that !brq (gift; offering) is a verbal noun that derives from the verbal root brq (to do

battle?).  The idea expressed by !brq is that of the offering of a sacrificial gift.  H.-J. Fabry, “!B'r>q',” TDOT

13:152-158.
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the panic Zech 14:13 indicates Yahweh inflicts on the nations, the nations turn on

themselves in battle.  In an ironic literary twist, Yahweh uses the nations that are the

recipients of negative intervention as agents of that very intervention.42

2.2.3.  Identification of the recipient(s) of Yahweh’s Intervention on that Day and

the Reason for Yahweh’s Intervention on that Day.  The process of identifying the

recipients of Yahweh’s intervention forces the targeted reader to reconcile seemingly

contradictory information.  From the Twelve’s presentation of the fate of the nations the

targeted reader has learned that Yahweh intervenes negatively against nations that, not

prompted by Yahweh to do so, launched unsanctioned attacks against Yahweh’s people. 

Joel 4 and Obadiah communicate that because of these unsanctioned attacks, Yahweh

will carry out punitive and retaliatory actions against the offending nations on the day of

Yahweh (cf. Joel 4:4-8; Obad 15).

The targeted reader has also learned that nations that carried out attacks against

Yahweh’s people, but who did so at Yahweh’s prompting, will not be recipients of

Yahweh’s hostile activities on a day of Yahweh.43  Amos communicates that in response

to Israel’s deplorable behavior Yahweh will raise the Assyrians to invade and destroy

Israel.  Nahum, the writing that deals with the destruction of Assyria, indicates that

Yahweh will destroy Assyria, but not because of Assyria’s actions against Israel and not

on an occurrence of a day of Yahweh.  As this dissertation suggests, the targeted reader

understands that such is the case because Yahweh prompted Assyria to invade Israel;

42Floyd explains, “Imbued with panic, the nations will attack each other and defeat themselves

collectively; and their material wealth can then be taken as spoil.”  Floyd, Minor Prophets Part 2, 554.

43See the discussions on the fates of Assyria and Babylonia in chapter 5 of this dissertation.
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Assyria, therefore, functioned as Yahweh’s instrument and therefore would not merit

Yahweh’s retaliation on a day of Yahweh.

This same explanation applies to the Babylonians and their hostilities against

Judah.  A reading of Micah and Habakkuk suggests that the Babylonian invasion of

Judah was Yahweh’s response to Judah’s improprieties.  Like Assyria before it,

Babylonia served as Yahweh’s instrument to punish Yahweh’s people.  As such, because

Yahweh prompted  Babylonia to invade Judah, although Yahweh would ultimately bring

about the ruin of the Babylonian empire, this ruin was not due to Babylonia’s hostility

against Judah and it would not take place on a day of Yahweh.

However, the targeted reader encounters a presentation in Zech 14:1-3 that seems

to contradict what the Twelve has presented concerning Yahweh’s retaliation against the

nations.  Zechariah 14:2 indicates that Yahweh will gather the nations to wage war

against Jerusalem.  Based on what the targeted reader has gleaned from the Book of the

Twelve thus far, s/he would likely assume that because Yahweh prompted these nations

to attack Judah, they would be exempt from Yahweh’s retaliatory actions on the day of

Yahweh.  In Zech 14:3-15, however, the targeted reader discovers that Yahweh will fight

against the nations on the day of Yahweh (day of battle).  This announcement surely

occasions in the targeted reader reason to pause to consider how to reconcile this

presentation with what the Twelve has presented previously.  The targeted reader may

consider two solutions.

First, the targeted reader may consider that for an unknown reason Yahweh

simply chooses to act contrary to his character, such as the Twelve has presented it, and

capriciously punishes the nations he prompted to attack Jerusalem.  It is not likely that
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this presentation of Yahweh sets well with the targeted reader.  Up to this point there is

no indication in the Twelve that Yahweh chooses to behave this way.  Presumably,

Yahweh in his sovereignty may act in such a manner, but the Twelve’s presentation of

Yahweh and the manner in which he deals with nations mitigates against such an

understanding.  Although the targeted reader may consider this understanding as an

interpretive option for Zech 14:3-15, s/he is not likely to pursue it.

The second option to consider is that the targeted reader allows the Twelve’s

presentation of Yahweh’s actions against the nations thus far to inform her/his

understanding of this occurrence of a day of Yahweh.  Indeed, from the beginning this

dissertation has proposed an understanding of the fate of the nations on the day of

Yahweh in the Book of the Twelve based on a cumulative effect of relevant texts.  Based

on this approach, the information s/he has collected from previous texts guides the

targeted reader in an understanding of Zech 14:1-3.  This dissertation employed the same

process of analysis and allowed texts to inform each other when it compared the literary

parallels between Obadiah and Joel 4 and between Zech 2:5-17 (Eng. 2:1-13) and Joel 4. 

The targeted readers should rely, therefore, on the cumulative effect of the Twelve’s

presentation of the fate of the nations on the day of Yahweh to inform her/his

understanding of the identity of the nations in Zech 14:3-15.

The Twelve’s cumulative presentation of the fate of the nations on the day of

Yahweh has been clear so far: Yahweh raised only two nations, Assyria and Babylonia,

as instruments of punishment against his people.  This presentation informs the targeted

reader that these two nations cannot be the recipients of Yahweh’s hostile activities that

Zech 14:1-2 describes.  Moreover, a sequential reading of the Twelve and the
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encyclopedic competence the targeted reader brings to her/his reading of the Twelve

informs the targeted reader that both nations had already ceased to exist and therefore,

from a practical standpoint, could not be the recipients of Yahweh’s retributive action

that Zech 14:3-15 describes.44  The Twelve has also presented that “the nations” of Joel

4– and Edom and “the nations” of Zechariah 2:5-17 (Eng. 2:1-13) by inference –have not

yet been punished.  “The nations” is the only group the Twelve presents as having

launched unsanctioned, unprompted attacks against Yahweh’s people.  The cumulative

effect of the Twelve’s presentation of the fate of the nations on the day of Yahweh, then,

leads the targeted reader to identify these same nations as the recipients of Yahweh’s

negative intervention on the day of Yahweh in Zech 14:3-15.  The reason for the negative

intervention is the unsanctioned, unprompted attacks these nations launched against

Yahweh’s people.

3.  Concluding Summary

Zechariah 14:3-15 presents a distinctive description of the effects of Yahweh’s

actions on the nations who are the recipients of his hostility.  Neither Joel 4 nor Obadiah

present with such graphic detail the manner in which Yahweh’s hostility will overcome

the nations.  Although no less devastating than the events Zech 14 describes, both Joel 4

and Obadiah describe Yahweh’s hostility in general terms.  So, for example, Joel 4:4, 6b

announce that Yahweh will return hostile activity on the heads of the nations that

attacked Yahweh’s people.  In Joel 4:8 Yahweh threatens to sell the sons and daughters

44According to Umberto Eco, readers may attain, or perhaps already possess, a specific

encyclopedic competence which, aids in deciphering the author’s message.  As part of the construction of

this competence, the reader uses information the text under consideration may not explicitly reveal.  See

Umberto Eco, The Role of the Reader: Explorations in the Semiotics of Texts (Bloomington: Indiana

University Press, 1979), 7.
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of “the nations” into captivity and send them to lands that are far away.  Obadiah also

speaks in general terms and announces that the Edomites would have their deeds

returned on their own heads (Obad 15).  The punishment that awaits Edom, though

ominous, does not receive more specific detail than “they shall drink . . . and be as

though they never were” (Obad 16).

Zechariah 14:3-15, on the other hand, presents a vivid and detailed scene of the

destruction that awaits the nations on this occurrence of the day of Yahweh. 

Specifically, Zech 14:12 describes the plague (hpgmh45) with which Yahweh will smite

the nations that wage war against Jerusalem: “the flesh of the one standing on his feet

will decay; and his eyes will decay in their sockets; and his tongue will decay in his

mouth.”46  The plague will affect the animals the armies of the nations have with them in

their camps; the image is one of complete decimation of the armies of the enemy nations. 

 In addition, the nations that gathered to launch a collective attack on Jerusalem would

turn on each other and wage war against one another (14:13).

Judah’s role in the attack against Jerusalem as described in Zech 14:14 remains

somewhat ambiguous.  The text reads, ~lvwryb ~xlt hdwhy-~gw (and even Judah will

battle against/in Jerusalem).47  The ambiguity stems from the difficulty of deciphering

how the b preposition affixed to ~lvwry (Jerusalem) functions.  If the preposition

45In the HB Yahweh is typically the subject of the action this noun expresses.  H.D. Preuss, “@gn,”
TDOT 9:210-213.

46The description of this plague, according to Meyers and Meyers, achieves a number of rhetorical

effects, among them, conveyance of the notion that this passage describes a divine force potent enough to

annihilate all of Israel’s enemies.  See Meyers and Meyers, Zechariah 9-14, 450.

47The MT, without citing manuscript evidence, suggests in its critical apparatus that this clause is

likely not part of the original text but rather an addition to it.
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functions to mark the object of the verb ~xlt (fight; do battle), then Judah’s role is that

of a nation that joins in the attack against Jerusalem.48  If, however, the preposition

functions in its most basic sense, which is to mark a location at a point or within an

area,49 then Zech 14:14 communicates that Judah’s role is to fight in Jerusalem,

presumably on behalf of the city.50

Although from a grammatical perspective either interpretive option seems viable,

the fact that the Zech 14:14 begins with hdwhy-~gw (and even/also Judah) suggests that

Judah joins the other nations in the attack against Jerusalem.51  In addition, the literary

context also suggests that Judah maintains a hostile stance against Jerusalem in Zech

14:14.  Zechariah 12:2 identifies Judah as one of the recipients of Yahweh’s indignation

as poured out through Jerusalem, the cup of reeling; apparently some unknown issue

caused division between Jerusalem and Judah.  According to Zech 12:2, the occasion for

Yahweh to pour out his cup of wrath on Judah is the “siege of Jerusalem.”  Reading Zech

14:14 in light of the occasion Zech 12:2 describes leads the targeted reader to infer that

48For a discussion on this functional aspect of the preposition see Bruce K. Waltke and M.

O’Connor, An Introduction to Biblical Hebrew Syntax (Winona Lake: Ind.: Eisenbrauns, 1990), 198-199.

This position is espoused by Mason, The Books of Haggai Zechariah and Malachi, 130; Floyd, The Minor

Prophets Part 2, 554; and Sweeney, The Twelve Prophets, 2:704.  Mitchell holds the same position but

suggests that Judah attacks Jerusalem because it has been overrun by gentiles.  In this respect, Judah’s attack

against Jerusalem is an attack of liberation.  Mitchell, A Critical and Exegetical Commentary on Haggai,

Zechariah Malachi and Jonah, 352.

49Waltke and O’Connor, An Introduction to Biblical Hebrew Syntax, 196.

50So Baldwin, who suggests that Judah “joins the fray,” as it were, on behalf of Jerusalem. 

Baldwin, Haggai, Zechariah, Malachi, 205

51See Clark and Hatton, eds., A Handbook on Haggai, Zechariah, and Malachi, 360-61.
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enmity continued to exist between Judah and Jerusalem and that this enmity prompted

Judah to attack Jerusalem.52

In the middle of the description of the fate of the nations on the day of Yahweh in

Zech 14, Zech 14:6-11 presents a scene of the reality that will constitute the world with

Yahweh as king.  Zechariah 14:16-21 presents a similar scene.  Jerusalem, presumably

fully restored, serves as the center of the world’s never-ceasing spiritual bounty (Zech

14:8).53  The targeted reader understands that the integration of these sections serves to

complement, not to interrupt, the presentation of the fate of the nations on the day of

Yahweh in Zech 14.  What the targeted reader understands is that an integral part of the

full restoration of Jerusalem is the annihilation of the nations that attacked it and sought

its harm.  So long as the nations that attacked Jerusalem continued to survive,

Jerusalem’s restoration would not be complete.  The restoration of Jerusalem, then,

involves the downfall of the city’s enemies.  Building on previous presentations of the

fate of the nations in the Book of the Twelve, then, Zech 14:3-15 contributes an

important element.  It communicates to the targeted reader that the full restoration of

Yahweh’s people will take place when Yahweh vanquishes his people’s enemies,

specifically, the nations that launched unsanctioned, unprompted acts of hostility against

Yahweh’s people.

52It is tempting to read this passage according to the Aramaic Targum of the Twelve, which emends

the text to read, “And even the people of the house of Judah shall the nations bring by force to wage war

against Jerusalem.”  This reading implies that although Judah did participate in attacks against Jerusalem, it

did so against its own will.  Although attractive, the emendation to this text has no textual support from the

ancient versions.  Cathcart and Gordon, eds., The Targum of the Minor Prophets, 225.

53McComiskey, The Minor Prophets, 3:1234.
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CHAPTER SEVEN

Conclusion

1.  Overview Summary

The rise in interest in the Book of the Twelve over the last twenty-five years has

resulted in the production of several studies that examine the Twelve from a variety of

methodological and interpretive procedures.  The application of these procedures has

produced new understandings of the individual writings of the Twelve and at times fresh

insights into individual passages within those writings.  Moreover, these studies have

created new ways of reading and understanding the Book of the Twelve as a whole. 

These previous efforts make possible a study such as the one presented in this

dissertation that examines key passages in the Twelve in order to trace the literary

development of a single theme throughout the Book of the Twelve.

Any one of several themes may have been chosen as the object of this study’s

analysis.1  The pervasive nature of the theme of the day of Yahweh in the Twelve,

however, as well as its repeated identification in contemporary studies as a theme central

to the message and emphasis of the Twelve, guided the selection of this theme for this

study.2  More often than not, in the Book of the Twelve Israel/Judah is the recipient of

1In addition to the theme of the day of Yahweh, Nogalski identifies the themes of fertility of the

land, the fate of God’s people, and theodicy as significant to the discussion of the unity of the Twelve.  See

James D. Nogalski, “Recurring Themes in the Book of the Twelve: Creating Points of Contact for a

Theological Reading,” Int 61 (2007): 125-136.

2See Chapter One for a summary of some of these works.  In brief, see Rolf Rendtorff, “How to

Read the Book of the Twelve as a Theological Unity,” in Reading and Hearing the Book of the Twelve (eds.

James D. Nogalski and Marvin A. Sweeney; Atlanta: Society of Biblical Literature, 2000), 75-87; and James

D. Nogalski, “The Day(s) of YHWH in the Book of the Twelve,” in Thematic Threads in the Book of the
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Yahweh’s hostile intervention on the day of Yahweh.  Still, there are a handful of texts in

the Twelve that identify a nation or a group of nations as the recipients of Yahweh’s

hostile activity on the day of Yahweh.  Because of the relative paucity of these texts in

the Twelve, this dissertation sought to investigate this aspect of the day of Yahweh in

order to determine its contribution to the theme as a whole.  Specifically, this dissertation

proposed to demonstrate that in the Book of the Twelve only nations that launched

attacks against Israel/Judah that were neither sanctioned nor prompted by Yahweh would

be recipients of Yahweh’s negative intervention on the day of Yahweh.

As Chapter One explains, procedurally, the current analysis maintains the

perspective that the Book of the Twelve can be read as a literary and theological unit. 

Additionally, the current study proceeded along synchronic lines, taking for granted the

long and complex process of redaction and expansion the Twelve undoubtedly

underwent.  The analysis, then, centered not on the process that resulted in the Book of

the Twelve, but instead on the product of the redaction process.  Also, the analysis sought

to discover the cumulative effect of passages that take up the theme of the fate of the

nations on the day of Yahweh.

The discussion in Chapter Two demonstrates that contemporary literary theory

and criticism provide valuable tools for conducting an analysis of the Book of the

Twelve.  The theories of Wolfgang Iser and Umberto Eco seek to balance the roles of

text and reader in the interpretive enterprise; both theorists maintain that the

interpretation of a text occurs when there is balanced interaction between text and reader. 

Despite their insistence on the balanced roles of text and reader, both theorists maintain

Twelve (ed. Paul L. Redditt and Aaron Schart; New York: Walter de Gruyter, 2003), 192-213.
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that readers of texts must view the text as the starting point of the interpretive endeavor;

the text also provides the guidelines according to which a reader must operate and the

standard for measuring the validity of any interpretation.  This dissertation conflates

Iser’s concept of the implied reader3 and Eco’s concept of the model reader4 to give

expression to the concept of the targeted reader.  The targeted reader represents the role

the real reader must embody in order to make sense of a text.

Chapters Three through Six present analyses of texts that develop the theme of

the fate of the nations on the day of Yahweh; the texts were selected according to a

specific set of criteria.  Chapter Three analyzes Joel 4 (Eng. 3), which includes the first

extended presentation of the fate of the nations on the day of Yahweh.  In this

presentation Yahweh enters into judgment with the nations of the earth.  Joel 4

communicates to the targeted readers that Yahweh’s attacks on foreign nations on the

day of Yahweh are neither arbitrary nor capricious, but instead are Yahweh’s justified

and appropriate response to “the nations” for their unsanctioned, aggressive actions

against Yahweh and Yahweh’s people.

Chapter Four studies the next presentation of the fate of the nations on the day of

Yahweh, which occurs in the writing of Obadiah.  The fact that the writing of Obadiah is

dedicated entirely to Edom’s fate suggests to the targeted reader that the Edomites,

perhaps because of their familial ties to Judah, deserve more punishment than the other

nations that participated in Judah’s demise.  Similar to the presentation of the fate of the

3Wolfgang Iser, The Act of Reading: A Theory of Aesthetic Response (Baltimore: The Johns

Hopkins University Press, 1978), 34-35.

4Umberto Eco, The Limits of Interpretation (Bloomington: Indiana University Press, 1990), 52-56;

and The Role of the Reader: Explorations in the Semiotics of Texts (Bloomington: Indiana University Press,

1979), 7.
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nations in Joel 4, the presentation of the fate of Edom in Obadiah communicates to the

targeted reader that Yahweh’s punishment against Edom is not for a petty or insignificant

act of maleficence Edom committed against Judah.  Instead, Yahweh’s punishment

against Edom will be Yahweh’s appropriate response to Edom’s unsanctioned,

unprompted, and devious actions against Judah.

As the second extended presentation of the theme of the fate of “the nations” in

the Book of the Twelve, Obadiah’s presentation of the fate of the nations is in keeping

with the presentation in Joel 4.  Indeed, this study proposes that six literary parallels

between Obadiah and Joel 4 suggest that the Edomites participated in the atrocities

Yahweh in Joel 4 accuses “the nations” of having committed against Judah; the Edomites

would be punished for the atrocities on the day of Yahweh.  As such, Obadiah reinforces

the concept Joel 4 introduces that Yahweh’s attacks on foreign nations on the day of

Yahweh are neither arbitrary nor capricious, but instead are Yahweh’s justified and

appropriate response to any nation that engages in unsanctioned, aggressive actions

against Yahweh’s people.

Chapter Five does not analyze a text in the Twelve that discusses an occurrence

of the day of Yahweh.  Instead, it discusses the fate of Assyria and Babylonia and

suggests that unlike “the nations” and Edom, neither Assyria nor Babylonia would be a

recipient of Yahweh’s negative intervention on the day of Yahweh.  The writings of

Nahum and Habakkuk do communicate that Assyria and Babylonia would suffer

Yahweh’s hostile attacks.  The analysis in Chapter Five, however, suggests that the

attacks against these nations will not take place on the day of Yahweh and that the reason

for the attacks is not because of the nations’ actions against Israel/Judah.  In a different
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way, then, Nahum and Habakkuk develop further the notion that Joel 4 introduces and

that Obadiah reinforces: on the day of Yahweh, Yahweh intervenes negatively against

nations that launched unsanctioned and unprompted attacks against his people.  Both

Assyria and Babylonia attacked Israel and Judah, but they did so at Yahweh’s prompting

and therefore would not be recipients of Yahweh’s retribution on the day of Yahweh.

Chapter Six is the final chapter of analysis and focuses on two passages in

Zechariah that discuss the theme of the fate of the nations on the day of Yahweh. 

Zechariah 2 contributes to the targeted reader’s understanding of the Twelve’s

presentation of the fate of the nations on the day of Yahweh by presenting assurance that

Yahweh had not forgotten the hostility of “the nations” against Yahweh’s people and that

Yahweh will still punish “the nations” for their hostilities.  This assurance is important,

since between the initial pronouncement of judgment against “the nations” in Joel 4 and

its reiteration in Zech 2, the Book of the Twelve does not describe the fulfillment of

Yahweh’s threats against “the nations.”  What Zech 2 contributes to the targeted reader’s

understanding of the Twelve’s presentation of the fate of the nations on the day of

Yahweh, then, is a sense of assurance that Yahweh had not forgotten the hostility of “the

nations” against Yahweh’s people, and that Yahweh will still punish “the nations” for

their hostilities.  This punishment, according to Zech 2, will take place on an occurrence

of a day of Yahweh.

The presentation of the fate of the nations in Zech 14 presents another distinct

aspect of the Twelve’s presentation of the day of Yahweh.  A significant portion of Zech

14 addresses the restoration of Jerusalem.  The targeted reader understands that the

integration of the discussions of the fate of the nations on the day of Yahweh and the
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restoration of Jerusalem indicates that an integral part of the full restoration of Jerusalem

is the annihilation of the nations that attacked it and sought its harm.  The restoration of

Jerusalem, then, involves the downfall of the city’s enemies.  Building on previous

presentations of the fate of the nations in the Book of the Twelve, then, Zech 14:3-15

communicates to the targeted reader that the full restoration of Yahweh’s people will

take place when Yahweh vanquishes his people’s enemies on the day of Yahweh. 

Specifically, Yahweh will annihilate the nations that launched unsanctioned, unprompted

acts of hostility against his people.

To synthesize the Twelve’s presentation: Joel 4 introduces the notion that the

nations that launched unsanctioned, unprompted acts of hostility against Yahweh’s

people will be punished on the day of Yahweh.  Obadiah reinforces the concept and

includes the Edomites among “the nations.”  Nahum and Habakkuk reinforce the concept

by demonstrating that Assyria and Babylonia would not be recipients of Yahweh’s

attacks on the day of Yahweh because they attacked at Yahweh’s prompting.  Zechariah

2 reassures the targeted reader that although much time had elapsed, Yahweh had not

forgotten his promise to punish the nations that acted hostilely towards his people. 

Finally, Zech 14 demonstrates that an important aspect of the restoration of the people of

Yahweh is the vanquishing of their enemies on the day of Yahweh.
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2.  Interpretive Implications Regarding the Day of Yahweh in the Book of the Twelve 

2.1.  Yahweh’s Sovereignty

The preceding analysis demonstrates that only those nations that acted hostilely

towards Israel/Judah without having been prompted by Yahweh to do so will be

recipients of punishment on the day of Yahweh.  Yahweh can vindicate his people by

attacking the nations that acted hostilely toward them.  Yet, Yahweh can raise up nations

to attack the very people he vindicates; simply because Yahweh chose Israel/Judah to be

his people does not mean that Yahweh will not effect punishment against them when

their behavior warrants such action.  Thus, not all nations that attacked the people of

Yahweh did so out of self-compulsion; some, almost certainly unwittingly, acted in

response to Yahweh’s prompting.  Thus, the analysis of the theme of the fate of the

nations in the Book of the Twelve reveals that 1) Yahweh punishes nations that act

without his sanction; 2) Yahweh punishes his people when their behavior warrants such a

response; and 3) Yahweh raises nations and uses them to fulfill his purposes.  In the

Twelve Yahweh acts in complete sovereignty over the nations of the earth.

2.2.  The Day or the Days of Yahweh Against the Nations?

It was noted at the outset of this study that the Twelve does not present the day of

Yahweh as a single, cataclysmic event.  Indeed, the Twelve presents the day of Yahweh

as a multi-faceted event that at times involves blessing for Yahweh’s people and at times

concerns their punishment.  As it concerns the nations, the day of Yahweh can also mean

blessing or punishment.  The day of Yahweh, then, refers to any time when Yahweh

intervenes in human history.
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What one may suggest, however, is that the fate of the nations, as the Twelve

describes it, will take place during a single occurrence of the day of Yahweh.  Of the

many occurrences of the day of Yahweh the Twelve describes, one occurrence will be

the realization of the cumulative presentation of the four passages this dissertation

analyzes.  Other days of Yahweh will witness the punishment of Yahweh’s people while

others will witness their restoration.  Still other days will witness Yahweh’s positive

intervention towards the nations.  With regards to the fate of the nations that will

experience Yahweh’s negative intervention for atrocities they committed against his

people, there will be only one day.  As Zechariah presents it, this day will signal

significant progress towards the day when Yahweh completely restores his people.

The preceding analysis supports the validity of this assertion.  There is little

variation in Yahweh’s response to the actions of the nations that acted hostilely toward

Yahweh’s people: Yahweh will punish the nations by returning on them the same hostile

actions they inflicted on his people.  Also, the literary parallels that exist between the

passages that discuss the fate of the nations suggest that all the passages refer to the same

group of nations.  In essence, all the passages considered in this study identified the same

group of nations being punished for the same reason.  It may be reasonably inferred that

they will all meet their fate at the same time.  This assertion does not mitigate against the

concept of the multi-faceted day of Yahweh.  It simply indicates that the nations will

collectively suffer on a single occurrence of the day of Yahweh.5

5In their analysis of Zech 14:3, Meyers and Meyers suggest that the phrase brq ~wyb (day of battle)

refers to a specific cataclysmic battle between Yahweh and the nations, thus lending support to this assertion. 

Carol L. Myers and Eric M. Myers, Haggai, Zechariah 9-14 (AB 25c; New York: Doubleday, 1993), 418.
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3.  Avenues for Further Research

Through the course of this study a number of opportunities for further research

presented themselves.  First, after defining the negative aspect of the fate of the nations

on the day of Yahweh it remains to analyze texts that imply Yahweh’s positive

intervention towards foreign nations on the day of Yahweh.  Items to consider include

the circumstances and reasons for Yahweh’s positive intervention towards these nations. 

In contexts that suggest an occurrence of the day of Yahweh, both Micah 4:1 and Zech

2:15 (Eng. 2:11) speak of nations coming to Jerusalem to join themselves to Yahweh. 

Do the passages speak of the same nations?  Do the passages speak of a single day when

nations will show allegiance to Yahweh?  Also, what correlation exists between

Yahweh’s negative intervention and Yahweh’s positive intervention towards foreign

nations?  Does one precede the other?  Do they occur independently of one another?  The

people of Yahweh served as instruments of Yahweh’s negative intervention against the

foreign nations (see the analysis on Joel 4).  What role, if any, will the people of Yahweh

assume when Yahweh intervenes positively towards the nations?  Combined with an

analysis of Yahweh’s negative intervention against the nations on the day of Yahweh, an

analysis of the Twelve’s presentation of Yahweh’s positive intervention towards the

nations on the day of Yahweh would form a complete presentation of the fate of the

nations on the day of Yahweh in the Book of the Twelve.

In addition to the theme of the day of Yahweh, Nogalski identifies the themes of

“the fertility of the land,” “the fate of the God’s people,” and “theodicy” as significant

recurring themes in the Book of the Twelve.6  What correlation exists between these four

6Nogalski, “Recurring Themes in the Book of the Twelve,” 125.
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themes?  Should the four themes be studied independently of each other, or collectively? 

What results from a collective analysis of the four themes?

Finally, one cannot study a pervasive and dominant theme such as the theme of

the day of Yahweh and not wonder whether it serves as the singular, overarching

unifying theme of the Book of the Twelve.  Perhaps one first needs to address the

question of whether it is possible or even desirable to identify a single overarching theme

of the Twelve.  If so, is the theme of the day of Yahweh a viable candidate?  Or, does it

merely serve to give attention to the overarching theme of the Twelve?  What is clear

regarding the theme of the day of Yahweh in the Book of the Twelve, is that it involves

all the major characters the Twelve presents: Yahweh, Yahweh’s people, foreign nations

both friend and foe.  If not the overarching theme of the Twelve, it at least suggests

numerous points of entry through which to begin the discussion.
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APPENDIX

Occurrences of  ~wy (day) in Contexts that Presume Yahweh’s

Intervention on a Day of Yahweh

Key
I/J Israel, Judah, or Both as Recipient of the Day’s Action
FN Foreign Nations as Recipient of the Day’s Action
Neg. Yahweh’s Negative Intervention
Pos. Yahweh’s Positive Intervention

Hosea
1:5 I/J; Neg.
2:2 I/J; Pos.
2:18 I/J; Pos.
2.20 I/J; Pos.
2.23 I/J; Pos.
5.9 I/J; Neg.
9.7 I/J; Neg.

Joel
1:15 I/J; Neg.
2:1 I/J; Neg.
2:1 I/J; Neg.
2:2 I/J; Neg.
2:11 I/J; Neg.
3:2 I/J; Pos.
3:4 I/J; Pos.
4:1 I/J; Pos.; FN;

Neg.
4:14 FN; Neg.
4:18 I/J; Pos.

Amos
1:14 FN; Neg.
2:16 I/J; Neg.
5:18 I/J; Neg.
8:3 I/J; Neg.
8:9 I/J; Neg.
8:9 I/J; Neg.
8:10 I/J; Neg.
8:13 I/J; Neg.
9:11 I/J; Pos.

Obadiah
1:8 FN; Neg.
1:11 I/J; Neg.
1:12 I/J; Neg.
1:12 I/J; Neg.

1:12 I/J; Neg.
1:12 I/J; Neg.
1:13 I/J; Neg.
1:13 I/J; Neg.
1:13 I/J; Neg.
1:14 I/J; Neg.
1:15 FN; Neg.

Micah
2:4 I/J; Neg.
4:1 FN; Pos.
4:6 I/J; Pos.
5:9 I/J; Pos.

Nahum
1:7 I/J; Pos.

Zephaniah
1:7 I/J; Neg.
1:8 I/J; Neg.
1:9 I/J; Neg.
1:10 I/J; Neg.
1:14 I/J; Neg.
1:15 I/J; Neg.
1:15 I/J; Neg.
1:15 I/J; Neg.
1:15 I/J; Neg.
1:15 I/J; Neg.
1:15 I/J; Neg.
1:16 I/J; Neg.
1:18 I/J; Neg.
2:2 I/J; Neg.
2:3 I/J; Neg.
3:11 I/J; Pos.
3:16 I/J; Pos.

Haggai
2:23 I/J; Pos.

Zechariah
2:15 FN; Pos.
3:9 I/J; Pos.
3:10 I/J; Pos.
9:16 I/J; Pos.
12:3 I/J; Pos.; FN;

Neg.
12:4 I/J; Pos.; FN;

Neg.
12:6 I/J; Pos.; FN;

Neg.
12:8 I/J; Pos.; FN;

Neg.
12:9 I/J; Pos.; FN;

Neg.
12:11 I/J; Pos.
13:1 I/J; Pos.
13:2 I/J; Pos.
13:4 I/J; Pos.
14:1 I/J; Neg.
14:3 FN; Neg.
14:4 FN; Neg.
14:6 I/J; Pos.
14:8 I/J; Pos.
14:9 I/J; Pos.
14:13 FN; Neg.

Malachi
3:2 I/J; Pos.
3:19 I/J; Neg.
3:23 I/J; Pos.
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